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Much ant i-penteccrstal  l i t e r a t u r e  of t h e  l a s t  few 
years  has been d i r e c t e d  p r imar i ly  toward t h e  narrower 
problem of speaking i n  tongues, o r  t h e  g l o s s o l a l i c  
experience.  Several  f i n e  t rea tments  o f  1 Cor in th ians  
12-14 have been w r i t t e n ,  a t tempting t o  dea l  with t h e  
B ib l i ca l  ques t ions  r a i s e d  by t h e  p r a c t i c e  of tongue 
speaking and with t h e  exege t i ca l  problems. Recently, 
some a t t e n t i o n  has  been paid t o  t h e  s p e c i f i c  problem 
of  1 Corinthians 13:8-10, ("whether t h e r e  be tongues, 
they s h a l l  cease.") 

A few w r i t e r s  have t r i e d  t o  approach t h e  problem 
on a broader p lane .  Seeing t h e  problem a s  not  being 
merely t h e  quest ion of  g l o s s o l a l i a ,  bu t  t h e  Baptism 
of  t h e  Holy S p i r i t ,  they  have sought t o  approach t h e  
problem from t h a t  po in t  of  view. Unfortunately,  most 
of  t hese  have been Reformed theologians ,  and t h e i r  
approach has  been somewhat blocked by t h e  impl ica t ions  
of  t h e  Reformed weakness on Baptism. Others have 
been Bap t i s t s ,  and t h e  problems with t h e i r  t rea tmcnts  
have been s i m i l a r  and even more pronounced. 

For our  purposes it must be obvious t h a t  t h e  only 
way i n  which we can approach t h e  problems and ques- 
t i o n s  r a i s e d  by both Pentecostal ism and Neo-Pentecos- 
t a l i sm is from a ve ry  broadly based New Testament and 
Confessional Lutheran po in t  of  view. The impl i ca t ions  
of Pentecostal ism a r e  not r e s t r i c t e d  t o  t h e  one a spec t  
of t h e  g l o s s o l a l i c  experience,  but  have impl ica t ions  - 
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f o r  man)- o the r  d o c t r i n e s .  To attempt t o  approach tllc 
question s t r i c t l y  from a  narrow vie\< of g l o s s o l a l i a  
i s  i n  t h e  end r e s u l t  q u i t e  unproductive, i t  seems t o  me. 

I have found two ( the re  may hc  more) au thors  who 
have approached t h e  problem from a thoroughly Luth- 
cran view p o i n t .  One i s ,  s u r p r i s i n g l y ,  a Prcshytcr ian ,  
Frederick Dale Bruncr. A t  t imes ,  i t  appears t h a t  
Bruncr may be  somewhat (mi Id ly ,  I th ink)  Neo-or th~dox,  
and pcrhaps a "kerygmatist", bu t  h i s  t reatment  i s  
ncve r the lc s s ,  p a r t i c u l a r l y  i n  t h e  a rea  of j u s t i f i c a t i o n ,  
f a i t h ,  and baptism, e s s e n t i a l l y  Lutheran. Bruner 
acknowledges i n  a b ib l iog raph ica l  note  t h a t  though he 
began t o  read Luther a s  an avocat ion,  he found him- 
s e l f  s t r ange ly  inf luenced by Luther ' s  views of J u s t i -  
f i c a t i o n ,  Grace, F a i t h ,  and Bapti sin. (p. 344) 

The secoi:i? author  who has  approached t h e  Pentecos- 
t a l  ques t ion  from a  p r imar i ly  Lutheran view po in t  
i s  Nils Bloch-Hoell, a  Norwegian. His book i s  p r i -  

mar i ly  a  s tudy of T.B.Barrat and t h e  Swedish Lewi 
Pe thrus .  An American e d i t i o n  of t h e  r%fork expands 
on t h e  chapter  dea l ing  with t h e  American inf luence  
and summarizes a  previous 150 pages of s tudy of  t h e  
Scandinavian Pen tecos t a l s .  

Aside from t h e  r o o t  of t h e  Lutheran Hermeneutic, 
t h e  i n s p i r a t i o n  and iner rancy  of t h e  S c r i p t u r e s ,  one 
of  t h e  most important con t r ibu t ions  of t h e  Reforma- 
t i o n  i n  S c r i p t u r a l  s tudy was t h e  hermeneutical r u l e  
of  t h e  analogy of f a i t h ,  "Scr ip ture  i n t e r p r e t s  Scr ip-  
t u r e  ." The New Testament mandate of  John (1 - John - 4 :  -. 1) 
"Try t h e  S p i r i t s  ( t o  see)  whether they a r e  of God," 
a s  w e l l  a s  t h e  example of t h e  Bereans, who would no t  
b e l i e v e  Pau l ' s  message u n t i l  they had compared it t o  
t h e  testimony of t h e  Old Testament Sc r ip tu res ,  s tands  
f o r  u s  today t o o ,  a s  ue eva lua te  t h e  ebb and flow of 
t h e  theo log ica l  c l imate  around us .  

And it  i s  f o r  t h i s  reason,  t h a t  I b e l i e v e  t h a t  i t  
i s  f r u i t l e s s  and unproduct ive,  and a  waste of t ime,  

t o  attempt t o  eva lua te  Pentecostal ism merely i n  t h e  
l i g h t  of t h e  g l o s s o l a l i c  ques t ion .  The impact which 
t h e  p r a c t i c e  of g l o s s o l a l i a  has had on contemporary 
Evangelical and Liberal  Christendom must not  onlv  

- - -  

be compared with t h e  e x p l i c i t  testimony of  S c r i p t u r e  
on t h i s  one s i n g l e  p o i n t ,  but  r a t h e r ,  i t s  impl ica t ion  
f o r  t h e  whole body of d o c t r i n e  must be examined. 

I .  His tory  of Pentecostal ism 

We s h a l l  not  involve ourse lves  he re  i n  an analy-  
t i c a l  h i s t o r y  of t h e  Pentecos ta l  movement, pe r  s e ,  
not of a l l  of i t s  h i s t o r i c a l  an tecedents .  For our  
purposes he re ,  it is  s u f f i c i e n t  t o  draw a  summary of  
t h e  Pentecos ta l  movement i n  i t s  va r ious  forms i n  t h e  
h i s t o r y  o f  t h e  church. 

Aside from t h e  movement i n  t h e  Corinthians church, 
t h e  first time t h a t  we hear  i n  church h i s t o r y  o f  
g l o s s o l a l i a  is  i n  Montanism. Pentecos ta l  w r i t e r s  
sometimes r e f e r  t o  Flontanism a s  a  movement which i s  
s i m i l a r  t o  t h e i r  own movement. Eusebius i s  repor ted  
t o  have w r i t t e n  t h a t  Montanus was "car r ied  away i n  
s p i r i t ,  and wrought up i n t o  a  c e r t a i n  kind of  f r enzy  
and i r r e g u l a r  e c s t a s y ,  raving and speaking and u t t e r i n g  
s t r ange  th ings f f  ( c i t e d  by Hoekema, What About Tongue -- Speaking? page 11 ) .  I t  cannot be concluded f o r  c e r t a i n  
t h a t  t h e  Montanists p rac t i ced  g l o s s o l a l i a .  However, 
t o  g ran t  t h e  argument, i t  i s  s t i l l  an unfor tunate  
choice of  fo rbea r s ,  because Montanism was gross  heresy .  
Montanus claimed t h a t  he had received new r e v e l a t i o n s  
i n  add i t ion  t o  t h e  S c r i p t u r e ,  and i n  f a c t ,  supe r io r  
t o  t h e  Sc r ip tu re .  Some Pentecos ta l  w r i t e r s  disavow 
Fiontanism. But i f  t h e  a s s e r t i o n s  of Pentecostal ism 
a r e  followed t o  t h e i r  l o g i c a l  conclusions,  it might 
appear t h a t  t h e r e  isg't much d i f f e r e n c e  a f t e r  a l l .  

Irenaeus (130-200) has  r e fe rences  which a r e  con- 
s t rued  by some t o  be r e fe rences  t o  g l o s s o l a l i a  a s  we 
know i t  today. In Against i4eresies,  he w r i t e s :  
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fl'c do  a l s o  hcar  many bret!lren i i l  tile Chuscf:, \ c h s  
possess  prophet ic  g i f t s  and who througli tire S p i r i t  
speak a l l  kinds of languages, and b r i n g  t o  l i g h t  
f o r  t h e  general  b e n e f i t  t h e  hidden th ings  of men, 
and d e c l a r e  t h e  m r s t e r i c s  of Cod, rzho a l s o  t h e  
a p o s t l e  terms ' s p i r i t u a l ' ,  they hcing s p i r i t u a l  
!icc::usc they par take  of t h e  S p i r i t ,  and not  because 
t h e i r  f l e s h  has bccn s t r ipped  o f f  and taken army, 
and hecause they havc become pure ly  s p i r i t u a l .  
(V,6,1: Antc Nicene Fathers ,  1,531) 

I t  may well be  t h a t  Trenaeus i s  speaking of g l o s s o l a l i a  
i n  t h e  e a r l y  church, and onc may f a i r l y  well g ran t  
t h a t .  iiowever, not  a l l  of t h e  exegizers  of t h e  church 
f a t h e r s  a r e  w i l l i n g  t o  do so.  B.B.Warfield, f o r  cx- 
ample, i s  not  (Counter fe i t  Miracles ,  page 15) .  

T e r t u l l i a n  (160-200) i n d i c a t e s  t h a t  g l o s s o l a l i a  
was being p rac t i ced  i n  h i s  group. Again, t h e  e v i -  
dence i s  not  conclusive (Hoekcma p .  16) .  And i f  one 
does grant  t h e  argument t h a t  t h e r e  was g l o s s o ? a l i a  
i n  T e r t u l l i a n ' s  group, t h a t  can hard ly  be c i t e d  a s  
noble precedent .  When T e r t u l l i a n  wrote Against 
Marcion, he was a Flontanist (womack, p . 6 7 ) .  

From T c r t u l l i a n  on, t h e r e  apprars  t o  h e  q u i t e  n 
!-lank i c l n ~ r c l ~  h i s t o r y  of any reference  t o  g losso-  
l a l i a .  The argument from s i l e n c e  need not  bc con- 
c lus ive  t o  r e f u t i n g  t h e  ex i s t ence  of  Speaking i n  
Tongues. But t h a t  tongue speaking was the norm 
can hard ly  be concluded a s  some Pentecos ta ls  appear 
t o  do, since both Chrysostom and Augustine (d.407 
and 430) s p e c i f i c a l l y  say t h a t  speaking i n  tongues 
has ceased (cf . Hoekema, \VATS, p .  16) .  

From Augustine t o  t h e  Reformation, t h e r e  a r e  
sporadic r e p o r t s  o f  tongues speaking. G.R.Cutten 
i n  Speaking - With Tongues d e a l s  p a r t i c u l a r l y  with 
those,  p r imar i ly ,  t h e  l i t t l e  prophets  of  Cervenncs, 
t h e  J a n s e n i s t s ,  t h e  Cathol ic  Apostol ic  Church, and 
o thers .  

A t  any r a t e ,  no conclus ive  case  can be made f o r  
t h e  g l o s s o l a l i c  experience on t h e  b a s i s  o f  t h e  Fa thers  

, 

o r  subsequent h i s t o r y .  That tongues speaking has  
from time t o  time been p rac t i ced  cannot be  denied.  
But i t s  occurences a r e  so  sporadic  and a r e  found i n  
such s t r ange ,  unorthodox circumstances, t h a t  even 
some enl ightened Pentecos ta l  w r i t e r s  a r e  not  i n c l i n e d  
t o  c i t e  them a s  precedent (cp. Womack pp.71-73). 

I f  one accep t s  t h e  h i s t o r i c a l  evidence and s t i l l  
maintains t h a t  t h e  g l o s s o l a l i c  experience i s  a neces- 
s a r y  and important  p a r t  of  t h e  C h r i s t i a n  l i f e ,  it 
would appear t h a t  t h e  Holy S p i r i t  was n o t  very  a c t i v e  
during t h e  g r e a t  age o f  Chrysostorn and Augustine, t h e  
Reformation, o r  t h e  ages o f  p i e t y  i n  t h e  17th cen- 
t u r y  o r  P ie t i sm i n  t h e  18th and 19th  c e n t u r i e s .  

In t h e  Pentecos ta l  ve r s ion  o f  church h i s t o r y ,  t h e  
g r e a t  dawn came i n  1900. In t h e  b i r t h  o f  t h e  modern 
Pentecos ta l  movement, t h e r e  a r e  two names which a r e  
important.  The f i r s t  is  Char les  Parham. Parham was 
a Methodist min i s t e r .  He was somewhat concerned t h a t  
Methodist theology had no t  y e t  found t h e  g r e a t  out -  
pouring of power which Wesley had ind ica t ed  t h a t  Chris-  
t i a n s  should experience.  In  October of  1900 Parham 
opened a Bible College i n  Topeka, Kansas. He asked 
h i s  s tuden t s  over Christmas vaca t ion  o f  t h a t  year  
t o  s tudy t h e i r  Bibles  and s e e  i f  t h e r e  was any ev i -  
dence given f o r  t h e  Baptism of  t h e  Holy S p i r i t .  Af ter  
t h e  vaca t ion ,  h i s  f o r t y  s t u d e n t s  had come t o  t h e  
i d e n t i c a l  conclusion -- t h a t  speaking i n  tongues is  
c i t e d  i n  t h e  S c r i p t u r e  a s  t h e  ind i spu tab le  evidence 
of  such baptism. 

The second name t o  remember i s  Agnes Ozman, one o f  
Parham's s tuden t s .  On January 1, 1901, a f t e r  Parham 
and h i s  s tuden t s  prayed f o r  t h e  experience o f  t h e  
Baptism of  t h e  Holy S p i r i t ,  and Parham had l a i d  hands 
on h e r ,  she spoke with s t r a n g e  tongues. The o t h e r  
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The movement d i d  n o t  spread l i k e  w i l d - f i r e .  For 
f i v e  yea r s  t h e  movement simmrrcd. The f i n a l  impetus 
was provided by I v . J .  Seymo~ir, a b lack  h o l i n e s s  preacher 
from Los Angcles . Seymour became convinced, a f t e r  
a t t e n d i n g  one of  f a rhamts  s choo l s  i n  Houston, t h a t  
t h e  g l o s s o l a l i c  exper lence  \\'as a necessary  s i g n  of  
having r ece ived  t h e  Baptism of  t h e  lloly S p i r i t .  

Seyxour c a r r i e d  t h e  "Ful l  Gospel", a s  it came t o  
b e  c a l l e d ,  t h e  Pen t ecos t a l  message, t o  Los Angeles,  
and from t h e r e ,  i t s  spread througllout t h e  coun t ry  
became a s su red .  For more d e t a i l e d  h i s t o r y ,  s e e  t h e  
b ib l i og raphy ,  e s p e c i a l l y  G.R.Cutten. 

The movement immediately spread t o  Europe, and 
f o r  t h a t ,  we have a Norwegian t o  thank .  T.B.Barrat  
(1862-1940), a Norwegian ? le thodis t  m i n i s t e r ,  whose 
f a t h e r  had been born i n  England, was i n  New York on 
a fund r a i s i n g  miss ion .  While t h e r e  he  heard of  t h e  
movement i n  Los Angeles.  He communicated with  t h e  
group i n  Los Angcles,  had h i s  Baptism i n  t h e  S p i r i t ,  
spoke i n  tongues and t hen  r e t u r n e d  t o  e s t a b l i s h  Pente-  
cos t a l i sm  i n  Norway, then  i n  England, Germany and 
Sweden (Bruncr,  p.48 and Bloch-Hoell) .  

Thus t h e  Pen t ecos t a l  movement became a f o r c e  i n  
t h e  church of t h e  twen t i e th  ccn tu ry .  Throughout t h e  
r e s t  of t h e  f i r s t  h a l f  of  t h e  ccn tu ry ,  i t  reached 
i t s  f u l l e s t  express ion  i n  t h e  Assemblies of God 
(1965 -- 555,000),  t h e  Church of  God, Negro (400,000),  
and Church of  God, Cleveland,  Tennessee,  (200,000).  

S ince  1960, however, ano the r  f o r c e  has  en t e r ed  on 
t h e  scen.. S ince  t h e  i n i t i a t i o n  o f  t h e  Pen t ecos t a l  
movement, t h e r e  have been spo rad i c  concerns  i n  na in -  
l i n e  P ro t e s t an t i sm  about t h e  movement, b u t  n o t  a 
tremendous amount of  Apologet ic  l i t e r a t u r e  h a s  been 
w r i t t e n .  One of  t h e  few Lutheran e x p o s i t i o n s  and 
ano loe i e s  a g a i n s t  Pen tecos ta l i sm was w r i t t e n  by 
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H : J .    to lee ( ~ c n t e c o s t a l i s m :  The Problem of  t h e  
blodern Tongues Elovement). S t o l e e  had been a United 
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Church p a s t o r ,  and h i s  e x p o s i t i o n ,  w r i t t e n  be fo re  
t h e  c u r r e n t  movement began, remains one of  t h e  b e s t  
Lutheran t r ea tmcn t s  o f  t h e  Pen t ecos t a l  problem. I n  
1963, h i s  book was r e p r i n t e d  by Augsburg under  t h e  
t i t l c  of  i n  Tongues. - 

Since 1960, however, t h e r e  h a s  been an abundance 
o f  new l i t e r a t u r e  on Pentecos ta l i sm.  A t  t h a t  t ime  
a new movement a r o s e  c a l l e d  Nco-Pentecostalism. 
Xote: \$%en speaking h i s t o r i c a l l y ,  we s h a l l  d i s t i n -  
gu ish  between Pentecos ta l i sm and Neo-Pentecostalism. 
Ilowever, t h e  two s h a r e  t h e  samc t h e o l o g i c a l  presup- 
p o s i t i o n s ,  and t h e r e f o r e ,  when we speak of  Pentecos- 
t a l i s m  l a t e r  i n  t h i s  pape r ,  we w i l l  i n c lude  bo th  
movements i n  t h e  term Pentecos ta l i sm.  

In  1960, Dennis Bennet, r e c t o r  o f  S t .  Marks Epis- 
copal  church i n  Van Nuys, C a l i f o r n i a ,  through t h e  
i n f l uence  o f  some Pen t ecos t a l  f r i e n d s ,  r e ce ived  t h e  
Baptism o f  t h e  S p i r i t  and spoke i n  tongues.  Soon, 
t h e r e  were about 70 people  i n  h i s  congrega t ion  who 
had had t h e  same exper ience .  On Apr i l  3 ,  1960, 
Rennet was fo r ced  t o  r e s i g n  h i s  p a s t o r a t e  because 
o f  t h e  d i v i s i o n  caused i n  t h e  congrega t ion .  Accor- 
d ing  t o  Hoekema (WATS, p .31)  t h e  p u b l i c i t y  fo l lowing  
h i s  r e s i g n a t i o n  c o n t r i b u t e d  t o  t h e  spread  o f  t h e  
movement throughout  t h e  United S t a t e s .  

Soon members o f  o t h e r  denominations began t o  be 
involved i n  t h e  movement -- C h r i s t i a n  Reformed, 
American B a p t i s t s ,  P r e s b y t e r i a n s ,  Lutherans ,  and 
C a t h o l i c s .  Smal le r  groups and a s s o c i a t i o n s  became 
involved - -  I n t c r - V a r s i t y ,  Wycliff  Bib le  T r a n s l a t o r s ,  
and t h e  Navigators .  

The name t h a t  Lutherans  should t a k e  n o t e  o f  i s  
t h a t  o f  P a s t o r  Larry Chr i s t enson ,  San Pedro, Cali- 
f o r n i a ,  an ALC p a s t o r  (Luther ,  1959) . O f  t h e  modern 
Neo-Pentecostals  i n  t h e  United S t a t e s  and Canada, 
Chr i s tenson  s t a n d s  ou t  a s  t h e  most a b l e  a p o l o g i s t  
from a d o c t r i n a l  s t andpo in t .  He i s  probably  a s  
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nsible as anyone clse for spreading the move- 
t in the Lutheran church, though a couple of 
r influential names might be added that are 
iar to us - -  Dornfcldt and Pfotenhaucr. 

We might add here that Rruner traces the origin 
of the Neo-Pentecostal movement to 1953. He says, 

The origins of Neo-Pentecostalism are difficult 
at this young date to trace precisely. But it is 
my present opinion that the organ most efficient 
in the production of Neo-Pentecostalism has been 
the Pentecostal work among men known as the Full 
Gospel Business Men's Fellowship International, 
founded in 1953 in !;as Angeles, the titular birth- 
place of the world-wide Pentecostal movement... 
Prom 1953 onward we begin to hear increasingly 
of denominational Protestants, sometimes even of 
Jews and non-Christians and in the late sixties, 
finally, of Catholics obtaining the Pentecostal 
experience. (page 53) 

The foregoing is a somewhat superficial survey 
of the direct origins of the Pentecostal movements. 
We would suggest for anyone interested in pursuing 
the historical aspects of Pentecostalism or Neo- 
Pentecostalism to read one of the number of histor- 
ical works cited in the bibliography. 

blore important, however, than pursuing a his- 
torical study of the rise of Pentecostalism and 
the immediate antecedents of the movement, there 
is an important ecclrsiastical study that must be 
made. 

Pentecostalism and Neo-Pentecostalism are both 
fundamentally Wesleyan in their theology. It is 

significant, I believe, that the founders of the 
movement in both America-and Europe were Efethodist 
pastors, Charles Parham, W.J.Seymo'ur, and T.B.Barrat. 

Wesley did not believe that Tongue speaking was 
the initial and primary evidence of the Baptism of 
the lloly Spirit. There is no evidence that Wesley 
ever even thought about it, to my knowledge. How- 
ever, all of the fundamental presupposi~ions, the 
theological motifs of Pentecostalism, are to be 
found in Methodist theology. 

Therefore, we would assert that it is futile to 
attempt to understand any of the Pentecostal move- 
ment without understanding Wesley's theology, not 
necessarily in toto, but at least in the area of -- 
conversion and sanctification. We devote our next 
section to that area. 

11. The Theological System of Pentecostalism 

In order to understand the primary thrust of 
Pentecostalism and to see Pentecostalism's concept 
of the glossolalic experience, one must understand 
that Pentecostalism has it's roots in Methodist 
theology. Bruner asserts the influence of Wesleyan 
on Pentecostalism in this way: 

Methodism is the most important of the modern 
traditions for the student of Pentecostal origins 
to understand, for eighteenth-century Methodism 
is the mother of the nineteenth-century American 
holiness movement, which in turn bore twentieth- 
century Pentecostalism. Pentecostalism is prim- 
itive Methodism's extended incarnation (P.37). 

You will remember that Methodism is Arminian, 
not Calvinistic. Arminius was moved to oppose Cal- 
vin's theology of a double election. After Arminust 
death in 1609, Simon Episcopius and Hugo Grotius 
drafted their objections to Calvinism in the Five 
Points of Arminianism, entitled Remonstrances: 
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blore important, however, than pursuing a his- 
torical study of the rise of Pentecostalism and 
the immediate antecedents of the movement, there 
is an important ecclrsiastical study that must be 
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significant, I believe, that the founders of the 
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11. The Theological System of Pentecostalism 
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God's knowledge of man's f a i t h  o r  unbe l i e f  
t h e  cond i t i on  of e l e c t i o n ;  
t h e  u n i v e r s a l i t y  of God's grace  and C h r i s t ' s  
redemptive work; 

3 .  human freedom and r e s p o n s i b i l i t y  under pre-  
ven i en t  g r ace ;  

4 .  t h e  r e s i s t i b i l i t y  o f  d i v i n e  g race ;  
5. t h e  p o s s i 1 ) i l i t y  of f i n a l  and t o t a l  apos tasy .  

(Flayer, p.283) 

$layer c o n t r a s t s  t h e  t h r e e  moods o f  P ro t e s t an t i sm 
i n  t h i s  way. 

Wesley was t h e  counse lor  of anxious s o u l s  and 
sought f o r  himself  and o t h e r s  t h e  answer t o  
man's b a s i c  r e l i g i o u s  ques t i on :  what must I d o  
t o  be saved? That was, o f  cou r se ,  t h e  b a s i c  
concern a l s o  of  Luther ,  who found t h e  answer t o  
t h e  ques t  of  t h e  anxious sou l  i n  t h e  S c r i p t u r a l  
d o c t r i n e  of j u s t i f i c a t i o n  by g race ,  through f a i t h .  
This was a l s o  t h e  concern o f  Calv in ,  who d i r e c t e d  
t h e  search ing  soul  t o  t h e  sovereign God. Wesley, 
however, a t tempted t o  s i l e n c e  t h e  r e s t l e s s  h e a r t  
by d i r e c t i n g  it t o  i t s  own exper ience  of C h r i s t i a n  
p e r f e c t  ion (p .284)  . 
The h e a r t  of Wesley's theology came i n  h i s  doc- 

t r i n e  of  p e r f e c t i o n .  The s t o r y  of  Wesley's Alders-  
g a t e  s t r e e t  exper ience  i s  f a m i l i a r .  Ile one day 
v i s i t e d  t h e  Aldersga te  S t r e e t  Soc i e ty ,  where t h e  
r e a d e r  was read ing  from Luther '  s Preface  t o  Romans. 
When Wesley heard t h e  passage "Fai th  i s  a l i v i n g ,  
a c t i v e ,  busy, powerful t h i n g  t h a t  does n o t  ask 
whether good works a r e  t o  be  done. . . I t  (cf  P l a s s ,  
#1491), Wesley had h i s  "experience". He writes, 
"About a  q u a r t e r  b e f o r e  n ine ,  whi le  he was d e s c r i -  
bing t h e  change which God works i n  t h e  h e a r t  through 
f a i t h  i n  C h r i s t ,  I f e l t  my h e a r t  s t r a n g e l y  warmed ..." 
Wesley never  claimed t h i s  t o  be  a  Baptism o f  t h e  
Holy S p i r i t ,  o r  even a  s p e c i f i c  convers ion ,  nor  d i d  
h e  ever  c la im f o r  h imse l f  p e r f e c t i o n .  However, a  

Elethodism developed i t s  own p e c u l i a r  formal 
p r i n c i p l e .  A r t i c l e  V o f  t h e  twenty-f ive a r t i c l e s ,  
s t a t e s  t h a t  S c r i p t u r e s  con ta in  a l l  t h i n g s  neces-  
s a r y  t o  s a l v a t i o n .  Through sermons, however, Wes- 
l e y  c o n s i s t e n t l y  a s s e r t s  r ea son  as a  formal p r i n -  
c i p l e .  But it appears  t h a t  reason  i s  taken i n  a 
ve ry  broad sense ,  even d i s t i n c t  from Calv in ,  o r  
more speci f i  en1 l y  , Acqt~inas.  ISesley appears t o  
see  reason as the cumulative e x ~ e r i e n c e  o f  t h e  
C h r i s t i a n  . ( c f  Mayer , 289) . Mayer comments, "At  
t h i s  p o i n t ,  lVesley comes dangerously c l o s e  t o  t h e  
Quaker ' i n n e r  l i g h t '  t heo ry  and i n  r e a l i t y  makes 
t h e  vox popu l i  C h r i s t i a n i  t h e  vox Dei" (p.289).  

The m a t e r i a l  p r i n c i p l e  o f  Methodism emerges a s  
t h e  d o c t r i n e  of  " the p e r f e c t  man". Wesley's doc- 
t r i n e  has  many f a c e t s ,  b u t  it i s  summarized by 
t h i s  s ta tement :  

I b e l i e v e  t h a t  t h i s  p e r f e c t i o n  i s  always wrought 
i n  t h e  sou l  by a s imple a c t  o f  f a i t h ;  conse- 
quent ly  i n  an i n s t a n t  ... But I b e l i e v e  a gradua l  
work, both preceding and fo l lowing  t h a t  i n s t a n t .  
A s  t o  t h e  time, I b e l i e v e  t h i s  i n s t a n t  g e n e r a l l y  
i s  t h e  i n s t a n t  o f  dea th ,  t h e  moment be fo re  t h e  
sou l  l e aves  t h e  body. But I b e l i e v e  i t  may be 
t e n ,  twenty, o r  f o r t y  yea r s  be fo re .  I b e l i e v e  
it i s  u s u a l l y  many yea r s  a f t e r  j u s t i f i c a t i o n ,  
bu t  t h a t  it may be  w i th in  f i v e  y e a r s  o r  f i v e  
months a f t e r  i t .  I know no conc lus ive  argument 
t o  t h e  con t r a ry .  ( c i t e d  by Mayer, p.293) 

According t o  Wesley, t h e  foregoing  must be  based 
on t h e  sureness  o f  s a l v a t i o n .  And how is  one s u r e  
of  h i s  s a l v a t i o n ?  Mayer s ays ,  "Wesley based t h e  
assurance  of s a l v a t i o n  on t h e  i n n e r  wi tness  of t h e  
s p i r i t ,  a twofold w i tnes s ,  namely, t h a t  of God's 
S p i r i t ,  which i s  o b j e c t i v e  and comes f i r s t ,  and 
man's own s p i r i t ,  which i s  immediate and a  r e s u l t  
o f  t h e  S p i r i t ' s  d i r e c t  w i tnes s .  In t h e  f i n a l  
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a n a l y s i s ,  Wesley r e s t e d  h i s  f a i t h  on h i s  f a i t h "  
( p . 2 9 4 ) .  I f  ? layer ' s  a n a l y s i s  i s  c o r r e c t ,  t h e  
e x i s t e n t i a l i s m  of  Rfcthodist  theology i s  a l r eady  
t h e r e ,  almost -- a l a  Kierkcgaard.  

The l o g i c a l ,  a s  wel l  a s  t h e  o rgan i c  c h i l d  of  
lilethodisrn, was t h e  IIol i n e s s  movement. The hol  i - 
necs  groups,  c h i e f l y  i n  America, claimed t o  be 
l oya l  t o  t h e  Wesleyan t r a d i t i o n .  I t  appcars ,  
however, t h a t  t h c r e  was cons ide rab l e  i n f  'iuence from 
t h e  American Raptisn! t r a d i t i o n  and i t s  h i g h l y  de- 
veloped concept of s u b j e c t i v e  assurance .  The 
h e a r t  of  t h e  h o l i n e s s  theology i s  t h a t  t h e  New 
Testament Raptism of  t h e  Holy S p i r i t  i s  t h e  S p i r i t ' s  
a c t  o f  e n t i r e  s a n c t i f i c a t i o n ,  an i n s t an t aneous  
and t o t a l  c l eans ing  from s i n  and e n t i r e  and ab id ing  
devot ion  t o  God (Mayer,p.305). 

The American h o l i n e s s  movement had i t s  most 
c l e a r  pxpression i n  Cha r l e s  Finney (1792-1875). 
He had been a P re sby t e r i an  p a s t o r ,  bu t  disavowed 
Calvirlism. Fie l a t e r  became a p r o f e s s o r  of theo logy  
3t Obcr l in  c o l l e g e  and foundcd what came t o  b e  
c a l l e d  t h e  Obe r l i n  theology.  Finney maintained t h a t ,  

man i n h e r i t s  s i n  s o l e l y  by h i s  own f r e e  cl!oicc; 
t h a t  convers ion i s  man's persona l  su r r ende r ,  
e f f e c t e d  by h i s  own choice  and e f f o r t ,  u s u a l l y  
under  a g r e a t  emotional s t r a i n ;  t h a t  e n t i r e  
s a n c t i f i c a t i o n  i nc ludes  complete freedom from 
e v i l  thought and i s  an instantaneous a c t  sub- 
sequent  t o  convers ion ,  and t h a t  t h i s  p e r f e c t  
l i b e r a t i o n  from s i n  i s  t h e  normal exper ience  
o f  C h r i s t i a n s  ( c i t e d  i n  Mayer ,p .  306) .  

I t  was from t h i s  a s s e r t i o n  of t h e  I io l iness  bod i e s  
t h a t  Pcn tecos ta l i sm f i n a l l y  sprang.  All  t h a t  
needed t o  bc added was t h e  n a t u r e  o f  t h i s  i n s t a n -  
t a n e o m  a c t  subsequent  t o  convers ion .  Cha r l e s  Par l lm 
solved t h a t  ques t i on  with  h i s  Chris tmas vaca t i on  

homework ass ignment ,  and went on t o  s t a t e  e x p l i c i t l y  
t h a t  t h e  evidence o f  t h i s  exper ience  had t o  be 
speaking i n  tongues.  

To summarize t hen ,  one f i n d s  t h e  development o f  
3 c o n s i s t e n t  theme beginning wi th  Arrninianism, Meth- 
odism and t h e  E[foliness movements. The mot i f  which 
runs  throughout  i s  t h a t  t h e r e  i s  a s u b j e c t i v e ,  pe r -  
sona l  exper ience  which each C h r i s t i a n  must o r  s h a l l  - 
have which i s  subsequent t o  convers ion  and j u s t i f i c a t i o n .  

Pen tecos ta l i sm pursues  t h i s  i d e a  and makes i t  t h e  
h e a r t  of i t s  theo logy ,  i d e n t i f y i n g  t h e  Baptism of  
t h e  Holy S p i r i t  a s  t h e  s o l e  exper ience  of  t h i s  work 
of  t h e  Holy S p i r i t ,  and t h a t  Speaking i n  Tongues i s  
t h e  i n i t i a l  ev idence  o f  t h i s  expe r i ence .  Th i s  Baptism 
of  t h e  Holy S p i r i t  i s  a work o f  Grace,  bu t  t h e r e  a r e  
c e r t a i n  condiki.ons which must be  met -- p e r f e c t i o n  
( i n  a p e c u l i a r  s ense  o f  t h e  word) and d e s i r e  and 
p raye r .  Th i s  Baptism o f  t h e  S p i r i t  i s  neces sa ry  -- 
necessary  i n  t h a t  it i s  t h e  i n e v i t a b l e  r e s u l t  o f  f a i t h .  

One would t h i n k  t h a t  Pen tecos ta l i sm would seek 
i t s  primary j u s t i f i c a t i o n  and would r ega rd  a s  t h e  
sedes  d o c t r i n a  t h e  most thorough passage  of  t h e  .- 
S c r i p t u r e  which t r e a t s  o f  g l o s s o l a l i a ,  1 Cor in th i ans  
12-14. However, t h i s  i s  n o t  t h e  c a s e .  I n  Pente-  
c o s t a l  l i t e r a t u r e ,  l i t t l e  a t t e n t i o n  i s  pa id  t o  t h e  
1 Cor in th ians  passage.  Ra ther ,  t h e  book of  l f c t s ,  
c h a p t e r s  2 ,  8 ,  10, and 19 ,  a r e  t h e  fundamental b a s e s  
on which Pen t ecos t a l  theology i s  b u i l t .  

Acts 2 i s  t h e  s t a r t i n g  p o i n t  f o r  Pen t ecos t a l  doc- 
t r i n e .  Though Pentecos ta l i sm t a k e s  a l l  o f  t h e  e v e n t s  
o f  t h e  f i r s t  Pen tecos t  s e r i o u s l y ,  it i s  n o t  t h e  ser- 
mon of  P e t e r ,  nor  t h e  evange l i z ing ,  n o r  t h e  bapt ism,  
nor  t h e  e s t ab l i shmen t  of  t h e  church which i s  t h e  h igh  
p o i n t .  Ra ther ,  Pen t ecos t a l  theo logy  s e e s  a s  t h c  most 



a n a l y s i s ,  Wesley r e s t e d  h i s  f a i t h  on h i s  f a i t h "  
( p . 2 9 4 ) .  I f  ? layer ' s  a n a l y s i s  i s  c o r r e c t ,  t h e  
e x i s t e n t i a l i s m  of  Rfcthodist  theology i s  a l r eady  
t h e r e ,  almost -- a l a  Kierkcgaard.  

The l o g i c a l ,  a s  wel l  a s  t h e  o rgan i c  c h i l d  of  
lilethodisrn, was t h e  IIol i n e s s  movement. The hol  i - 
necs  groups,  c h i e f l y  i n  America, claimed t o  be 
l oya l  t o  t h e  Wesleyan t r a d i t i o n .  I t  appcars ,  
however, t h a t  t h c r e  was cons ide rab l e  i n f  'iuence from 
t h e  American Raptisn! t r a d i t i o n  and i t s  h i g h l y  de- 
veloped concept of s u b j e c t i v e  assurance .  The 
h e a r t  of  t h e  h o l i n e s s  theology i s  t h a t  t h e  New 
Testament Raptism of  t h e  Holy S p i r i t  i s  t h e  S p i r i t ' s  
a c t  o f  e n t i r e  s a n c t i f i c a t i o n ,  an i n s t an t aneous  
and t o t a l  c l eans ing  from s i n  and e n t i r e  and ab id ing  
devot ion  t o  God (Mayer,p.305). 
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3t Obcr l in  c o l l e g e  and foundcd what came t o  b e  
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homework ass ignment ,  and went on t o  s t a t e  e x p l i c i t l y  
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3 c o n s i s t e n t  theme beginning wi th  Arrninianism, Meth- 
odism and t h e  E[foliness movements. The mot i f  which 
runs  throughout  i s  t h a t  t h e r e  i s  a s u b j e c t i v e ,  pe r -  
sona l  exper ience  which each C h r i s t i a n  must o r  s h a l l  - 
have which i s  subsequent t o  convers ion  and j u s t i f i c a t i o n .  

Pen tecos ta l i sm pursues  t h i s  i d e a  and makes i t  t h e  
h e a r t  of i t s  theo logy ,  i d e n t i f y i n g  t h e  Baptism of  
t h e  Holy S p i r i t  a s  t h e  s o l e  exper ience  of  t h i s  work 
of  t h e  Holy S p i r i t ,  and t h a t  Speaking i n  Tongues i s  
t h e  i n i t i a l  ev idence  o f  t h i s  expe r i ence .  Th i s  Baptism 
of  t h e  Holy S p i r i t  i s  a work o f  Grace,  bu t  t h e r e  a r e  
c e r t a i n  condiki.ons which must be  met -- p e r f e c t i o n  
( i n  a p e c u l i a r  s ense  o f  t h e  word) and d e s i r e  and 
p raye r .  Th i s  Baptism o f  t h e  S p i r i t  i s  neces sa ry  -- 
necessary  i n  t h a t  it i s  t h e  i n e v i t a b l e  r e s u l t  o f  f a i t h .  

One would t h i n k  t h a t  Pen tecos ta l i sm would seek 
i t s  primary j u s t i f i c a t i o n  and would r ega rd  a s  t h e  
sedes  d o c t r i n a  t h e  most thorough passage  of  t h e  .- 
S c r i p t u r e  which t r e a t s  o f  g l o s s o l a l i a ,  1 Cor in th i ans  
12-14. However, t h i s  i s  n o t  t h e  c a s e .  I n  Pente-  
c o s t a l  l i t e r a t u r e ,  l i t t l e  a t t e n t i o n  i s  pa id  t o  t h e  
1 Cor in th ians  passage.  Ra ther ,  t h e  book of  l f c t s ,  
c h a p t e r s  2 ,  8 ,  10, and 19 ,  a r e  t h e  fundamental b a s e s  
on which Pen t ecos t a l  theology i s  b u i l t .  

Acts 2 i s  t h e  s t a r t i n g  p o i n t  f o r  Pen t ecos t a l  doc- 
t r i n e .  Though Pentecos ta l i sm t a k e s  a l l  o f  t h e  e v e n t s  
o f  t h e  f i r s t  Pen tecos t  s e r i o u s l y ,  it i s  n o t  t h e  ser- 
mon of  P e t e r ,  nor  t h e  evange l i z ing ,  n o r  t h e  bapt ism,  
nor  t h e  e s t ab l i shmen t  of  t h e  church which i s  t h e  h igh  
p o i n t .  Ra ther ,  Pen t ecos t a l  theo logy  s e e s  a s  t h c  most 



a n t  a s p e c t  of t h a t  f i r s t  Pen tecos t  t h e  powerful 
n t  of  t h e  Holy S p i r i t  on t h e  d i s c i p l e s  enabl ing  
t o  spcak i n  s t r a n g e  tongues.  In  e f f e c t ,  Pentc-  

alisrn t : r '  tis t h e  s i g n  f o r  t h e  primary work.  

For Pen t ecos t a l  theo logy ,  t h e  c h i e f  s i g n i f i c a n c e  
t h e  f i rs t  Pen t ecos t ,  t h e n ,  i s  t o  be found i n  

c t s  2 : 4 :  "And they  were a l l  f i l l e d  w i t h  t h e  Iloly 
nd began t o  speak wi th  o t h e r  tongucs,  a s  t h e  
ave them u t t e r a n c e t 9 .  

I n  an educa t iona l  t e x t  book of  t h e  Assemblies o f  
God, prepared f o r  p a r i s h  educa t ion ,  G.F.Atter w r i t e s ,  

Al l  P e n t e c o s t a l s  b e l i e v e  t h a t  t h e r e  i s  an exper ience  
which can be p rope r ly  and s c r i p t u r a l l y  c a l l e d  t h e  
Baptism wi th  t h e  Holy S p i r i t ,  and t h a t  t h i s  exper-  
i cnce  i s  subsequent t o  convers ion .  Th i s  exper ience  
i s  sometimes c a l l e d  t h e  i n f i l l i n g  o f  t h e  S p i r i t .  
We b e l i e v e  t h a t  t h e  i n i t i a l  evidence of  having 
r ece ived  t h e  f u l n e s s  of  t h e  Pen t ecos t a l  baptism 
i s  t h e  speaking i n  a language h i t h e r t o  unknown, 
' a s  t h e  s p i r i t  g i v e s  u t t e r a n c e . '  P e n t e c o s t a l s  
b e l i e v e  t h a t  t h i s  bapt ism i s  an enduement o f  power 
f o r  wi tness ing  and s e r v i c e .  They f u r t h e r  t e ach  
t h a t  o t h e r  subsequent evidences  w i l l  be  mani fes ted :  
h o l i n e s s  o f  l i f e ,  bold bo ldness ,  a pa s s ion  f o r  
s o u l s ,  an a b i l i t y  t o  worship God ' i n  s p i r i t  and i n  
t r u t i i ' .  They expec t  f r equen t  'man i f e s t a t i ons  of  
t h e  S p i r i t f  i n  a f u l l e r  and r i c h e r  measure than  could 
o therwise  b e  p o s s i b l e  ( A t t e r  , p .  1 2 2 ) .  

A t t e n t i o n  i s  focused s p e c i f i c a l l y  on a Baptism of  
t h e  lloly S p i r i t  which occu r s  subsequent t o  s a l v a t i o n ,  
and t h e  Apos to l ic  Pen t ecos t a l  exper ience  i s  made t o  
be  t h e  norm f o r  a l l  C h r i s t i a n s .  

A v a r i e t y  of  terminology i s  used t o  d e s c r i b e  t h e  
phenomenon which i s  evidenced by Speaking i n  Tongues: 
"Baptism o f ,  wi th ,  i n  t h e  Holy S p i r i t  o r  Holy Ghost"; 
" S p i r i t  Baptism9'; "F i r e  Baptismq'. Bloch-Hoell even 
prov ides  us with t h e  German and Norwegian e q u i v a l e n t s  
(p. 129) "Die G e i s t e s t a u f e ,  Aandens daab , aandsdaapen, 
andedopet,  d i e  Taufe i n  dem h e i l i g e n  G e i s t ,  daapen i 
den h e l l i g e  Aand." 

Pen t ecos t a l  theo logy  t eaches  f a i r l y  c o n s i s t e n t l y  
t h a t  a l l  of t h e s e  terms a r e  synonymous. I t  i s  f u t i l e ,  
as Bloch-Hoe11 n o t e s ,  t o  a t t empt  t o  f i n d  s u b t l e  d i s -  
t i n c t i o n s  between t h e  u s e s  o f  v a r i o u s  p r e p o s i t i o n s .  
Bruner summarizes t h e  u s e  of t h e  terms : 

To say  ' bap t i zed '  i n  t h e  S p i r i t  i s ,  i n  Pen t ecos t a l  
op in ion ,  t o  s ay  what S c r i p t u r e  s a y s  i n  many d i f -  
f e r e n t  ways: t o  be  f i l l e d  w i t h ,  t o  r e c e i v e ,  t o  be 
s ea l ed  by,  o r  t o  be annointed wi th  t h e  S p i r i t .  I t  
must no t  b e  considered t h a t  t h e s e  d i f f e r e n t  terms 
r e f e r  t o  d i f f e r e n t  expe r i ences .  Whenever, t h c r e -  
f o r e ,  t h e  New Testament r e c o r d s  t h e  r e c e i v i n g  o f  
t h e  iloly S p i r i t ,  t h e  word ' f u l l  o r  ' f u l l y f  should 
u s u a l l y  be unders tood .  (Bruner,  p.60) 

According t o  uniform Pen tecos t a l  t es t imony,  t h e n ,  
t h e  v a r i o u s  terms c i t e d  can be unders tood synony- 
mously. The o n l y  p rov i so  which must he  l e f t  is t h a t  
t h i s  i s  not  t h e  same a s  convers ion  o r  water-bapt ism.  

1'.ltat i s  t h e  d i  f f e r e n c c  between t h e  two? Chr i s t en -  
SOTI says, 

Water baptism i s  a r i t e  o r  sacrament adminis te red  
by t h e  Church, on t h e  c iu thor i ty  o f  C h r i s t .  J e s u s  
h i n s c l f  never  bap t i zed  with  water  (John 4:2) .  
Baptism with t h e  Holy S p i r i t  i s  adminis te red  by 
.Jesus i l imself .  No human being has  e v e r  r e c e i v e d  
t h e  commission t o  b a p t i z e  wi th  t h e  Holy S p i r i t .  
Th is  i s  an o f f i c e  which J e s u s  h a s  r e se rved  f o r  
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\ \ ha t  i s  t h c  imsis f o r  t h i s  d o c t r i n e  of t l lc Baptism 
of t h c  i l ~ l ! ~  F p i r i t ?  On ti!c h a s i  s of Acts 2 : 1 -4 ,  t h e  
Pen t ecos t a l  t h e o l o g i c a l  v r i  t c r s  rcaintain  th:lt t h c  
d i s c i ~ ~ l c s  had a l r e a d y  p a r t  !a l ly  rcceived t h c  tloly 
S p i r i t ,  and had bccomc b e l i e v e r s  i n  t h e  a ton ing  w3rl 
of C h r i s t .  In .Jolln 2 Q : 2 2 ,  "lleceive t h e  iloly S p i r i t , "  
t h e  d i s c i p l e s  rece ived  t h e  lIcl\r S p i r i t ,  but it must 
no t  have hecn complete ,  f o r  i n  Acts  2 : 4 ,  t h e  d i s c i p l e s  
x e r e  a l l  " f i l l e d "  with  t h e  Holy S p i r i t .  Tlle conclu-  
s i o n ,  accord ing  t o  t h e  P e n t e c o s t a l s ,  ncst t h e n  be 
t h a t  t h e  "Baptism of  t h e  lfcly S p i r i t " ,  must be sub- 
szquent  t o  convers ion .  Bruncr ana lyzes  t h u s :  

Pen tecos ta? i sm f e e l s  ... t h a t  i t  has  competent sources  
f o r  i t s  d o c t r i n e  of  t h e  iloly S p i r i t ,  p a r t i c u l a r l y  
f o r  what is  c a l l e d  t h e  S p i r i t ' s  subsequent work, 
i n  t h c  t h e o l o g i e s  of  Acts  and of  conse rva t i ve  o r  
r e v i v a l  evange l ica l i sm.  Pentecos ta l i sm has  b u i l t  
i t s  d o c t r i n e  of  t h e  bapt ism i n  t h e  ltoly S p i r i t  on 
S c r i p t m e  - -  p a r t i c u l a r l y  upon Acts and upon t r a -  
d i t i o n  - -  p a r t i c u l a r l y  upon r e c e n t  evange l i ca l  
church h i s t o r y .  In  bo th  t h e s e  sou rce s ,  b i b l i c a l  
and h i s t o r i c a l ,  and,  it w i l l  i n s i s t ,  on 3 t h i r d  -- 
e x o c r i x t i a l .  -- Pentecos ta l i sm f i n d s  j u s t i f i c a t i o n  

A 

f o r  p o s i t i n g  a d e c i s i v e  subsequent cxpcr icnce  i n  
t h e  l i f e  of t h e  C h r i s t i a n s  (p .62) .  

In  Acts 2:38, t h e  o rde r  o f  e v e n t s  i n d i c a t e s  t o  Pente- 
c o s t a l s  t h a t  sequence must be impor tan t .  The o r d e r  i s  
1)  Ilepent, 2 )  be b a p t j  zed f o r  t h e  f o r g i v e - ) e s s  of  s i n s ,  
and 3)  ;-GI: zl:nll r e c e i v e  t h e  g i f t  of  t h c  Holy S p i r i t .  
Riggs f i n d s  t h r e e  Baptisms h e r e :  "The s p i r i t  would 
b a p t i z e  them i n t o  t h e  Body o f  C h r i s t  (convers ion) .  

Then they  would t a k e  a p u b l i c  s tand  f o r  C h r i s t  by 
being bap t ized  i n  water  i n  H i s  name. Fo l lou ing  t h a t ,  
they  i ~ u l d  r e c e i v e  t h e  g i f t  o f  t h e  lloly S p i r i t 9 '  
( c i t e d  i n  Bruner, p .64) .  

In Acts 8:4-25, t h e  s t o r y  of  t h e  c o n v e r t s  i n  
Samaria, i t  appears  t h a t  on ly  convers ion  and water  
baptism a r e  incomplete and t h a t  t h e  f i n a l  Baptism 
i n  t h e  S p i r i t  must fo l low f o r  t r u e  complet ion.  
Verses 14-17: 

Pe t e r  and John ... came down and prayed f o r  them 
t h a t  t hey  might r e c e i v e  t h e  IIoly S p i r i t ;  f o r  
i t  had not  y e t  f a l l e n  on any o f  them, bu t  t hey  
had o : ~ l y  been bap t i zed  i n  t h e  name of  t h e  Lord 
J e s u s .  Then t hcy  l a i d  t h e i r  hands on them and 
t hey  r ece ived  t h e  Holy Ghost.  

Again t h e  i m p l i c a t i o n s  seem c l e a r  t o  t h e  Pentecos-  
t a l s :  t h e  Baptism of  t h e  S p i r i t  i s  c l e a r l y  d i s t i n c t  
from convers ion ,  

In  Acts  9:1-19, t h e  s t o r y  o f  P a u l ' s  convers ion ,  
Paul was converted on t h e  road t o  Damascus, Three 
days l a t e r  he  r ece ived  h i s  baptism with t h e  Holy 
S p i r i t .  

In  Acts 10 and 11, t h e  convers ion  of  Corne l i u s  and 
h i s  household,  f u r t h e r  c l e a r  t es t imony i s  seen.  
Though t h e  t e x t  h a s  t h e  convers ion ,  t h e  f i l l i n g  w i th  
t h e  S p i r i t  and speaking i n  tongues occu r r i ng  s imul-  
t aneous ly  o r  i n  quick succes s ion ,  t h e  p a t t e r n  re- 
mains t h e  same: (vv.44-46) "The Holy Ghost f e l l  on 
a l l ;  on t h e  G e n t i l e s  a l s o  was poured o u t  t h e  g i f t  o f  
t h e  Holy Ghost;  t h c y  heard  them speak wi th   tongue^..^' 

Acts 19 : l -7 .  Th i s  passage  would scem t o  some t o  
be t h e  most e x p l i c i t  proof  o f  t h c  subsequent  and 
d i s t i n c t  baptism o f  t h e  S p i r i t .  Pen t ecos t a l  w r i t e r s ,  
inc lud ing  Chr i s t enson ,  admit t h e  KJV i s  inadequa te  
a t  t h i s  p o i n t ;  "Have ye r ece ived  t h e  Holy Ghost s i n c e  
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ye believed?" (19:2) .  The more adequate  and a c c u r a t c  
t r a n s l a t i o n  rtould bc "llid you recci~re t h c  iIoIy Ghost 
when you bclie\red?" Riggs comments, "If a1  1 d i  s c i p l c s  
r e c e i v e  t h e  exper ience  of t h e  iioly F;.il-it when t hey  
b e l i e v e ,  why d i d  Paul ask t h e s e  d i s c i p l e s  i f  t hey  had 
done so? Iris ve ry  ques t i on  impl ies  t h a t  i t  i s  p o s s i h l c  
t o  belie.tr e ce iv ing  t h e  f u l l n e s s  of t h e  Holy 
S p i r i t "  ( p . 5 3 ) .  

In a d d i t i o n  t o  t h e s e  .Acts passages ,  t h e  most d e c i  
s i v e  and e x p l i c i t  s o  f a r  a s  t h e  Pentecos ta l  t heo lo -  
g i a n s  a r e  concerned i s  Mark 1:9-11 and p a r a l l e l s ,  
t h e  Baptism of  J e s u s .  Rruncr e v a l u a t e s  t h e  Pcntecos- 
t a l  use of  t h i s  passage :  

The v i r g i n  b i r t h  o f  .Jesus through t h e  iloly S p i r i t  
followed yea r s  l a t e r  by His Jordan  bapt ismal  exper- 
i ence with t h e  S p i r i t  p rov ides ,  I 'entecostals  be- 
l i e v e ,  t h e  conc lu s ive  evidence of  t h e  S p i r i t ' s  dua l  
work ... The Messiah h imse l f ,  t h i s  argument shows, 
passed through two g r e a t  exper iences  with  t h e  
S p i r i t :  concept ion ,  enduement wi th  power. The 
Mess iah ' s  c a r e e r  s e r v e s  then  a s  t h e  p e r f e c t  model 
f c r  a l l  l a t e r  C h r i s t i a n s  who wish t o  be more than  
C h r i s t i a n s  i n  name o r  concept ion on ly .  This  model 
should t e ach  C h r i s t i a n s  t o  be d i s s a t i s f i e d  i%-ith 
being merely C h r i s t i a n s ;  t hey  should s t r i v e  t o  
come t o  t h e  p l a c e  reached by t h e i r  Lord, and by a l l  
t h e  e a r l i e s t  C h r i s t i a n s ,  t h e  p l a c e  where t h e  S p i r i t  
can,  a second t ime ,  i n t e r s e c t  t h e i r  l i v e s  and g i v e  
them power t o  f u l f i l l  t h e i r  s p e c i f i c  , God designed 
t a s k s  (p.  68) . 
Apart from t h e s e  e x e g e t i c a l  ba se s ,  t h e  P e n t e c o s t a l s  

a l s o  adduce e x p e r i e n t i a l  evidence.  According t o  Pente- 
c o s t a l  theo logy ,  t h e  subsequent work of  t h e  S p i r i t  
i s  necessary  because it adds t o  t h e  C h r i s t i a n ' s  f a i t h  
1) t h e  indwel l ing  of  t h e  s p i r i t  (permanently,  person-  
a l l y  and f u l l y ) ;  2 )  power f o r  s e r v i c e  and 3 )  t h e  
g i f t s  of  t h e  S p i r i t  ( c f  Rruner pp.20-74).  

-18- 

'4 f u r t h e r  element i n  t h e  Pen t ecos t a l  theology o f  
t h e  Baptism of  t h e  S p i r i t  which is  important  t o  n o t e  
i s  t h e  d o c t r i n e  of  cond i t i ons .  Here t h e r e  i s  some 
demurring by Lutheran Pen t ecos t a l s  , and perhaps by 
some r e g u l a r  I ' en tecos ta l s .  But by and l a r g e ,  some 
s o r t  of  c o n d i t i o n a l  stamp i s  a t  l e a s t  i n  p r a c t i c e  
placed upon t h e  r e c e p t i o n  o f  t h e  g i f t s .  Chr i s tenson:  

The Holy S p i r i t  i s  God's g i f t  f o r  every  b e l i e v e r .  
IIe d o e s n ' t  g ive  t h e  Holy S p j r i t  because we have 
reached a c e r t a i n  s t a g e  of  h o l i n e s s  o r  s p i r i t u a l -  
i t y  -- t h a t  i s  a f a l s e  and u n s c r i p t u r a l  t each ing .  
You r e c e i v e  t h e  Holy S p i r i t  on t h e  same b a s i s  
t h a t  you r e c e i v e  s a l v a t i o n  - -  a s  a f r e e  g i f t  (p .63) .  

He seems t o  equivoca te ,  Ilol?;ever, wi th  t h i s :  

I n  Luke 11:s-13, ,Jesus makes i t  c l e a r  t h a t  we must 
ask f o r  t h e  Holy S p i r i t .  God won't f o r c e  t h i s  
exper ience  on anyone (p. 39) . 
I t  is not  l i k e l y ,  however, t h a t  you w i l l  r e c e i v e  
t h i s  b l e s s i n g  u n l e s s  you d e s i r e  i t .  . .Speaking i n  
tongues i s  e s s e n t i a l l y  an a c t  of  f a i t h .  An a c t  
o f  f a i t h  involves  two t h i n g s :  t h e  a c t  o f  t h e  be- 
l i e v e r  and a response  o f  God (p.126).  

We e n c ~ u n t c r  t h i s  same s o r t  o f  t h i n g  i n  o t h e r  a r e a s  
o f  t h e  C h r i s t i a n  f a i t h .  On occas ion ,  f o r  i n s t a n c e ,  
we f i n d  it h e l p f u l  t o  'coach '  a person  i n  r ega rd  
t o  convers ion .  The person genuine ly  wants t o  accep t  
C h r i s t ,  bu t  cannot seem t o  p u t  it i n t o  words. So 
we pray  a s imple  p r aye r  o f  repentance  and f a i t h ,  
i n v i t i n g  him t o  r e p e a t  it a f t e r  u s  (p.128).  

?,!ore w i l l  be s a i d  about  t h i s  concept  o f  f a i t h  and 
c o n ~ c r s i o n  l a t e r .  But h e r e ,  i n  s p i t e  o f  h i s  p r ev ious  
p r o t c s t a t i o n c ,  i t  seems c l e a r  t h a t  Chr i s tenson  i s  
adopt ing c o n d i t i o n s  a s  neces sa ry  t o  r e c e i v i n g  t h e  
Baptism of  t h e  Holy S p i r i t .  



ye believed?" (19:2) .  The more adequate  and a c c u r a t c  
t r a n s l a t i o n  rtould bc "llid you recci~re t h c  iIoIy Ghost 
when you bclie\red?" Riggs comments, "If a1  1 d i  s c i p l c s  
r e c e i v e  t h e  exper ience  of t h e  iioly F;.il-it when t hey  
b e l i e v e ,  why d i d  Paul ask t h e s e  d i s c i p l e s  i f  t hey  had 
done so? Iris ve ry  ques t i on  impl ies  t h a t  i t  i s  p o s s i h l c  
t o  belie.tr e ce iv ing  t h e  f u l l n e s s  of t h e  Holy 
S p i r i t "  ( p . 5 3 ) .  

In a d d i t i o n  t o  t h e s e  .Acts passages ,  t h e  most d e c i  
s i v e  and e x p l i c i t  s o  f a r  a s  t h e  Pentecos ta l  t heo lo -  
g i a n s  a r e  concerned i s  Mark 1:9-11 and p a r a l l e l s ,  
t h e  Baptism of  J e s u s .  Rruncr e v a l u a t e s  t h e  Pcntecos- 
t a l  use of  t h i s  passage :  

The v i r g i n  b i r t h  o f  .Jesus through t h e  iloly S p i r i t  
followed yea r s  l a t e r  by His Jordan  bapt ismal  exper- 
i ence with t h e  S p i r i t  p rov ides ,  I 'entecostals  be- 
l i e v e ,  t h e  conc lu s ive  evidence of  t h e  S p i r i t ' s  dua l  
work ... The Messiah h imse l f ,  t h i s  argument shows, 
passed through two g r e a t  exper iences  with  t h e  
S p i r i t :  concept ion ,  enduement wi th  power. The 
Mess iah ' s  c a r e e r  s e r v e s  then  a s  t h e  p e r f e c t  model 
f c r  a l l  l a t e r  C h r i s t i a n s  who wish t o  be more than  
C h r i s t i a n s  i n  name o r  concept ion on ly .  This  model 
should t e ach  C h r i s t i a n s  t o  be d i s s a t i s f i e d  i%-ith 
being merely C h r i s t i a n s ;  t hey  should s t r i v e  t o  
come t o  t h e  p l a c e  reached by t h e i r  Lord, and by a l l  
t h e  e a r l i e s t  C h r i s t i a n s ,  t h e  p l a c e  where t h e  S p i r i t  
can,  a second t ime ,  i n t e r s e c t  t h e i r  l i v e s  and g i v e  
them power t o  f u l f i l l  t h e i r  s p e c i f i c  , God designed 
t a s k s  (p.  68) . 
Apart from t h e s e  e x e g e t i c a l  ba se s ,  t h e  P e n t e c o s t a l s  

a l s o  adduce e x p e r i e n t i a l  evidence.  According t o  Pente- 
c o s t a l  theo logy ,  t h e  subsequent work of  t h e  S p i r i t  
i s  necessary  because it adds t o  t h e  C h r i s t i a n ' s  f a i t h  
1) t h e  indwel l ing  of  t h e  s p i r i t  (permanently,  person-  
a l l y  and f u l l y ) ;  2 )  power f o r  s e r v i c e  and 3 )  t h e  
g i f t s  of  t h e  S p i r i t  ( c f  Rruner pp.20-74).  

-18- 

'4 f u r t h e r  element i n  t h e  Pen t ecos t a l  theology o f  
t h e  Baptism of  t h e  S p i r i t  which is  important  t o  n o t e  
i s  t h e  d o c t r i n e  of  cond i t i ons .  Here t h e r e  i s  some 
demurring by Lutheran Pen t ecos t a l s  , and perhaps by 
some r e g u l a r  I ' en tecos ta l s .  But by and l a r g e ,  some 
s o r t  of  c o n d i t i o n a l  stamp i s  a t  l e a s t  i n  p r a c t i c e  
placed upon t h e  r e c e p t i o n  o f  t h e  g i f t s .  Chr i s tenson:  

The Holy S p i r i t  i s  God's g i f t  f o r  every  b e l i e v e r .  
IIe d o e s n ' t  g ive  t h e  Holy S p j r i t  because we have 
reached a c e r t a i n  s t a g e  of  h o l i n e s s  o r  s p i r i t u a l -  
i t y  -- t h a t  i s  a f a l s e  and u n s c r i p t u r a l  t each ing .  
You r e c e i v e  t h e  Holy S p i r i t  on t h e  same b a s i s  
t h a t  you r e c e i v e  s a l v a t i o n  - -  a s  a f r e e  g i f t  (p .63) .  

He seems t o  equivoca te ,  Ilol?;ever, wi th  t h i s :  

I n  Luke 11:s-13, ,Jesus makes i t  c l e a r  t h a t  we must 
ask f o r  t h e  Holy S p i r i t .  God won't f o r c e  t h i s  
exper ience  on anyone (p. 39) . 
I t  is not  l i k e l y ,  however, t h a t  you w i l l  r e c e i v e  
t h i s  b l e s s i n g  u n l e s s  you d e s i r e  i t .  . .Speaking i n  
tongues i s  e s s e n t i a l l y  an a c t  of  f a i t h .  An a c t  
o f  f a i t h  involves  two t h i n g s :  t h e  a c t  o f  t h e  be- 
l i e v e r  and a response  o f  God (p.126).  

We e n c ~ u n t c r  t h i s  same s o r t  o f  t h i n g  i n  o t h e r  a r e a s  
o f  t h e  C h r i s t i a n  f a i t h .  On occas ion ,  f o r  i n s t a n c e ,  
we f i n d  it h e l p f u l  t o  'coach '  a person  i n  r ega rd  
t o  convers ion .  The person genuine ly  wants t o  accep t  
C h r i s t ,  bu t  cannot seem t o  p u t  it i n t o  words. So 
we pray  a s imple  p r aye r  o f  repentance  and f a i t h ,  
i n v i t i n g  him t o  r e p e a t  it a f t e r  u s  (p.128).  

?,!ore w i l l  be s a i d  about  t h i s  concept  o f  f a i t h  and 
c o n ~ c r s i o n  l a t e r .  But h e r e ,  i n  s p i t e  o f  h i s  p r ev ious  
p r o t c s t a t i o n c ,  i t  seems c l e a r  t h a t  Chr i s tenson  i s  
adopt ing c o n d i t i o n s  a s  neces sa ry  t o  r e c e i v i n g  t h e  
Baptism of  t h e  Holy S p i r i t .  



Otllcr Pen t ecos t a l  w r i t e r s  a r e  much l e s s  equ ivoca l .  
Bruner, (p.92) complies r e p r e s e n t a t i v e  l i s t s  from 5 
Pentecostal w r i t e r s .  The longes t  i s  from Pearlman: 
Right a t t i t u d e ,  Prayer  of  C h r i s t i a n  workers,  P r aye r s  
of t h e  church ,  P u r i f i c a t i o n  by f a i t h ,  I nd iv idua l  
P raye r ,  Obedience. The s h o r t e s t  l i s t  of cond i t i ons  
i s  by Donald Gee: Repentance, Baptism, F a i t h .  I n  
each c a s e ,  t h e  f i r s t  cond i t i on  i s  t h a t  one must havc 
a l r e a d y  be l i eved .  Some w r i t e r s  i n s i s t  on s e p a r a t i o n  
from s i n ,  i n  keeping with t h e  l io l iness  movement, whi le  
l a t e r  w r i t e r s  appear  t o  havc dropped t h e  need f o r  
"pe r f ec t  s a n c t i f i c a t i o n 1 ' .  Conversion and f a i t h  appear  
t o  be t h e  i n d i s p u t a b l e  c o n d i t i o n s ,  and t o  t h a t  must 
be added t h e  idea  of  wanting t h e  g i f t .  

Sruner  ana lyzes  t h e  Pen t ecos t a l  d o c t r i n e  of con- 
d i t i o n s  i n  t h i s  way, with  i t s  imp l i ca t i ons  f o r  t h e  
d o c t r i n e  of  f a i t h :  

Conversion i s  t h e  i n d i s p e n s i b l e  p r e - cond i t i on  f o r  
t h e  Pen t ecos t a l  bapt ism.  Obedience - -  both a c t i v e  
(with t h e  goal  of a s i n l e s s  h e a r t )  and p a s s i v e  
(with t h e  goa l  o f  se l f -empty ing)  - -  i s  t h e  Chr i s -  
t i a n ' s  e s s e n t i a l  p r e p a r a t i o n  f o r  t h e  Baptism i n  
t h e  Holy S p i r i t .  When t h e  obcdience i s  complete 
t h e  C h r i s t i a n  s h ~ u l d  havc f a i t h .  Thc f a i t h  which 
Pentecos ta l i sm p r i z e s  i n  t h i s  connect ion i s  n o t  
u s u a l l y  i d e n t i c a l  wi th  i n i t i a l  C h r i s t i a n  f a i t h ;  
i t  i s  a d i f f e r e n t  kind o r  a l e a s t  a d i f f e r e n t  
a c t  of  f a i t h ,  d i r e c t e d  p r i m a r i l y  toward t h e  Holy 
S p i r i t  wi th  a netc q u a n t i t a t i v e  i n t e n s i t y ,  and i s  
a s  such n e i t h e r  s o l a  nor  s i n p l e x .  I t  i s  a f a i t h  
added t o  a p r epa ra to ry  obedience which,  wi th  t h i s  
obedience,  pays t h e  p r i c e  of s a c r i f i c i a l  commit- 
ment necessary  f o r  a cqu i r i ng  and f o r  a p p r e c i a t i n g  
t h e  g i f t  o f  t h e  iioly S p i r i t .  Pen t ecos t a l  f a i t h  
i s  b e s t  de sc r ibed  as u l t i m a  f i d e s  (y .114F) .  

B l o c h - b e l l  d e s c r i b e s  t h e  c o n d i t i o n  i n  s i m i l a r  terms 
and add "Fa i th  i s  t h e  a r d e n t  expec t a t i on  t h a t  t h e  

'Iloly Ghost a s  an indwel l ing  person w i l l  be  i n  you 
and f i l l  you'" (p.136).  

I t  i s  a l s o  important  t o  unders tand  t h e  Pen t ecos t a l  
c la im o f  Tongues as t h e  i n i t i a l  evidence of  having 
rece ived  t h e  Holy S p i r i t .  A t t e r  c i t e s  Donald Gee from 
an a r t i c l e  which appeared i n  Pentecos t  i n  1959. 

I t  ha s  sometimes bccn ob j ec t ed  t h a t  t h e  d o c t r i n e  
of  t h e  ' i n i t i a l  ev idencef  is no t  s t a t e d  ca t ego r -  
i c a l l y  i n  t h e  S c r i p t u r e s .  Th i s  can  be admi t ted ,  
b u t  t h e  d o c t r i n e  i s  f i r m l y  based on t h e  accumu- 
l a t e d  evidence of  t h e  i n s t a n c e s  recorded i n  t h e  
hook of Acts  where b e l i e v e r s  were bap t izcd  i n  t h e  
Holy S p i r i t .  In every  c a s e  t h e r e  was some outward 
m a n i f e s t a t i o n s  t h a t  could b e  s een  and heard ,  and 
t h e  prepondera t ing  evidence i s  t h a t  it was speaking 
with  o t h e r  tongues a s  t h e  S p i r i t  gave them u t t e r a n c e .  
In Acts 10:46 t h e y  recognized t h e  Pen t ecos t a l  g i f t  
upon t h e  G e n t i l e s :  ' f o r  t hey  heard them speak wi th  
tongues and magnify Godf .  I t  was t h e  speaking 
wi th  tongues t h a t  s ea l ed  t h e  g i f t  o f  t h e  S p i r i t  
and s t i l l e d  a l l  oppos i t i on  t o  t h e  G e n t i l e s  be ing  
bap t i zed  i n t o  t h e  C h r i s t i a n  church (A t t e r ,  p .127) .  

The P e n t e c o s t a l s  base  t h e i r  a s s e r t i o n  t h a t  Tongues 
a r e  t h e  i n i t i a l  evidence on t h e  pr imary passages  from 
Acts c i t e d  above, from which it i s  a s s e r t e d  t h a t  t h e  
preponderance (7 ! )  o f  c a s e s  i n  Acts  have Speaking i n  
tongues being t h e  s i g n  of  having r ece ived  t h e  Baptism 
o f  t h e  S p i r i t  and t h a t  t h i s  marks t h e  p a t t e r n  f o r  t h e  
New Testament church.  

There ha s  been some i n t e r - P e n t e c o s t a l  disagreement  
over  whether  i t  can be  s a i d  t h a t  one h a s  r ece ived  t h e  
g i f t  o f  t h e  S p i r i t  i f  h e  ha s  n o t  spoken i n  tongues.  
Most writers w i l l  equ ivoca t e  somewhat on t h i s  matter, 
b u t  i n s i s t  t h a t  Tongues a r e  t h e  on ly  evidence t h a t  
h a s  been promised. 

Chr i s tenson  fo l l ows  what would appear  t o  be t h e  
middle road :  
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1s  speaking i n  tongues t h e  cmly v a l i d  011 j c c t i v e  
man i f e s t a t i on  t h a t  a person has  had t h i s  d e f i n i t e ,  
i n s t an t aneous ,  exper ience  of  t h e  baptism wi th  
t h e  Holy S p i r i t ?  S c r i p t u r e  does  no t  s ay  t h a t  i t  
i s  t h e  on ly  0% But i n  sl~owing u s  t h e  p a t t e r n ,  
S c r i p t u r e  g i v e s  u s  no c o n s i s t e n t  sugges t ion  of  any 
o t h e r ,  In two c a s e s  i n  t h e  Book of  Acts ,  t h e  
o b j e c t i v e  m a n i f e s t a t i o n  i s  n o t  mentioned; i n  
t h r e e  i t  i s ,  and i n  a l l  o f  t h e s e ,  t h e  man i f e s t a t i on  
i s  speaking i n  tongues.  This  i s  a s  f a r  a s  we can 
go t h e o l o g i c a l l y .  We can d i s c e r n  t h e  p a t t e r n  of  
t h e  baptism wi th  t h e  Holy S p i r i t  i n  t h e  Book of  
Acts ,  and s e e  t h e  p a r t  which speaking i n  tongues 
p l a y s  i n  i t .  But we cannot  s e t  t h i s  down a s  a 
r i g i d  d o c t r i n e  o r  formula.  S c r i p t u r e  i t s e l f  shows 
u s  t h a t  t h e  p a t t e r n  a l lows  f o r  cons ide rab l e  f l e x -  
i b i l i t y  (p .54) .  

On t h e  b a s i s  o f  a l l  o f  t h e  Acts passages ,  Pentecos-  
t a l  and Neo-Pentecostal  theo logy  s e e s  t h a t ,  a t  t h e  
ve ry  l c a s t ,  g l o s s o l a l i a  i s  t h e  primary, i n i t i a l  man- 
i f e s t a t i o n  t h a t  one ha s  been bap t i zed  wi th  t h e  Iloly 
S p i r i t .  I n t e r n a l  disagreements  a s  t o  t h e  l a t i t u d e  
which can b e  a l lowed h e r e  no twi ths tanding ,  g l o s s o l a l i a  
s t a n d s  i n  t h a t  ve ry  i n t i m a t e  a s s o c i a t i o n  with  t h e  
Baptism of  t h e  Holy S p i r i t .  To my l:nowledgc, no 
Pen t ecos t a l  o r  Neo-Pentecostal  ho lds  t l e  g l o s s o l a l i c  
exper ience  t o  have an  i n t r i n s i c  va lue ,  t h a t  i s ,  t h a t  
it i s  of  v a l u e  i n  and o f  i t s e l f ,  though I su spec t  
t h a t  many of  t h e  novices  o r  t h e  f ad - fo l l ower s  nmong 
t h e  Neo-Pentecostals hold e x a c t l y  t h a t .  But f o r  t hose  
vho t a k e  g l o s s o l a l i a  s e r i o u s l y ,  i t  cannot be seen  a p a r t  
from t h e  Baptism of  t h e  Holy S p i r i t ,  The c e n t r a l  
i s s u e  i n  t h i s  d e b a t e  becomes t hen ,  n o t  t h e  psycho- 
l o g i c a l  o r  l i n g u i s t i c  v a l i d i t y  of  t h e  exper ience ,  o r  
even t h e  h i s t o r i c a l  v a l i d i t y  o f  tongue speaking,  bu t  
r a t h e r ,  .cVtlethcr o r  n o t  t h e  Baptism of  t h e  Holy S p i r i t  
a s  it i s  unders tood by t h e  P e n t e c o s t a l s  o r  t h e  Y i eo- 
Pen t ecos t a l s  i s  S c r i p t u r a l l y  v a l i d .  I t  i s  most 

important  t h a t  we unders tand t h i s :  t h e  Baptism of  
t h e  Iloly S p i r i t ,  evidenced by Speaking i n  Tongues, 
with c e r t a i n  c o n d i t i o n s  t o  be f u l f i l l e d ,  s t a n d s  
u n a l t e r a b l y  a s  t h e  fundamental mot i f  o f  Pen t ecos t a l  
theology.  

From t ime t o  t ime ,  we have had occas ion  t o  admire 
t h e  orthodoxy of  I 'entecostal  people  i n  many ways, bu t  
p a r t i c u l a r l y  i n  t h e i r  d e d i c a t i o n  t o  t h e  a u t h o r i t y  
and i n s p i r a t i o n  of  t h e  S c r i p t u r e s .  We by no means 
would exclude t h e  P e n t e c o s t a l s  from membership i n  t h e  
Ifoly C h r i s t i a n  Church, f o r  we a r e  convinced t h a t  many 
o r  most o f  them do have t h a t  s imple ,  c h i l d l i k e  f a i t h  
i n  C h r i s t  a s  t h e i r  Sav ior .  We may invoke Franz 
P i c p e r 9 s  " fo r tuna t e  incons i s tency"  i f  we wish. But 
we would make i t  most c l e a r  t h a t  wc cannot  regard  
t h e  Pen t ecos t a l s  o r  t h e  Neo-Pentecostals  a s  s e  
o u t s i d e  of  Christendom, a s  g r o s s  h e r e t i c s  who ha= 
denied C h r i s t  a s  t h e  Sav io r .  

But Raving s a i d  t h a t ,  w e  must go on t o  sugges t  
t h a t  it i s  n o t  on ly  on t h e  Baptism o f  t h e  Holy S p i r i t  
and t h e  a t t e n d a n t  d o c t r i n e s  t h a t  t h e  Pen t ecos t a l  t r a -  
d i t i o n  d e p a r t s  from S c r i p t u r e .  I t  remains a neces -  
s a r y  ques t i on  t o  a sk ,  whether t hey  a r e  orthodox on 
b i b l i c a l  d o c t r i n e s  a p a r t  from t h e  Baptism o f  t h e  Holy 
S p i r i t  --  Grace, F a i t h ,  S a n c t i f i c a t i o n ,  J u s t i f i c a t i o n ,  
and Conversion, t o  s ay  no th ing  o f  t h e  Means of  Grace.  

We s h a l l  n o t  t a k e  t h e  time h e r e  t o  i n q u i r e  i n t o  
d e t a i l  i n  a l l  o f  t h e  sy s t ema t i c s  o f  Pen t ecos t a l i sm .  
But i n  s e v e r a l  a r e a s ,  ques t i ons  a r e  sugges ted .  Dam- 
bo r i ena ,  a C a t h o l i c  s c h o l a r  who h a s  s t u d i e d  C a t h o l i c  
Pen tecos ta l i sm q u i t e  thoroughly,  remarks:  

The h i s t o r i c a l  churches  have s e r i o u s  doubts  about 
Pen t ecos t a l  unders tanding  of  c e r t a i n  b a s i c  b e l i e f s  
o f  t h e  re format ion .  For i n s t a n c e ,  Lutherans  have 
s t r o n g  r e s e r v a t i o n s  about  t h e  extreme Pen t ecos t a l  
optimism wi th  r ega rd  t o  man's c a p a b i l i t i e s  i n  t h e  
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important  t h a t  we unders tand t h i s :  t h e  Baptism of  
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We s h a l l  n o t  t a k e  t h e  time h e r e  t o  i n q u i r e  i n t o  
d e t a i l  i n  a l l  o f  t h e  sy s t ema t i c s  o f  Pen t ecos t a l i sm .  
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The h i s t o r i c a l  churches  have s e r i o u s  doubts  about 
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optimism wi th  r ega rd  t o  man's c a p a b i l i t i e s  i n  t h e  



work of  h i s  own s a l v a t i o n .  For s i m i l a r  reasons  
t hey  r e j e c t  t h e  Pen tecos t a l  no t ions  on o r i g i n a l  
s i n  and i t s  consequences. In bo th  i n s t a n c e s ,  i t  
seems, t h e i r  su sp i c ion  i s  wel l  grounded. Pcnte- 
c o s t a i s  b e l i e v e  i h a t  from t h e  beginning,  man was 
t a i n t e d  by some kind of s i n ;  a few w i l l  even use  
c x ~ r e s s i o n s  t h a t ,  a t  f i r s t  s i g h t ,  seem P r o t e s t a n t .  
BU; t hose  admissions a r c  a f a r  c r y  from t h e  abso- 
l u t e l y  unique p l a c e  given by Lutherans and C a l v i n i s t s  
t o  t h e  o r i g i n a l  co r rup t ion  of r i m .  Pen tecos t a l s  
p r e f e r  t o  g ive  t h e  minutes t  d e t a i l s  of t h e  temp- 
t a t i o n  of Adam and Eve r a t h e r  than  d e f i n e  t h e  n a t u r e  
and depth  o f  t h e  s i n  i n h e r i t e d  by mankind. Even 
t h e  consequences o f  o r i g i n a l  s i n  a r e  s k e t c h i l y  
desc r ibed  a s  man's l o s s  of  communication wi th  
God, a consciousness  of  p o l l u t i o n ,  phys i ca l  dea th ,  

oped Pen tecos t a l  t h e o l o g i c a l  a r e a s  i s  t h e i r  doc- 
t r i n e  on g race .  For i d e n t i c a l  r ea sons ,  Pen tecos t a l s  
a r e  f i r m l y  opposed t o  any kind o f  p r e d e s t i n a t i o n -  
a l i sm.  " A l l  our  bodies  a r e  Arminian (Brumback)". 

(Dambor i cna p .70)  

This  eva lua t ion  appears  t o  me t o  be  c o r r e c t .  Though 
t h e r e  a r e  many i r r e s o l v a b l e  ambigui t ies  i n  Pentecos ta l  
theology,  t h e  weakness of  a concept of g r ace  i s  
r e a d i l y  appa ren t ,  p r i m a r i l y  because of  t h e  lack  o f  
a thorough understanding of  "man i n  cod ' s  image," 
t h e  f a l l ,  and t h e  t o t a l i t y  o f  s i n .  

And i f  t h e  foregoing  i s  an adequate a n a l y s i s ,  it 
is  a l s o  apparen t  t h a t  t h e r e  i s  a g r e a t  weakness i n  a 
concept of  J u s t i f i c a t i o n  by f a i t h  a lone .  In Chr i s ten-  
s o n ' s  book and i n  t h e  o t h e r  Pentecos ta l  w r i t e r s  t h a t  

I have read ,  I f i n d  no r e f e r e n c e s  t o  o b j e c t i v e  j u s t i -  
f i c a t i o n  e i t h e r  i n  name o r  by imp l i ca t i on .  Bloch- 
floell  f i n d s  some r e f e r e n c e s  t o  j u s t i f i c a t i o n  b u t  t hen  
goes on t o  c o m e n t ,  

We f i n d  s t a t emen t s  which seem t o  sugges t  justum 
f a c e r e  r a t h e r  t han  j u s t i f i c a r e ,  a s  i n  t h i s  quo- 
t a t i o n  from a d e c l a r a t i o n  o f  t h e  Pen tecos t a l  
Holiness  Church: ' t h e  j u s t  God makes t h e  sou l  j u s t  
and upholds H i s  j u s t  law. H i s  law is r i g h t e o u s  
and t h e  t r u s t i n g  sou l  being made j u s t  i s  a l s o  
r i gh t eous  by t h e  same a c t '  ( p . 1 2 3 ) .  

But he  f e a r s  t h a t  t h e  meaning i s  n o t  t h e  same as it 
is  i n  Lutheran theology:  

According t o  t h e  op in ion  o f  some P e n t e c o s t a l s ,  t h e  
r i gh t eousnes s  i s  n o t  s u f f i c i e n t ,  t h e  Lord 

demands a persona l  r i gh t eousnes s .  But has  God set 
s t anda rds  s o  h igh  t h a t  no C h r i s t i a n  can manage t o  
ach ieve  them? (p.  125). 

Bruner c i t e s  Finney a s  t h e  f a t h e r  o f  Pen tecos t a l  
confusion concerning j u s t i f i c a t i o n .  

Finney r e j e c t e d  f o r e n s i c  j u s t i f i c a t i o n  and accented 
r e a l  s a n c t i f i c a t i o n  a s  t h e  f i n a l  b a s i s  o f  a man's 
s tanding  b e f o r e  God. Moreover, Finney saw j u s t i -  
f i c a t i o n  a s  dependent upon a p r i o r  s a n c t i f i c a t i o n ,  
t hus  embracing, no doubt  unknowingly, t h e  t r a d i -  
t i o n a l  Roman C a t h o l i c  ordo s a l u t i s  (p.41).  

We would sugges t  t hen ,  t h a t  t h e  Pen tecos t a l s  a r e  
a t  b e s t  ambiguous i n  t h e i r  understanding of j u s t i f i -  
c a t i on .  J u s t  e x a c t l y  how t h i s  a f f e c t s  Neo-Pente- 
c o s t a l s  might be  ques t i onab le .  I t  may be  t h a t  t h o s e  
educated a s  con fe s s iona l  Lutherans may r e t a i n  t h e  
S c r i p t u r a l  view o f  f o r e n s i c  j u s t i f i c a t i o n .  But it 
would seem t h a t  such r e t e n t i o n  would be  merely on 
t h e  b a s i s  of memory, and cons i s t ency  would tend t o  
d i r e c t  them away from it. 
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Subjec t ive  j u s t i f i c a t i o n  i s  another  ma t t e r .  The 
~ e n t e c o s t a l  concept of f a i t h  i s  c l e a r l y  not  Lutl~eran.  
f iere  of course ,  conversion i s  involved a s  we l l ,  

Bruner f i n d s  two kinds of f a i t h  i n  Pentecostaf ism. 
The two kinds of f a i t h  a r e  demanded because t h e r e  
a r e  two a c t s  of God performed on and towards a person,  
t h e  f i r s t  i n  which he i s  brought t o  f a i t h ,  and t h e  
second i n  which he be l i eves  t h e  promise of t h e  second 
work, t h e  baptism of t h e  Holy S p i r i t .  I t  i s  i n e v i t -  
a b l e  t h a t  no ma t t e r  what a t t i t u d e  toward conversion 
t h e  Pentecostal  o r  Neo-Pentecostal has ,  he must have 
two views of f a i t h .  Bruner: 

''4s t h e r e  i s  a f a i t h  toward Chr i s t  f o r  s a l v a t i o n , '  
Pearlman expresses i t ,  ' s o  t h e r e  i s  a f a i t h  toward 
t h e  S p i r i t  f o r  power and consec ra t ion ' .  Why t h e  
f i r s t  f a i t h  does no t  appropr i a t e  t h e  Holy S p i r i t  
i n  h i s  e n t i r e  m i n i s t r y  i s  not  c l e a r .  However, i t  
seems t o  be t h e  genera l  Pentecos ta l  argument t h a t  
t h e  ' f u r t h e r 1  o r  second f a i t h  i s  requi red  1) be- 
cause t h e  f i r s t  f a i t h  was i n s u f f i c i e n t l y  d i r e c t e d  
and 2 )  i n s u f f i c i e n t l y  t o t a l  (p.  104 ) .  

The d i f f e r e n c e  between ord inzry  C h r i s t i a n  f a i t h  
and Pentecos ta l  f a i t h ,  then ,  i s  t h a t  t h e  former 
i s  confessed lack and t h e  l a t t e r  i s  attempted 
t o t a l i t y .  The former i s  sirap'rc 2nd a l l  t o o  s h a l -  
low; t h e  l a t t e r  is  complex and deep. The former 
confesses  bankruptcy; t h e  l a t t e r  c o s t s .  The former 
i s  t h e  despa i r  of a l l  e f f o r t ;  t h e  l a t t e r  i s  supcr-  
human e f f o r t .  And i f  f a i t h  can be def ined  i n  t h e i r  
way, then Pen tecos t a l s  can say t h a t  it is  by Fa i th  
t h a t  one experiences t h e  baptism i n  t h e  lloly S p i r i t  
( p . l l l ) .  

Bloch-IIoell f o r t i f i e s  Rruner 's a n a l y s i s :  

I t  becomes evident  t h a t  t h e  Pentecos ta l  movement, 
even w i t h  respect t o  t h i s  d o c t r i n e ,  i s  very  d i f -  
f e r e n t  from genuine Lutheranism ... F i r s t  i n  c o n t r a s t  

t o  Lutlaer's 
Vesnunft, . . t h  

I 

man's r o l e  i n  t h e  genes is  of  f a i t h .  T'he Pentecos- 
t a l  conception of  j u s t i f i c a t i o n  i s  a consequence 
of i t s  d o c t r i n e s  of f a i t h  a s  a mat te r  of w i l l  and 
t h e  w i l l  a s  being f r e e ,  Plan himself has t h e  a b i l -  
i t y  t o  be l i eve  ... Secondly, t h e  human r o l e  i n  t h e  
genes is  of  f a i t h  i s  s t rong ly  emphasized, and t h e  
i n t e l l e c t u a l  element is given more prominence than ,  
f o r  i n s t ance ,  with Lutheranism. The Pentecostal  
movement p u t s  it i n  t h i s  way: 'An i n f a n t  cannot 
be l i eve ,  because i t  cannot understand what i s  s a i d ,  
and what you cannot understand you cannot bc l i cve  ...' 
Third ly ,  i t  cannot be doubted t h a t  t h e  d o c t r i n e  of 
j u s t i f i c a t i o n  by f a i t h  does n o t ,  i n  t h e  Pentecos ta l  
movement, hold t h e  c e n t r a l  p o s i t i o n  t h a t  i t  does 
i n  Lutheranism (p. 124) . 
Christenson too ,  does n o t ,  on t h e  su r face ,  want t o  

accept  t h e  d i s t i n c t i o n  between two kinds of  f a i t h ,  it 
would seem. "flow do you r ece ive  t h e  Holy S p i r i t ?  The 
same way you r e c e i v e  s a l v a t i o n  -- by an a c t  of f a i t h "  
(p.63). And y e t ,  p revious ly ,  he  c a l l s  Baptism with 
t h e  floly S p i r i t  something t h a t  you have t o  ask f o r  
(pp.39 41) and "He does not  have t o  ' do f  anything.  
Ile merely p resen t s  himself t o  J e s u s  and accepts  His 
baptism with t h e  Holy S p i r i t .  The Baptism with t h e  
Holy S p i r i t  i s  thus  an encounter with Je sus  Chr i s t ,  
t h e  mighty b a p t i z e r  wi th  t h e  Holy S p i r i t "  (p .42) .  
A t  b e s t  then ,  we would have t o  say t h a t  Chris tenson 
is ambiguous i n  h i s  concept of  f a i t h ,  and, we would 
presume, j u s t i f i c a t i o n  by f a i t h .  

There remains one f i n a l  quest ion t o  ask i n  dea l ing  
with t h e  Pentecos ta l  d o c t r i n e s  of t h e  Holy S p i r i t  and 
t h e  a t t enden t  doc t r ines .  Does Neo-Pentecostalism 
c o n s i s t e n t l y  hold t h e  saue th ing?  This  is  a r a t h e r  
d i f f i c u l t  problem, because, a s  we have previous ly  
noted,  Neo-Pentecostals have no t  thoroughly sys t e -  
matized t h e i r  b e l i e f s .  There appears  t o  be on t h e  
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o;ic hand a r e a l  s]mcrctism l~cticeen t21c b a s i c  
~ e n t c c o s t a ' l  mo t i f s  artd t h e  d o c t r i n e s  of  achicli~cvcr 
t r a d i t i o n  t h e  i nd iv idua l  happcns t o  ]lave been a s -  
srrciatcd with be fo re .  I t  i s  n o t a b l e  t h a t  some of 
t h e  l e s s  profound PL3ntccos ta l  w r i t e r s  decry  t h i s  
f a c t .  And y e t ,  it is d i f f i c u l t  t o  s cc  how, a t  
I c a s t  i n  t h e  long run ,  t h e  fundamcnral moti f  o f  
Pen tecos ta l i sm can f a i l  r a d i c a l l y  t o  i n f l uence  t h e  
a t t i t u d e s  t h a t  t h e  i nd iv idua l  has  once had. 

I b e l i e v e  t h a t  we have s u f f i c i e n t l y  demonstrated 
t h a t  Larry Chr i s tenson  i s ,  a t  b e s t ,  ambiguous i n  
h i s  s ta tement  o f  t h e  c l a s s i c  Lutheran (and C a l v i n i s t  
f o r  t h a t  m a t t e r ,  t oo )  d o c t r i n e s .  But, from read ing  
Chr i s t enson ' s  book, one can ha rd ly  f a i l  t o  g e t  t h e  
f e e l i n g  t h a t  t h e  moti f  of  t h e  Baptism of  t h e  Holy 
S p i r i t  ha s  r a d i c a l l y  a l t e r e d  any Lutheran views of  
J u s t i f i c a t i o n  by f a i t h  a lone  without  t h e  deeds of  
t h e  law, t h e  concepts  of  Grace,  F a i t h ,  and t h c  Means 
o f  Grace t h a t  he  might have ever  had. Indeed, i n  
one p l a c e ,  he  s t r a n g e l y  equivoca tes  on t h e  ma t t e r  
o f  bapt ism:  

Once we recognize  t h e s e  b a s i c  d i s t i n c t i o n s  between 
Baptism with wate r  and baptism with t h e  Iioly S p i r i t ,  
we s e e  a l s o  t h e  b e a u t i f u l  para1  l e l  between them. 
\ Q ~ e n  a person d e s i r e s  t o  be bap t ized  wi th  wate r ,  
h e  p r e s e n t s  h imse l f  a s  a cand ida t e  -- and t h e  min- 
i s t e r  b a p t i z e s  him. Ife does  no t  ?lave t o  'do '  
any th ing .  He r a t h e r  a l lows  something t o  Ix done 
t o  him (p.41) .  

And p rev ious  t o  t h i s ,  he h a s  equ ivoca l l y  c a l l e d  Wap- 
tism a " r i t e  o r  a Sacrament". 

\$re t h e r e f o r e  conclude t h a t  i n  cssence ,  t h e  Luth- 
e r an  Neo-Pentecostals  must incvitnbl;;  ag ree  with  
t h e  main P e n t e c o s t a l s  i n  t h e s e  essential p o i n t s :  

1 )  The Baptism of  t h e  lloly S p i r i t  i s  d i s t i n c t  and 
s e p a r a t e  from convers ion .  

2 )  The Baptism o f  t h e  Iloly S p i r i t  i s  subsequent  
t o  convers ion and i s  i n i t i a l l y  evidenced by 
speaking i n  tongues,  a t  l e a s t  n e a r l y  always.  

3 )  The power of  man i n  convers ion is a t  l e a s t  
permiss ive ,  

4 )  The f i l l i n g  o f  t h e  Holy S p i r i t  docs  no t  come 
i n  convers ion (whether i n  wate r  baptism o r  
through t h e  d i r e c t  power of  t h e  word) bu t  
must bc  sought i n  a l a t e r  exper ience .  

5) Fa i t h  i s  e s s c n t i a l l y  an e x i s t e n t i a l  encounter  
with  C h r i s t .  

Damboriena demurs from t h i s  somewhat bu t  i n  t h e  
l a s t  a n a l y s i s  a g r e e s  wi th  t h e  gene ra l  conc lus ion :  

In many ways, Seo-Pentecos ta l s  do not  appear  t o  
b e  l e g i t i m a t e  c h i l d r e n  of  Pen tecos ta l i sm.  ( I  
t h i n k  he  i s  p r e f e r r i n g  p r i m a r i l y  t o  t h e  C a t h o l i c  
Neo-Pentecostals) .  The main body of  t h e i r  b e l i e f s  
i s  i n  sha rp  c o n t r a s t  wi th  t h o s e  o f  t h e  Hol iness  
denominations except  i n  t h e  p a r t i c u l a r  p o i n t  o f  
g l o s s o l a l i a .  Pen tecos ta l i sm,  a s  we s h a l l  s e e ,  
p r o f e s s e s  a s t e r n ,  c o n s e r v a t i v e  theo logy  which must 
be  accepted by a l l  i t s  members, whi le  many Neo- 
Pentecostals hold a C h r i s t i a n i t y  which has  been 
d i l u t e d  by l i b e r a l  and r a d i c a l  i n t e r p r e t a t i o n s  
of  t h e  Gospel. Genuine Pentecos ta l i sm has  a l s o  
emptied sacraments  o f  t h e i r  i n t r i n s i c  worth i n  
o r d e r  t o  g i v e  p l a c e  t o  t h e  exc lu s ive  o p e r a t i o n  
of  t h e  Holy S p i r i t .  Why do n o t  Neo-Pentecostals  
do t h e  same o r  even q u i t  t h e i r  churches  and j o i n  
some o f  t h e  branches o f  t h e  movement? (p.64) 

Damboriena's obse rva t i on  i s  a s t u t e  and wel l  t aken .  
We would on ly  say  i n  c l o s i n g  t h i s  s e c t i o n  o f  ou r  s t udy  
t h a t  i n  s p i t e  o f  Neo -Pen tecos t a l i sm~s  r e t e n t i o n  o f  
many d o c t r i n e s  o f  t h e i r  f fparen t ' f  t r a d i t i o n s ,  t h e y  have 
accepted t h e  fundamental mot i f  o f  S p i r i t  of  Baptism, 
and i n  o rde r  t o  ma in t a in  cons i s t ency  must sooner  o r  
l a t e r  f o l l ow  t h e  l o g i c a l  d i c t a t e s  of  t h e  system a s  t h e  
ma in l i ne  P e n t e c o s t a l i s t s  have long s i n c e  done. 



o;ic hand a r e a l  s]mcrctism l~cticeen t21c b a s i c  
~ e n t c c o s t a ' l  mo t i f s  artd t h e  d o c t r i n e s  of  achicli~cvcr 
t r a d i t i o n  t h e  i nd iv idua l  happcns t o  ]lave been a s -  
srrciatcd with be fo re .  I t  i s  n o t a b l e  t h a t  some of 
t h e  l e s s  profound PL3ntccos ta l  w r i t e r s  decry  t h i s  
f a c t .  And y e t ,  it is d i f f i c u l t  t o  s cc  how, a t  
I c a s t  i n  t h e  long run ,  t h e  fundamcnral moti f  o f  
Pen tecos ta l i sm can f a i l  r a d i c a l l y  t o  i n f l uence  t h e  
a t t i t u d e s  t h a t  t h e  i nd iv idua l  has  once had. 

I b e l i e v e  t h a t  we have s u f f i c i e n t l y  demonstrated 
t h a t  Larry Chr i s tenson  i s ,  a t  b e s t ,  ambiguous i n  
h i s  s ta tement  o f  t h e  c l a s s i c  Lutheran (and C a l v i n i s t  
f o r  t h a t  m a t t e r ,  t oo )  d o c t r i n e s .  But, from read ing  
Chr i s t enson ' s  book, one can ha rd ly  f a i l  t o  g e t  t h e  
f e e l i n g  t h a t  t h e  moti f  of  t h e  Baptism of  t h e  Holy 
S p i r i t  ha s  r a d i c a l l y  a l t e r e d  any Lutheran views of  
J u s t i f i c a t i o n  by f a i t h  a lone  without  t h e  deeds of  
t h e  law, t h e  concepts  of  Grace,  F a i t h ,  and t h c  Means 
o f  Grace t h a t  he  might have ever  had. Indeed, i n  
one p l a c e ,  he  s t r a n g e l y  equivoca tes  on t h e  ma t t e r  
o f  bapt ism:  

Once we recognize  t h e s e  b a s i c  d i s t i n c t i o n s  between 
Baptism with wate r  and baptism with t h e  Iioly S p i r i t ,  
we s e e  a l s o  t h e  b e a u t i f u l  para1  l e l  between them. 
\ Q ~ e n  a person d e s i r e s  t o  be bap t ized  wi th  wate r ,  
h e  p r e s e n t s  h imse l f  a s  a cand ida t e  -- and t h e  min- 
i s t e r  b a p t i z e s  him. Ife does  no t  ?lave t o  'do '  
any th ing .  He r a t h e r  a l lows  something t o  Ix done 
t o  him (p.41) .  

And p rev ious  t o  t h i s ,  he h a s  equ ivoca l l y  c a l l e d  Wap- 
tism a " r i t e  o r  a Sacrament". 

\$re t h e r e f o r e  conclude t h a t  i n  cssence ,  t h e  Luth- 
e r an  Neo-Pentecostals  must incvitnbl;;  ag ree  with  
t h e  main P e n t e c o s t a l s  i n  t h e s e  essential p o i n t s :  

1 )  The Baptism of  t h e  lloly S p i r i t  i s  d i s t i n c t  and 
s e p a r a t e  from convers ion .  

2 )  The Baptism o f  t h e  Iloly S p i r i t  i s  subsequent  
t o  convers ion and i s  i n i t i a l l y  evidenced by 
speaking i n  tongues,  a t  l e a s t  n e a r l y  always.  

3 )  The power of  man i n  convers ion is a t  l e a s t  
permiss ive ,  

4 )  The f i l l i n g  o f  t h e  Holy S p i r i t  docs  no t  come 
i n  convers ion (whether i n  wate r  baptism o r  
through t h e  d i r e c t  power of  t h e  word) bu t  
must bc  sought i n  a l a t e r  exper ience .  

5) Fa i t h  i s  e s s c n t i a l l y  an e x i s t e n t i a l  encounter  
with  C h r i s t .  

Damboriena demurs from t h i s  somewhat bu t  i n  t h e  
l a s t  a n a l y s i s  a g r e e s  wi th  t h e  gene ra l  conc lus ion :  

In many ways, Seo-Pentecos ta l s  do not  appear  t o  
b e  l e g i t i m a t e  c h i l d r e n  of  Pen tecos ta l i sm.  ( I  
t h i n k  he  i s  p r e f e r r i n g  p r i m a r i l y  t o  t h e  C a t h o l i c  
Neo-Pentecostals) .  The main body of  t h e i r  b e l i e f s  
i s  i n  sha rp  c o n t r a s t  wi th  t h o s e  o f  t h e  Hol iness  
denominations except  i n  t h e  p a r t i c u l a r  p o i n t  o f  
g l o s s o l a l i a .  Pen tecos ta l i sm,  a s  we s h a l l  s e e ,  
p r o f e s s e s  a s t e r n ,  c o n s e r v a t i v e  theo logy  which must 
be  accepted by a l l  i t s  members, whi le  many Neo- 
Pentecostals hold a C h r i s t i a n i t y  which has  been 
d i l u t e d  by l i b e r a l  and r a d i c a l  i n t e r p r e t a t i o n s  
of  t h e  Gospel. Genuine Pentecos ta l i sm has  a l s o  
emptied sacraments  o f  t h e i r  i n t r i n s i c  worth i n  
o r d e r  t o  g i v e  p l a c e  t o  t h e  exc lu s ive  o p e r a t i o n  
of  t h e  Holy S p i r i t .  Why do n o t  Neo-Pentecostals  
do t h e  same o r  even q u i t  t h e i r  churches  and j o i n  
some o f  t h e  branches o f  t h e  movement? (p.64) 

Damboriena's obse rva t i on  i s  a s t u t e  and wel l  t aken .  
We would on ly  say  i n  c l o s i n g  t h i s  s e c t i o n  o f  ou r  s t udy  
t h a t  i n  s p i t e  o f  Neo -Pen tecos t a l i sm~s  r e t e n t i o n  o f  
many d o c t r i n e s  o f  t h e i r  f fparen t ' f  t r a d i t i o n s ,  t h e y  have 
accepted t h e  fundamental mot i f  o f  S p i r i t  of  Baptism, 
and i n  o rde r  t o  ma in t a in  cons i s t ency  must sooner  o r  
l a t e r  f o l l ow  t h e  l o g i c a l  d i c t a t e s  of  t h e  system a s  t h e  
ma in l i ne  P e n t e c o s t a l i s t s  have long s i n c e  done. 



S p i r i t  

I s  t h e r e  a  Ncw T c s t m e n t  t each ing  on t h e  Baptism 
of t h e  Iioly S p i r i t ?  There  i s ,  bu t  on s tudying  t he  
many passages  i n  t h e  N e w  Testament,  i t  bccomcs r a t h e r  
d i f f i c u l t  t o  a r r i v e  a t  a  concIusion s i m i l a r  t o  t h z t  
he ld  h y  t h c  P e n t e c o s t a l s .  

We begin with t h e  synop t i c s .  Matthew 3 : 1 3  f ,  
$lark 1 :4 f ,  and I.ukc 1 : 3 f , a r e  para1 l e l  ixissagcs.  
Matthew h a s  i t :  

Thcn cometh J e s u s  from G a l i l e e  t o  Jordan u n t o  
John, t o  b e  bap t i zed  o f  H i m ,  But ,John forbad 
him say ing ,  I have need t o  be bap t ized  of  t h e e ,  
and comest thou t o  me? And J e s u s  answering, 
s a i d  u n t o  him, S u f f e r  it t o  be s o  now; f o r  t h u s  
it becometh u s  t o  f u l f i l l  a l l  r i gh t eousnes s .  
Then h e  s u f f e r e d  him. And J e s u s ,  when he  was 
bap t i zed ,  went s t r a igh tway  o u t  o f  t h e  wate r .  

Mark adds John ' s  promise: 

(v .8)  I indeed have bap t ized  you with  water ;  bu t  
he  s h a l l  b a p t i z e  you with  t h e  1Ioly Ghost.  

Pen tecos ta l i sm g e n e r a l l y  s e e s  i n  John ' s  p rophe t i c  
words a  prophecy t h a t  suppo r t s  t h e i r  d o c t r i n e  o f  
S p i r i t  Baptism. A t  t h e  o u t s e t ,  l e t  u s  simply s ay  
t h a t  no such proof  can be  found i n  t h e s e  words. I f  
one unders tands  t h e  n a t u r e  o f  John ' s  baptism i n  t h e  
f i rs t  p l a c e ,  such an unders tanding  i s  un t enab l e .  

J o h n ' s  Baptism p r e s e n t s ,  I t h i n k ,  one of  t h e  knot-  
t i e s t  problems t h a t  one must d e a l  wi th  i n  connec t ion  
w i t h  Pentecos ta l i sm.  A few t h i n g s  a r e  q u i t e  c l e a r ,  
however. .John's Baptism was c e r t a i n l y  a  Baptism f o r  
t h e  remiss ion  of  s i n s .  E i t h e r  you have t h e  remiss ion  
of  s i n s  through t h e  C h r i s t ,  t h e  Plessiah, J e s u s  of  
Nazareth,  o r  you have i t  n o t .  These bap t i zed  with 
John ' s  Baptism had t h e  remiss ion  of  s i n s ;  t h e r e f o r e ,  
it was a  means of Grace. Yet,  t h e  words h e r e  a r e  

c lea r ;  and a r e  supporeed by Acts  19:5, f f .  John ' s  
baptism was t o  pa s s  o u t  o f  e x i s t e n c e  and would be 
rep laced  by C h r i s t ' s  baptism. How a r e  we t o  under-  
s tand  t h e  words of  Elark 1:8, and Matthew 3 : 1 1 ,  "He 
s h a l l  b a p t i z e  you wi th  t h e  Holy  host^* Was n o t  
John ' s  bapt ism a baptism with t h e  Holy Ghost a s  
agen t?  

In John 3 5 ,  J e s u s  connec ts  t h e  water  and t h e  
S p i r i t :  "Unlless you a r e  born ag8in  of  water and t h e  
S p i r i t . .  ," According t o  Adolf S c h l a t t e r  "In t h e  
preaching of John,  t h e  Baptism of  Water and of  S p i r i t  
were s t i l l  s e p a r a t e d ;  b u t  t hey  w i l l  n o t  s t a y  s epa ra t ed .  
That t h e y  come t o g e t h e r ,  t h a t  i s  t h e  work of  J e s u s , "  
( t r a n s l a t e d  and c i t e d  i n  Bnlner ,  p.220) i n  o t h e r  
words, it seems t h a t  S c h l a t t e r  i s  say ing  t h a t  John 
preached J e s u s ,  b u t ,  i n  a  sense ,  h i s  baptism was con- 
nected e x t e r n a l l y  t o  t h e  Word. In  t h e  Baptism by 
J e s u s  t h e  Holy S p i r i t  i s  i n t i m a t e l y ,  i n t e r n a l l y  and 
i n sepa rab ly  connected t o  t h e  wate r .  Franz P ieper  
( I I I ; 2 8 8  f )  c o r r e c t l y  r e p u d i a t e s  Thomasius f o r  ho ld ing  
t h a t  John ' s  Baptism was n o t  a  means of  Grace,  b u t  
seems t o  admit t h a t  t h e  r e l a t i o n s h i p  between t h e  two 
bapt isms is n o t  q u i t e  c l e a r .  He ducks t h a t  i s s u e  by 
saying "A c o r r e c t  unders tanding  of  ;!ohnls Baptism is ,  
of  cou r se ,  no longer  of  immediate p r a c t i c a l  va lue  
inasmuch a s  no one today r e c e i v e s  t h a t  Baptism" (288) .  
This  much i s  c l e a r ;  J e s u s  connec ts  t h e  water  and t h e  
word. John 3:5 t e s t i f i e s  t o  t h i s ,  a s  does  Ephesians 
5, "by t h e  washing o f  wate r  and t h e  word". One might 
s p e c u l a t e  t h a t  f o r  John ' s  bapt ism,  t h e  n n L  i s  consec-  
u t i v e  while  f o r  J e s u s  bapt ism i t  i s  c o p u l a t i v e .  But 
whatever t h e  c a s e  might be,  it cannot  b e  denied t h a t  
.Johnv s Baptism was a  means of  Grace and t h a t  t h e  I1oly 
S p i r i t  was f u l l y  a t  work i n  i t ,  because it was " fo r  
t h e  remiss ion  of  s i n s " .  The Baptism of  J e s u s ,  i n t o  
,Jesus name, can be s a i d  t o  be a  Raptism i n  t h e  f u l l e s t  
p o s s i b l e  s ense ,  (c f  G a l a t i a n s  3 : 2 7 ,  Romans 6:1 f f ,  
and o t h e r s ) .  
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llcnce, t h i s  p rophe t i c  u t t e r a n c e  of John cannot 
b c  made t o  prove a second, h i g ? ~ e r ,  more noblc  
s p i r i t u a l  bapt ism,  s epa ra t ed  from \cater b a p t i s n .  
John prophes ies  t h c  sacramental  g i f t  t o  t h e  churcll 
i n  wate r  bapt ism,  a sacramental union,  a s  i t  were, 
rvhicll a t  t l ic f i r s t  Pen tecos t  t a k e s  i t s  f u l l e s t  form, 
and becomes t h e  d i v i n e l y  i n s t i t u t e d  p rope r ty  of t h c  
church,  and which has  a l r eady  been commanded i n  t h e  
g r e a t  commission. In  Acts ,  a f t e r  P e t e r  ha s  preachcd 
he  t e l l s  t h e  people  "repent  and be bap t i zed  cvery  
one of you i n  t h e  name of  J c s u s  C h r i s t  f o r  t h e  remis-  
s i on  o f  s i n s ,  and you s h a l l  r e c e i v e  t h e  g i f t  of t h e  
I b l y  Ghost". (2:38) lle i s  express ing  t h c  f u l l  
f r u i t i o n  of  t h i s  g i f t  t o  t h e  New Testament church,  
a water  baptism which has  i n  i t  t h e  wate r  and t h e  
S p i r i t ,  i n t i m a t e l y  and i n sepa rab ly  connected,  which 
au tho r s ,  s i g n s  and s e a l s  t h e  fo rg ivenes s  of  s i n s  t o  
t h c  r e c i p i e n t  o f  t h e  g i f t .  

Pen t ecos t a l s  and Neo-Pentecostals  a l s o  c i t e  J e s u s f  
being bap t i zed  a s  t h e  es tab l i shment  o f  a p a t t e r n .  

In !!is own bapt ism,  J e s u s  r evea l ed  a p a t t e r n  of  
ac2cion whereby any C h r i s t i a n  can e n t e r  i n t o  and 
exper ience  t h e  baptism wi th  t h e  Holy S p i r i t  ... 
Beyond convers ion ,  beyond t h c  assurance  of  s a l -  
v a t i o n ,  beyond having t h e  Holy S p i r i t ,  t h e r e  i s  
a Baptism with t h e  Holy S p i r i t .  I t  might no t  
make sense  t o  ou r  human unders tanding  any more 
than  it made sense  f o r  J e s u s  t o  be  bap t i zcd  by 
John. But when John would have prevented him, 
J e s u s  s a i d ,  'Le t  i t  be s o  now, f o r  t h u s  it i s  $ 

f i t t i n g  f o r  u s  t o  f u l f i l l  a l l  r i gh t eo t l snes sv  
(Chr i s tenson ,  pp.36,37) .  

There a r e  two i m p l i c a t i o n s  h e r e ;  f i r s t ,  J e s u s  
a l r e a d y  was t h e  Son of  God, and y e t ,  He was bap t i zed ,  
i n d i c a t i n g  t h a t  t h e r e  must be a baptism with t h e  
Holy S p i r i t  beyond "conversion baptism". Secondly,  
J e s u s  had t o  do t h a t  t o  f u l f i l l  a l l  r i g h t c o u s n e s s ,  
and t h e r e f o r e ,  t h a t  i s  p a r t  o f  t h e  r i gh t eousnes s  
which Ghri st  i a n s  mils? seek .  

h%at b o t h  o f  t h e s c  implieat iuns f a i l  t o  no t e  i s  
t h c  f a i t  t h a t  JCSUS' Baptism was a p a r t  o f  iiis per -  
f c c t ,  a c t i v e  obedience.  For J c s u s  t o  be bap t ized  may 
be symbolic i n  many ways. But t h e  primary s i g n i f i c a -  
t i o n  must be t h a t  here ile i s  a c t i v e l y  t ak ing  my p l a c e .  
I sa iah 53:6, "Thc Lord has  l a i d  on him t h e  i n i q u i t y  
of  u s  a l l  ." G a l a t i a n s  4:4, "When t h e  f u l n e s s  of t h e  
t ime was come, God s e n t  f o r t h  h i s  Son, made of  a 
woman, made under t h e  law, t h a t  we might r e c e i v e  t h e  
adopt ion  of sons."  I f  John ' s  Baptism i s  what Sc r ip -  
t u r e  c a l l s  i t  - -  "for  t h e  remiss ion  of  s i n s " ,  .Jesus 
dcmons t ra tes  by submi t t ing  t o  t h a t  Baptism t h a t  ile 
t r u l y  ha s  t aken  upon Himself the  " i n i q u i t y  o f  u s  a l l T 1 ,  
He i s  t r u l y  "made under  t h e  lawt', 

In  o t h e r  words, t o  e s t a b l i s h  a p a t t e r n  of baptism 
from t h e  baptism of  J e s u s  i s  t o  make t h e  Gospel i n t o  
1 Understood i n  t h e  t o t a l  con t ex t  o f  t h e  rcdemp- 
t i v c  a c t i v i t y  of  C h r i s t ,  J e s u s '  a c t  t h e r e  was pure  
Gospel; it was on my b e h a l f ;  i t  was a c t i v e  obed- 
i ence ,  and t h e r e f o r e  Gospel,  n o t  law. 

Then we come t o  t h e  many passages  i n  Acts on which 
t h e  P e n t e c o s t a l s  base  t h e i r  concept  of S p i r i t  bapt ism.  

A t  t h c  o u t s e t ,  l e t  u s  look c l o s e l y  a t  t h e  f i r s t  two 
v e r s e s  o f  t h e  book of  Acts .  Thc Rook o f  Acts ,  which 
i s  r e a l l y  t h e  second volume of  Lukc's Gospel,  i s  o f t e n  
c i t e d  a s  being a book on t h e  work o f  t h e  S p i r i t  i n  
c o n t r a s t  t o  t h e  f i rs t  volume which was about t h e  work 
of  t h e  Savior .  However, Acts 1 : 1 : 2  r e f u t e s  t h a t  i d e a .  

The former t r e a t i s e  have I made, 0 Theophilos o f  a l l  
t h a t  J e s u s  began both t o  do and t each ,  u n t i l  t h e  
day i n  which he was taken  up, a f t e r  t h a t  he  through 
t h e  ffoly Ghost had g iven  commandments u n t o  t h e  
Apost les  whom h e  had chosen. 

A l l  e l s e  t h a t  f o l l ows  i n  Acts  must be judged accord ing  
t o  t h i s  s ta tement  o f  t h e  c l e a r  theme. In  t h e  f i r s t  
volumc, it i s  what J c s u s  began t o  do and t e a c h .  - * 
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f i t t i n g  f o r  u s  t o  f u l f i l l  a l l  r i gh t eo t l snes sv  
(Chr i s tenson ,  pp.36,37) .  
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h%at b o t h  o f  t h e s c  implieat iuns f a i l  t o  no t e  i s  
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In  o t h e r  words, t o  e s t a b l i s h  a p a t t e r n  of baptism 
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1 Understood i n  t h e  t o t a l  con t ex t  o f  t h e  rcdemp- 
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Gospel; it was on my b e h a l f ;  i t  was a c t i v e  obed- 
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Then we come t o  t h e  many passages  i n  Acts on which 
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A t  t h c  o u t s e t ,  l e t  u s  look c l o s e l y  a t  t h e  f i r s t  two 
v e r s e s  o f  t h e  book of  Acts .  Thc Rook o f  Acts ,  which 
i s  r e a l l y  t h e  second volume of  Lukc's Gospel,  i s  o f t e n  
c i t e d  a s  being a book on t h e  work o f  t h e  S p i r i t  i n  
c o n t r a s t  t o  t h e  f i rs t  volume which was about t h e  work 
of  t h e  Savior .  However, Acts 1 : 1 : 2  r e f u t e s  t h a t  i d e a .  

The former t r e a t i s e  have I made, 0 Theophilos o f  a l l  
t h a t  J e s u s  began both t o  do and t each ,  u n t i l  t h e  
day i n  which he was taken  up, a f t e r  t h a t  he  through 
t h e  ffoly Ghost had g iven  commandments u n t o  t h e  
Apost les  whom h e  had chosen. 

A l l  e l s e  t h a t  f o l l ows  i n  Acts  must be judged accord ing  
t o  t h i s  s ta tement  o f  t h e  c l e a r  theme. In  t h e  f i r s t  
volumc, it i s  what J c s u s  began t o  do and t e a c h .  - * 



This scct2ncf v o l ~ ~ m e  sf rl lc  work of I ,~ rke  i s  a c o n t i n -  
iin.tion of \\;'flat Jesus di t f  - -  na"r:wflal: t l ~ c  flinly Ghost 
d i d ,  x, hut  what Jesus d i d  througll  i l i m .  T h a t  
i s  not t o  degrade t h e  work of t h e  S p i r i t .  In f a c t ,  
i t  i s  f u l l y  i n  accord with what J e sus  sa id  fle would 
do in  I'tis mcssagc i n  John 14 f f .  Rruner comments 
Ilere, "h?l;lt .Jesus commenced t o  do i n  t1.e f l c sh  a s  
recorded i n  t h e  Gospel, Ile now continues i n  his new 
Ilumanit)*, t h e  Church, as recorded i n  c t s . "  (p. 155) 

o the r  words, t h e  Rook of Acts does not represent  
f t  l r re - focus t '  on Luke ' s  p a r t .  Rather,  IIe i s  conf  inuing 
\qitli tlic work of  t h e  S a s i o r .  The f i r s t  voltme i s  t h e  
h i s to r? .  of tJcsus as he accomplished t h e  worE. of redemp- 
t i o n  i n  Ilis human body of f l e s h  and blood. The second 
volume of t h e  h i s t o r y  of Jesus shows how ILc accomp- 
l i shed  t h c  work of redemption i n  IIis Body, t h ~  Church,  
His holy people.  

And i f  t h i s  theme of .4cts i s  kep t  i n  mind, i t  should 
be impossible,  should be,  t o  c s t n b l i s h  a work of t h c  
Illoly S p i r i t  wflich i s  removed Prom t h e  Cross.  Sadly, 

- - 
however, t h a t  i s  exac t ly  what Pentecostal  theology 
docs with i t s  d o c t r i n e  of t h e  Baptism of t h e  IIoly S p i r i t .  

h'e must fur thermore look c l o s e l y  a t  t h e  account of 
t h e  f i r s t  Pentecost ."  Pentecostal ism c o n s i s t e n t l y  
and t~nanimously f a i l s  t o  see  the poin t  of t h e  f i r s t  
Pentecost - -  t h a t  i s ,  t h a t  it was t h e  g r e a t  dispensa-  
t i o n  t o  t h e  Church of t h e  f u l l  and in t eg ra t ed  means 
of Grace through which t h e  IIoly F p i r i t  would opera te  
t o  br ing  "the Baptism i-n t h e  IIoly S p i r i t "  t o  a l l  t h e  
ends of t h e  ear th.  John t h e  Bap t i s t  ' s proplletic words 
concerning t h e  "baptism of t h c  ? b l y  S p i r i t "  r e f e r  
c o n s i s t e n t l y  ancl e x p l i c i t l y  t o  t h e  Pentecost i n  ,Jer- 
usalem, a s  do t h e  w r d s  of .Toel I s  propilccy, and t o  
make these  passages apply t o  any o t h c r  baptism does 
v io lcncc  t o  t h e  t c x t ,  and i n  f a c t ,  v i o l a t e s  t h ~  analo;,y 
of f a i  t h .  

- 
T e i ~ t - i t e s  c9mmeztr  on t!:e f o l l o ~ ~ i r . g  scz? ion .  

I? Acts 1:4:5,  Jesus  t e l l s  t h e  d i s c i p l e s  t o  remain 
i n  Jerusalem and wait  f o r  t h e  promise of  t h e  Fa ther .  
He then goes on t o  i d e n t i f y  t h e  prophet ic  words of 
John t h c  Bapt i s t  w i t h  t h e  s p e c i f i c  occurrence (which 
i n c i d e n t a l l y ,  s h ~ u l d  discourage t h e  Pentecostals from 
using John ' s  words t o  e s t a b l i s h  t h e  p a t t e r n  f o r  t h e  
g l o s s o l a l i c  experience) .  "You s h a l l  be bapt ized with - 
t h e  Holy Ghost n o t  many days hence. l f  lie does not 
t e l l  t h e  d i s c i p l e s  t h a t  they must pray ,  o r  t a r r y  ( i n  
t h e  adopted Pentecos ta l  sense)  o r  be obedient t o  t h e  
law, achieve a c e r t a i n  l eve l  of  s a n c t i f i c a t i o n .  Iie 
simply d i r e c t s  them t o  wai t  f o r  t h e  promise of t h e  
Father  ( C f  Luke 24 :46-49). 

Note t h a t  t h e s e  words a r e  not  spoken t o  a l l  of 
those  who have come t o  b e l i e v e  i n  C h r i s t .  They a r e  
spoken t o  t h e  d i s c i p l e s  ( the  twelve o r  t h e  120?) 
I f  t h i s  was t o  be t h e  p a t t e r n  f o r  a l l  b e l i e v e r s ,  
J e sus  would have had t o  d i r e c t  t h e s e  words t o  a l l  who 
a t  t h i s  t ime bel ieved i n  him. But tie does no t .  In 
John 14, J e sus  had given t h e  d i s c i p l e s  ( the  1 2 )  t h e  
f i r s t  in t imat ion  of what was t o  happen i n  Jerusalem: 
"These t h i n g s  have I spoken unto  you, being y e t  pre-  
s e n t  with you. But t h e  Comforter, which i s  t h e  Holy 
Ghost3 whom t h e  Father  w i l l  send i n  my name, he  s h a l l  
teach you a l l  t h i n g s ,  and b r ing  a l l  t h ings  t o  your 
remembrance, whatsoever I have s a i d  unto  youu (14 : 
25:26) (cf a l so  14:16-18, 16:7:8:13, 1 Cor 6:19, 
Rom 8 : 9 ) .  In H i s  Pentecost  sermon, (Acts 2:33) Pe te r  
apparent ly  r e f e r s  back t o  t h i s  promise: "Therefore, 
being by t h e  r i g h t  hand of God exa l t ed ,  and having 
received of t h e  Fa ther  t h e  promise of  t h e  Holy Ghost, 
he ha th  shed f o r t h  t h i s ,  which ye now see  and hear ."  
A l l  of t h e  testimony which Je sus  had l e f t ,  i n  which 
He pointed h i s  d i s c i p l e s  forward t o  what would happen 
t~ them, a s  well  a s  t h e  common understanding of  t h e  
d i s c i p l e s  a s  recorded l a t e r ,  po in t  back t o  t h i s  pro-  
mise and f u l f i l l m e n t  of t h e  words of  J c sus  i n  John 14 
and Acts 1. 
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straPlge t h a t  the P c n t e c s s t a l s ,  believing 
i th faa l ly  t h e  d o ~ t r i n e  of  t h e  ApostoPic 
y as expressed i n  t h e  i n e r r a n t ,  i n s p i r e d  
e s ,  a s  they do ,  f a i l  t o  see t h e  p i n t  o f  

Pen tecos t .  Pen tecos t  i s  n o t ,  as  we sometimes hea r  
i t ,  t h e  "b i r thday  of t h e  C h r i s t i a n  Church". The 
C h r i s t i a n  o r  Etessianic Church, t h e  body of GI lzg - i s t ,  
t h e  Ffessiah, ha s  always been, s i n c e  God f i r s t  made 
t h e  promise of t h c  blessirlh. Thc Churci~ bcgan a t  t h c  4 
g a t c s  of t h e  Garden of  Eden. 

Rut t h e  Pentecos t  i s ,  nonetI le lcss ,  x most impor- 1 
t n n t  day  f o r  t h c  h i s t o r y  of  t h c  church.  The f i r s t  
Pen tecos t  was, to bc s u r e ,  f o r  a l l  people .  In i t  - 
t h e  Raptism of t h e  Holy S p i r i t  i s  made a  promised 
r e a l i t y  f o r  a l l .  But how? I t  i s  i n  t h e  Pcntceos t  
t h a t  God g i v e s  t o  Ifis church t h e  f u l l y  i n t e g r a t e d  
PIeans of  Grace. The  Word had,  of  cou r se ,  been g iven  
t o  Ifis people  be fo re ,  i n  t h e  Old Testament,  as wel l  
as  t o  t h e  d i s c i p l e s  Lhrotagh J e s u s '  t e ach ing .  Baptism 
had a l r e a d y  been i n r e i t u t e d  and placed a t  t h e  d i s p o s a l  
of  t h c  d i s c i p l e s .  The Lord's Supper had a l r e a d y  been 
i n s t i  t u t e d  l c s s  than  ttco months b e f o r e .  Already, t h e  
Q f f i c c  of t h e  Keys had been exp re s s ly  committed t o  
t h e  Churcf~ (Ftatt 16: 18 and John 20) , 

But h e r e ,  f o r  t h e  f i r s t  t ime i n  t h e  Pen t ecos t ,  
a l l  t h i s  i s  brought t o g e t h e r  i n t o  a common u n i t  f o r  
t h e  d i s p e n s a t i o n  of t h e  C1.lurch: Tile Word and Prerac11- 
ing  ( P e t e r ' s  sermon), as wel l  a s  t h e  Apos to l ic  au tho r -  
i t y  ts rcsi te ,  Baptism (Acts 2 : 3 8 )  and t21c Sacrament 
of t h e  A l t a r  [Acts 2 ~42). The 1 ) i s c ip l e s  and t h e  
Church are  g iven  power. The d i s c i p l e s  become Apos t les  i! 
s c n t  ou t  and eml2owercd by t h e  Lord I i imself ,  The). 
have lzcen given t h e  !Ioly S p i r i t  who 1ii.11 lead them ! 
i n t o  a l l  t r u t h .  Only because of t h i s  g i f t  can Paul 
s ay ,  "\fllich t h i n g s  a l s o  we speak n e t  i n  the  words which 
man ' s wisdom t caches ,  h u t  wllicli~ t h e  Iiolp Gllost t e a ~ l ~ e s "  
(I Cor 2:13) .  No o t h e r  C h r i s t i a n  can s ay  t h a t  r c i t l ' t  
t h e  same immediate f o r c e  t h a t  t h e  Apost les  cou ld .  
Only t hose  ~ i t h  %he A p o s t l ~ l i c  a u t h o r i t y  could And t h a t  

.41'ostolic a u t h o r i t y ,  t h e  Baptism by t h e  lloly S p i r i t ,  
i s  the main t h i n g  i n  t h e  Pentecos t .  Through t h i s  
specia l ,  one-time g i f t  of  t h e  S p i r i t ,  t h e  S p i r i t  i s  
g iven  t o  a l l .  Through t h e  Apos to l ic  a u t h o r i t y ,  t h e  
Baptism of t h e  Holy S p i r i t  comes t o  a l l  through t h e  
IjTord, d i v i n e l y  i n s p i r e d ,  and t h e  sacraments .  The 
means by which t h e  Holy Ghost b a p t i z e s  i s  e s t a b l i s h e d  
and set aside a s  t h e  unique pos se s s ion  of t h e  Church, 
t h e  Body o f  C h r i s t .  

Therefore, t o  see a l l  t h a t  f o l l ows  a s  merely t h e  
s e t t i n g  of t h e  p a t t e r n  of  a s p e c i a l  Baptism of t h e  
Holy S p i r i t  f o r  a l l ,  is  t o  do v i o l e n c e  t o  and t o  dc-  
p r e c a t e  t h e  uniqueness  o f  t h e  Pentecos t  a t  which t h e  
g i f t  o f  t h e  Holy S p i r i t  i s  once and f o r  a l l  poured ou t  
upon a l l  t h e  wor1d. 

@ i t e  o f t e n ,  people  a r e  l e f t  with  t h e  impression 
t h a t  t h e  Great G o m i s s i o n  of  Matthew 28:18-20 was t h e  
l a s t  word spoken by J e s u s  on e a r t h .  But i n  Acts ,  we 
a r e  giaren a d i f f e r e n t  impl-ession. There,  t h e  l a s t  
words spoken by Jesus innmediately b e f o r e  t h e  Ascension 
a r e  recorded i n  Acts  1:8, t 9 Y ~ u  sha l l  r e c e i v e  power, 
a f t e r  t h a t  t h e  Holy Ghost is  come upon you: and you 
s h a l l  be  w i tne s se s  u n t o  me, bo th  i n  Jerusalem and i n  
a l l  Judea and i n  Samaria,  and u n t o  t h e  u t t e rmos t  p a r t s  
o f  t h e  earth." 

Th i s  becomes an e f f e c t i v e  t a b l e  o f  con t en t s  f o r  t h e  
Rook of Acts .  If you look a t  Acts  c l o s e l y ,  t h a t  i s  
e x a c t l y  t h e  o u t l i n e  t h a t  i s  followed by Lukc. But fo r  
ano the r  t h i n g ,  t h i s  s ays  something about  t h e  even t s  
which t a k e  p l a c e  10 d a y s  l a t e r .  There i s  nn c o n d i t i o n  
placed upon t h e  r e c e p t i o n  of  t h i s  g i f t .  "You s h a l l  
be  my witnesses" .  The focus  i s  on "MY wi tnesses , "  n o t  
on f a i t h ,  o r  on a power t h a t  t h e  i n d i v i d u a l  i s  given.  

Pen tecos ta l i sm says  t h a t  S p i r i t  Raptism i s  a  g i f t  
t o  tljc i nd iv idua l  suhsequcnt t o  f a i t h .  Speaking i n  
tongues i s  a  w i tne s s  of t h i s  Baptism of  the S p i r i t .  



straPlge t h a t  the P c n t e c s s t a l s ,  believing 
i th faa l ly  t h e  d o ~ t r i n e  of  t h e  ApostoPic 
y as expressed i n  t h e  i n e r r a n t ,  i n s p i r e d  
e s ,  a s  they do ,  f a i l  t o  see t h e  p i n t  o f  

Pen tecos t .  Pen tecos t  i s  n o t ,  as  we sometimes hea r  
i t ,  t h e  "b i r thday  of t h e  C h r i s t i a n  Church". The 
C h r i s t i a n  o r  Etessianic Church, t h e  body of GI lzg - i s t ,  
t h e  Ffessiah, ha s  always been, s i n c e  God f i r s t  made 
t h e  promise of t h c  blessirlh. Thc Churci~ bcgan a t  t h c  4 
g a t c s  of t h e  Garden of  Eden. 

Rut t h e  Pentecos t  i s ,  nonetI le lcss ,  x most impor- 1 
t n n t  day  f o r  t h c  h i s t o r y  of  t h c  church.  The f i r s t  
Pen tecos t  was, to bc s u r e ,  f o r  a l l  people .  In i t  - 
t h e  Raptism of t h e  Holy S p i r i t  i s  made a  promised 
r e a l i t y  f o r  a l l .  But how? I t  i s  i n  t h e  Pcntceos t  
t h a t  God g i v e s  t o  Ifis church t h e  f u l l y  i n t e g r a t e d  
PIeans of  Grace. The  Word had,  of  cou r se ,  been g iven  
t o  Ifis people  be fo re ,  i n  t h e  Old Testament,  as wel l  
as  t o  t h e  d i s c i p l e s  Lhrotagh J e s u s '  t e ach ing .  Baptism 
had a l r e a d y  been i n r e i t u t e d  and placed a t  t h e  d i s p o s a l  
of  t h c  d i s c i p l e s .  The Lord's Supper had a l r e a d y  been 
i n s t i  t u t e d  l c s s  than  ttco months b e f o r e .  Already, t h e  
Q f f i c c  of t h e  Keys had been exp re s s ly  committed t o  
t h e  Churcf~ (Ftatt 16: 18 and John 20) , 

But h e r e ,  f o r  t h e  f i r s t  t ime i n  t h e  Pen t ecos t ,  
a l l  t h i s  i s  brought t o g e t h e r  i n t o  a common u n i t  f o r  
t h e  d i s p e n s a t i o n  of t h e  C1.lurch: Tile Word and Prerac11- 
ing  ( P e t e r ' s  sermon), as wel l  a s  t h e  Apos to l ic  au tho r -  
i t y  ts rcsi te ,  Baptism (Acts 2 : 3 8 )  and t21c Sacrament 
of t h e  A l t a r  [Acts 2 ~42). The 1 ) i s c ip l e s  and t h e  
Church are  g iven  power. The d i s c i p l e s  become Apos t les  i! 
s c n t  ou t  and eml2owercd by t h e  Lord I i imself ,  The). 
have lzcen given t h e  !Ioly S p i r i t  who 1ii.11 lead them ! 
i n t o  a l l  t r u t h .  Only because of t h i s  g i f t  can Paul 
s ay ,  "\fllich t h i n g s  a l s o  we speak n e t  i n  the  words which 
man ' s wisdom t caches ,  h u t  wllicli~ t h e  Iiolp Gllost t e a ~ l ~ e s "  
(I Cor 2:13) .  No o t h e r  C h r i s t i a n  can s ay  t h a t  r c i t l ' t  
t h e  same immediate f o r c e  t h a t  t h e  Apost les  cou ld .  
Only t hose  ~ i t h  %he A p o s t l ~ l i c  a u t h o r i t y  could And t h a t  

.41'ostolic a u t h o r i t y ,  t h e  Baptism by t h e  lloly S p i r i t ,  
i s  the main t h i n g  i n  t h e  Pentecos t .  Through t h i s  
specia l ,  one-time g i f t  of  t h e  S p i r i t ,  t h e  S p i r i t  i s  
g iven  t o  a l l .  Through t h e  Apos to l ic  a u t h o r i t y ,  t h e  
Baptism of t h e  Holy S p i r i t  comes t o  a l l  through t h e  
IjTord, d i v i n e l y  i n s p i r e d ,  and t h e  sacraments .  The 
means by which t h e  Holy Ghost b a p t i z e s  i s  e s t a b l i s h e d  
and set aside a s  t h e  unique pos se s s ion  of t h e  Church, 
t h e  Body o f  C h r i s t .  

Therefore, t o  see a l l  t h a t  f o l l ows  a s  merely t h e  
s e t t i n g  of t h e  p a t t e r n  of  a s p e c i a l  Baptism of t h e  
Holy S p i r i t  f o r  a l l ,  is  t o  do v i o l e n c e  t o  and t o  dc-  
p r e c a t e  t h e  uniqueness  o f  t h e  Pentecos t  a t  which t h e  
g i f t  o f  t h e  Holy S p i r i t  i s  once and f o r  a l l  poured ou t  
upon a l l  t h e  wor1d. 

@ i t e  o f t e n ,  people  a r e  l e f t  with  t h e  impression 
t h a t  t h e  Great G o m i s s i o n  of  Matthew 28:18-20 was t h e  
l a s t  word spoken by J e s u s  on e a r t h .  But i n  Acts ,  we 
a r e  giaren a d i f f e r e n t  impl-ession. There,  t h e  l a s t  
words spoken by Jesus innmediately b e f o r e  t h e  Ascension 
a r e  recorded i n  Acts  1:8, t 9 Y ~ u  sha l l  r e c e i v e  power, 
a f t e r  t h a t  t h e  Holy Ghost is  come upon you: and you 
s h a l l  be  w i tne s se s  u n t o  me, bo th  i n  Jerusalem and i n  
a l l  Judea and i n  Samaria,  and u n t o  t h e  u t t e rmos t  p a r t s  
o f  t h e  earth." 

Th i s  becomes an e f f e c t i v e  t a b l e  o f  con t en t s  f o r  t h e  
Rook of Acts .  If you look a t  Acts  c l o s e l y ,  t h a t  i s  
e x a c t l y  t h e  o u t l i n e  t h a t  i s  followed by Lukc. But fo r  
ano the r  t h i n g ,  t h i s  s ays  something about  t h e  even t s  
which t a k e  p l a c e  10 d a y s  l a t e r .  There i s  nn c o n d i t i o n  
placed upon t h e  r e c e p t i o n  of  t h i s  g i f t .  "You s h a l l  
be  my witnesses" .  The focus  i s  on "MY wi tnesses , "  n o t  
on f a i t h ,  o r  on a power t h a t  t h e  i n d i v i d u a l  i s  given.  

Pen tecos ta l i sm says  t h a t  S p i r i t  Raptism i s  a  g i f t  
t o  tljc i nd iv idua l  suhsequcnt t o  f a i t h .  Speaking i n  
tongues i s  a  w i tne s s  of t h i s  Baptism of  the S p i r i t .  



Grant ing t h e  argument - -  i f  t h i s  i s  t r u e ,  t hen  i t  must 
b e  a s s e r t e d  t h a t  t h e  g i f t  o f  tongues a t  t h e  f i rs t  
Pentecos t  cannot  be s a i d  t o  be a s i g n  of  a Baptism 
of t h e  Iloly S p i r i t  a s  a g i f t  which comes on ly  upon 
t h o s e  who d e s i r e  i t ,  os who p ray  f o r  it. ffere i n  
Arts 1 :8  the power which i s  r ece ived  by t h e  Apos t les  
i s  n o t  a w i tne s s  o f  something t h a t  ha s  happened t o  
them and can happen t o  o t h e r s .  I t  i s  r a t h e r  a w i t -  
n e s s  of something t h a t  comes upon t h e  Church = -' s e  
through t h e  Apos t les .  They a r e  w i tne s se s ,  n o t  t b -  

a 
themselves  o r  t h e i r  own s t a t e  o f  Grace,  bu t  t hey  a r e  
w i tne s se s  t o  C h r i s t .  If Speaking i n  tongues i s  e v i -  I 
dence of  t h e  Baptism of t h e  S p i r i t ,  t hen  t h e  tongues 
i n  Acts 2 cannot  b e  a p a t t e r n ,  because t h e  tongues 
t h e r e  a r e  an evidence of being w i tne s se s  t o  C h r i s t .  

Bruner sums up  well a t  t h i s  p o i n t :  

The g r e a t n e s s  o f  t h e  bapt ism o f  t h e  Holy S p i r i t  
is n o t  t h a t  it i s  an  event  beyond t h e  j o in ing  of  
man t o  t h e  ascended C h r i s t ,  b u t  t h a t  it i s  p re -  
c i s e l y  t h i s  even t  i t s e l f .  To be bap t ized  i n  t h e  
S p i r i t  i s  t o  become C h r i s t ' s .  The bapt ism o f  t h e  
Iioly S p i r i t  j o i n s  men t o  C h r i s t  i n  such a way t h a t  
t h e  r e c i p i e n t s  become h i s ,  i . e . ,  C h r i s t i a n s .  The 
power of  t h e  f loly  S p i r i t  i s  h i s  a b i l i t y  t o  j o i n  
men t o  t h c  r i s e n  C h r i s t  s o  t h a t  t h c y  a r e  a b l e  t o  
r e p r e s e n t  him. There is  no h ighe r  b l e s s i n g  (p.168).  

And Hoekema c i t e s  Kurt f lu t ten :  

According t o  S c r i p t u r e ,  t h e  c r u c i f i e d  and r i s e n  
one i s  and remains t h e  mid p o i n t  t h a t  dominates  
and p e n e t r a t e s  a l l  e l s e .  And accord ing  t o  Sc r ip -  

1 

t u r c ,  C h r i s t  and t h e  Holy S p i r i t  may n o t  be  t o r n  
a p a r t ;  t h e  work of  t h e  one may no t  be  d i s t i n g u i s h e d  
from t h a t  o f  t h e  o t h e r  i n  q u a l i t y  o r  r ank .  There 
i s  no working of  t h e  Holy S p i r i t  beyond t h e  c r a s s ;  
t h e r e  i s  on ly  a working of  t h e  S p i r i t  under t h e  
c r o s s  (Se l e r ,  Grueble r ,  En thus i e s t en  p .520) .  

F i n a l l y ,  t l ~ c  f u l l  impact of t h i s  promise t h a t  
.Jcst~s has n t a c I t  t o  h i s  d i s c i p l e s  i s  rccapi teklated 
Sster by P z u l :  

C h r i s t  h a t h  redeemed u s  from t h c  c u r s e  of  t h e  
law, being made a c u r s e  f o r  u s . , . t h a t  we might 
rcccivc  t h e  promise of  t h e  S p i r i t  through f a i t h  
(Gala t ians  3:13:14) ,  

i4rnld tlais i s  c l e a r l y  s a l v a t i o n  through f a i t h .  Con- 
vers ion  and s t r eng then ing  i n  t h e  f a i t h  i s  thu  pro-  
mise of t h e  S p i r i t .  

I t  i s  i n  t h i s  l i g h t  t h a t  we must s c e  t h e  even t s  
of  t h e  f i rs t  Pen t ecos t :  t h e  Baptism of t h e  llofp 
S p i r i t  cannot  be  s epa ra t ed  from t h e  c r o s s ;  t h i s  
promise of C h r i s t  i s  t h e  promise of t h e  Fa the r ;  t h e  
promise of t h e  S p i r i t  i s  r ecc ived  through f a i t h ,  no t  
f a i t h  i n  t h e  Holy S p i r i t  a l one ,  bu t  f a i t h  i n  C h r i s t  
and Ilis promises;  t h e  1Ioly S p i r i t  b a p t i z e s  i n  o rde r  
t o  e f f e c t  and b r ing  t o  each i nd iv idua l  t h e  promises 
o f  God through t h e  ?.leans of  Grace rzrhich a r e  provided 
as l l i s  means. I t  i s  through t h e  g i f t  o f  t h e  S p i r i t ,  
through t h i s  great once and f o r  a l l  Baptism o f  t h e  
S p i r i t  which i s  s p e c i f i c  and un ique ,  t h a t  i t  i s  
made p o s s i l ~ l e  f o r  men a t  a l l  t h e  ends o f  t h e  e a r t h  
t o  have t h a t  Baptism of  t h e  S p i r i t  - -  f a i t h  i n  t h e  
C h r i s t  of t h e  Cross  and t h e  empty tomb. 

Acts 2 : l -13  

Some d e t a i l s  o f  t h e  f i r s t  Pen tecos t  remain myster-  
i ous .  Was i t  on ly  t h e  twelve who were gathered t o -  
ge the r?  They were ;~c \ken  o f  a s  being a lone  i n  t h e  
v e r s e  of  chap t e r  1. Or was it  t h e  120? Were t hey  
i n  t h e  IJpper room? O r  a t  t h e  temple? Such qnes- 
t i o n s  a r e  d i f f i c u l t  t o  answer and a r e  no t  p a r t i c -  
u l a r l y  germane t o  t h e  questiorm t h a t  we a r e  d i s c u s s i n g .  
The e f f e c t  remains t h e  same, Whether i t  was t h e  
tv:elve o r  t h e  120,  t h e s c  a r c  by no means a l l  who 
be l ieved  i n  C h ~ i s t .  There were o t h e r s .  



Grant ing t h e  argument - -  i f  t h i s  i s  t r u e ,  t hen  i t  must 
b e  a s s e r t e d  t h a t  t h e  g i f t  o f  tongues a t  t h e  f i rs t  
Pentecos t  cannot  be s a i d  t o  be a s i g n  of  a Baptism 
of t h e  Iloly S p i r i t  a s  a g i f t  which comes on ly  upon 
t h o s e  who d e s i r e  i t ,  os who p ray  f o r  it. ffere i n  
Arts 1 :8  the power which i s  r ece ived  by t h e  Apos t les  
i s  n o t  a w i tne s s  o f  something t h a t  ha s  happened t o  
them and can happen t o  o t h e r s .  I t  i s  r a t h e r  a w i t -  
n e s s  of something t h a t  comes upon t h e  Church = -' s e  
through t h e  Apos t les .  They a r e  w i tne s se s ,  n o t  t b -  

a 
themselves  o r  t h e i r  own s t a t e  o f  Grace,  bu t  t hey  a r e  
w i tne s se s  t o  C h r i s t .  If Speaking i n  tongues i s  e v i -  I 
dence of  t h e  Baptism of t h e  S p i r i t ,  t hen  t h e  tongues 
i n  Acts 2 cannot  b e  a p a t t e r n ,  because t h e  tongues 
t h e r e  a r e  an evidence of being w i tne s se s  t o  C h r i s t .  

Bruner sums up  well a t  t h i s  p o i n t :  

The g r e a t n e s s  o f  t h e  bapt ism o f  t h e  Holy S p i r i t  
is n o t  t h a t  it i s  an  event  beyond t h e  j o in ing  of  
man t o  t h e  ascended C h r i s t ,  b u t  t h a t  it i s  p re -  
c i s e l y  t h i s  even t  i t s e l f .  To be bap t ized  i n  t h e  
S p i r i t  i s  t o  become C h r i s t ' s .  The bapt ism o f  t h e  
Iioly S p i r i t  j o i n s  men t o  C h r i s t  i n  such a way t h a t  
t h e  r e c i p i e n t s  become h i s ,  i . e . ,  C h r i s t i a n s .  The 
power of  t h e  f loly  S p i r i t  i s  h i s  a b i l i t y  t o  j o i n  
men t o  t h c  r i s e n  C h r i s t  s o  t h a t  t h c y  a r e  a b l e  t o  
r e p r e s e n t  him. There is  no h ighe r  b l e s s i n g  (p.168).  

And Hoekema c i t e s  Kurt f lu t ten :  

According t o  S c r i p t u r e ,  t h e  c r u c i f i e d  and r i s e n  
one i s  and remains t h e  mid p o i n t  t h a t  dominates  
and p e n e t r a t e s  a l l  e l s e .  And accord ing  t o  Sc r ip -  

1 

t u r c ,  C h r i s t  and t h e  Holy S p i r i t  may n o t  be  t o r n  
a p a r t ;  t h e  work of  t h e  one may no t  be  d i s t i n g u i s h e d  
from t h a t  o f  t h e  o t h e r  i n  q u a l i t y  o r  r ank .  There 
i s  no working of  t h e  Holy S p i r i t  beyond t h e  c r a s s ;  
t h e r e  i s  on ly  a working of  t h e  S p i r i t  under t h e  
c r o s s  (Se l e r ,  Grueble r ,  En thus i e s t en  p .520) .  

F i n a l l y ,  t l ~ c  f u l l  impact of t h i s  promise t h a t  
.Jcst~s has n t a c I t  t o  h i s  d i s c i p l e s  i s  rccapi teklated 
Sster by P z u l :  

C h r i s t  h a t h  redeemed u s  from t h c  c u r s e  of  t h e  
law, being made a c u r s e  f o r  u s . , . t h a t  we might 
rcccivc  t h e  promise of  t h e  S p i r i t  through f a i t h  
(Gala t ians  3:13:14) ,  

i4rnld tlais i s  c l e a r l y  s a l v a t i o n  through f a i t h .  Con- 
vers ion  and s t r eng then ing  i n  t h e  f a i t h  i s  thu  pro-  
mise of t h e  S p i r i t .  

I t  i s  i n  t h i s  l i g h t  t h a t  we must s c e  t h e  even t s  
of  t h e  f i rs t  Pen t ecos t :  t h e  Baptism of t h e  llofp 
S p i r i t  cannot  be  s epa ra t ed  from t h e  c r o s s ;  t h i s  
promise of C h r i s t  i s  t h e  promise of t h e  Fa the r ;  t h e  
promise of t h e  S p i r i t  i s  r ecc ived  through f a i t h ,  no t  
f a i t h  i n  t h e  Holy S p i r i t  a l one ,  bu t  f a i t h  i n  C h r i s t  
and Ilis promises;  t h e  1Ioly S p i r i t  b a p t i z e s  i n  o rde r  
t o  e f f e c t  and b r ing  t o  each i nd iv idua l  t h e  promises 
o f  God through t h e  ?.leans of  Grace rzrhich a r e  provided 
as l l i s  means. I t  i s  through t h e  g i f t  o f  t h e  S p i r i t ,  
through t h i s  great once and f o r  a l l  Baptism o f  t h e  
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Acts 2 : l -13  

Some d e t a i l s  o f  t h e  f i r s t  Pen tecos t  remain myster-  
i ous .  Was i t  on ly  t h e  twelve who were gathered t o -  
ge the r?  They were ;~c \ken  o f  a s  being a lone  i n  t h e  
v e r s e  of  chap t e r  1. Or was it  t h e  120? Were t hey  
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The e f f e c t  remains t h e  same, Whether i t  was t h e  
tv:elve o r  t h e  120,  t h e s c  a r c  by no means a l l  who 
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Therc  i s  nothing i n  t h e s e  v e r s e s  t h a t  g i v e  any  
of t h e  i n d i c a t i o n s  t h a t  Pen t ecos t a l s  ncrmall}. seek. 
The d i s c i p l e s  d id  no t  seek t h e  g i f t .  They rvcrc no t  
" t a r r y i n g f '  i n  t h e  l lo l iness  sense  of t h e  term. They 
were simply s i t t i n g  t h e r e  wa i t i ng  f o r  t h e  promise 
of .Jesus t o  be f u l f i l l e d .  And they  c e r t a i n l y  i l ndn f t  
t h e  s l i g h t e s t  i dea  what t h e y  were wai t ing  f o r .  

Now, what was t h e  s i g n i f i c a n c e  of  t h e  Pentecos t  
i n  Jerusalem? Is i t  a  p a t t e r n  which i s  t o  be e f f e c t -  
ed ,among a l l  C h r i s t i a n s  i n  t h a t  form? O r  i s  it 
something which occurred once? 

The uniqueness  o f  Pen tecos t  was t h a t  i t  on ly  
needed t o  occur  once.  The d i s c i p l e s  r ecc ivcd  potccr 
t o  be  w i tne s se s .  But h a d n ' t  t hey  a l r e a d y  rcitncssed 
t h e  even t s  o f  J e s u s '  work? Yes, but  t hcy  were t o  
be w i tne s se s  a l s o  i n  t h e  s ense  t h a t  t hey  riould be - 
what t h e i r  name e c o n r  r )  h o g  impl ied ,  be w i tne s se s  
t o  o t h e r s  about  t h e  sedemption,  - 

But t hose  d i s c i p l e s  were imper fec t ;  t hcy  had 
ample oppo r tun i t y  t o  demonstrate  t h a t ,  and t hey  d i d .  
If a  means was t o  be provided s o  t h a t  t h c i r  w i tne s s  
were t o  be r e l i a b l e ,  i t  would have t o  be by t h e  
impa r t a t i on  of  supe rna tu ra l  powers. In llis p rophe t i c  
promise t o  t h e  d i s c i p l e s ,  J e s u s  promised j u s t  t h a t :  
''He ( t h e  comfortcr)  will lead  you t o  remember a l l  
t h ings . "  " A l l  t h ings , "  i n  o rde r  t h a t  t h e  "tea= 
them a l l  t h i n g s  whatsoever I have commanded you,'' 
might be c a r r i e d  ou t  e f f e c t i v e l y .  

That was t h c  p a r t i c u l a r  importance of  t h e  Pentecos t  
and we f i n d  no i n d i c a t i o n  t h a t  t h i s  i s  t o  be a p a t t e r n .  
The tongues a r e  a  s i g n  of  t h e  Apos to l ic  a u t h o r i t y  
\chic11 has  been biven.  But a s  P e n t e c o s t a l s  clo n o t  seem 
t o o  ready  t o  recognize ,  it was no t  t h e  only s i g n  - -  
t h e r e  were a l s o  tongues of f i r e .  The s i gn  xas both 
v e r l ~ a l  and v i s u a l  so t h a t  t h c r c  could be  no mis take  - 
t h a t  t h i s  was n s p e c i a l  occur rence .  

Itrere Pentecos ta ls  consistent i n  t h e i r  u s e  o f  t h i s  
passage as t h e  p recedent  f o r  t h e i r  p r a c t i c e s ,  wc 
\could suppose t h a t  t hey  would demand t h a t  bo th  p a r t s  
of t h e  s i g n  b e  appa ren t .  

Acts  2 : f4 -47  

This passage makes c l e a r  the  e f f e c t  of t h e  Pcn t ecos t .  
In t h e  f i r s t  v e r s e s  o f  t h e  c h a p t e r ,  we have drawn 
f o r  u s  t h e  h i s t o r i c  events of t h e  day. But immedi- 
a t e l y ,  Luke s e t s  t h e  tone  of  t h e  Church a t  work. This  
s ec t ion  can !,e div ided  i n t o  t h r e e  par ts :  1) t h e  Church 
a t  work proclaiming t h e  Gospel by Apos to l ic  a u t h o r i t y ;  
2)  t h e  p r a c t i c e  i m e d i a t e l y  of  Baptism; and 3 )  t h e  
Church u s ing  around t h e  Eleans of  Grace, p a r t i c u l a r l y  
i n  Worship and t h e  Holy Communion. 

Verses 14-39 a p p r o p r i a t e l y  p r e s e n t  t h c  f i r s t  p a r t  
o f  t h e  e x e r c i s e  of t h e  Means of  Grace.  P e t e r  s mes- 
sage i s  t h e  proclamation o f  S c r i p t u r e  (v.16) and t h e  
c a l l  t o  f a i t h  (v 21).  I t  i s  ou t  of t h e  \$ford t h a t  t h e  
whole l i f e  o f  t h e  church,  t h e  worship,  preaching and 
t h e  sacraments  a r c  t o  f low;  because of  t h e  proclama- 
t i o n  of  t h e  itford, whether it be  t h e  Spoken word o f  
t h e  Apos t les  o r  t h e  w r i t t e n  Word of  t h e  same, t h e  
Holy S p i r i t  i s  c l e a r l y  t h e r e .  

David Scaer  i n  p u t s  i t  w e l l :  

Lutheran orthodoxy v e r y  we l l  unders tood and f a i t h -  
f u l l y  reproduced t h e  concept  t h a t  t h e  Holy S p i r i t  
had g iven  t h e  S c r i p t u r e s .  Th i s  un ique  working of  
t h e  S p i r i t  i n  t h e  w r i t i n g  o f  t h e  S c r i p t u r e  must 
f i rs t  be  unders tood a s  t h e  S p i r i t ' s  working through 
t h e  Apos t les .  Th i s  a l l  of  t h e  Gospels t e ach .  

John makes it ev iden t  t h a t  t h e  S p i r i t  would be 
o p e r a t i v e  i n  t h e  Apos to l ic  p reach ing .  The Holy 
S p i r i t  would a s s i s t  t h e  Apos to l ic  memory i n  r e p e a t -  
ing  and r eapp ly ing  t h e  words o f  J e s u s  i n  t h e i r  orm 
preaching (John 1 4 2 6 ) .  'Illis s p e c i a l  a s s i s t a n c e  
of  t h e  S p i r i t  i n  t e ach ing  a l l  t h i n g s  t o  t h e  Apos t lcs  
a p p l i e s  d i r e c t l y  on ly  t o  them, n o t  t o  anyone e l s e .  
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Thc church does  have a c c e s s  t o  t h e  f u l n c s s  and 
completeness of  t h e  S p i r i t ' s  knotglcdge, bu t  t h a t  
on ly  through t h e  Apos to l ic  rncssnge. The Apos t les  
a lone  rece ived  t h e  promisc t o  be led  i n t o  a l l  
t r u t h  (John 1 6 ~ 1 3 )  and t h i s  t r u t h  i s  perpe tua ted  
a l o n e  i n  t h e i r  message (p .21) .  

r t  i s  t h i s  t r u t h ,  t h i s  p o i n t  o f  t h e  f i r s t  Pen t ecos t ,  
t h a t  t h e  Pen t ecos t a l s  i n  t h e i r  preoccupat ion wi th  
t h e  one s i g n  of  t h e  f i r s t  Pen tecos t  have f a i l e d  t o  
no t c .  Thc c e n t r a l  and fundamental prlrpose of t h e  
Pentecos t  was t h e  p e r p e t u a t i o n  of  C h r i s t ' s  Chuscf 
i n  t h e  world,  t h e  propaga t ion  of  t h e  Gospel,  and 
e x e r c i s e  of  t h e  o f f i c e  o f  t h e  keys,  through Ii'osd and 
Sacrament. 

Acts 2 : 3 7 : 3 &  p l a y s  an even more important  p a r t  i n  
Pen t ecos t a l  theology of t h e  Baptism o f  t h e  Holy S p i r i t .  

Now, when they  heard t h i s ,  t hey  were pr icked  i n  
t h e i r  h e a r t ,  and s a i d  u n t o  P e t e r  and t h e  r e s t  of 
t h e  Apos t les ,  91cn and b r e t h r e n ,  what s h a l l  we do? 
Then P e t e r  s a i d  u n t o  them, Repent and be bap t ized  
every  one of  you i n  t h e  name of  J e s u s  C h r i s t  f o r  
t h e  remiss ion  of s i n s ,  and you s h a l l  r e c e i v e  t h e  
g i f t  o f  t h e  fioly S p i r i t .  

Pen t ecos t a l  theo logy  s e e s  i n  t h i s  s e c t i o n  proof  
f o r  t h e i r  d o c t r i n e  of a  subsequent r e c e p t i o n  o f  t h e  
Holy S p i r i t  - -  f i r s t  come t o  f a i t h ,  t hen  a f t e r  t h a t ,  
you will r e c e i v e  t h e  Baptism ( t h e  g i f t )  of  t h e  Holy 
S p i r i t .  

P e t e r  p reaches ;  t h e  people  ask  what t h e i r  response  
should he ;  P c t e r  t e l l s  them. Remember t h a t  t h i s  i s  
a p o s t o l i c  p reach ing ,  e f f e c t e d  by t h e  empowering o f  
t h e  S p i r i t  i n  t h e  Pentecos t  which h a s  a l r e a d y  happened. 

There i s  no grammatical r ea son  t o  cons ide r  t h e  
H C X L  t o  be consecu t ive  he re .  I t  i s  not  "and t hen  you - 
s h a l l  r e c e i v e  t h e  ~ i f t . ' ~  Rather ,  i n  accord wi th  a l l  
o f  t h e  o t h e r  clcar tes t imony of S c r i p t u r e ,  t h e  
preaching and t h e  Baptism, being t h e  work of  t h e  Iloly 

S p i r i t ,  a t  t h e  same time present  t h e  "condi t ion" 
and enable  and g ive  t h e  requi rcment .  I t  i s  n o t  
BECAUSE of  Raptism o r  RECAUSE of f a i t h  t h a t  one 
rccciifes t h e  Remission o f  s i n s  and Sonship - -  i t  
i s  TIlI<OUGII Baptism, and TIIROIJGJI F a i t h .  The g i f t  
of t h e  I l c l y  S p i r i t  does no t  have t h c  S p i r i t  as 
o b j e c t ,  h u t  r a t h e r  a s  agen t .  The g e n i t i v e  i s  n o t  
o h j e c t i ~ e ,  bu t  pos sc s s ivc .  I f  you r e p e n t  and a r c  
baptized, ).ou have rece ived  t h c  g i f t  of t h e  iloly 
S p i r i t .  

Bruner co~nments on t h i s  s e c t i o n :  

I t  i s  p a r t i c u l a r l y  important  t o  emphasize t h a t  
s i n s ,  accord ing  t o  t h i s  important  Acts t e x t ,  a re  
not  c leanscd  away by devout e f f o r t  so  t h a t  t h e  
S p i r i t  may be r ece ived  a f t e r  t h c  c a n d i d a t e 1  s 
c l eans ing  of  h i s  h e a r t .  I n s t ead ,  God promises t o  
remove s ins  i n  t h e  water  o f  Baptism and t h c r c v i t h  
t o  g r a n t  t h c  s a n c t i f y i n g  g i f t  of  t h e  S p i r i t  ( c f  
Acts ? ? : l 6 ) .  Thc c l e a n s i n g  from s i n ,  l i k e  t h e  
g i f t  of  t h e  S p i r i t ,  i s  God's work and t h e r e f o r e  
God's p r e s e n t .  There i s  no c l e a n s i n g  i n i t i a t i o n  
mentioned i n  t h e  New Testament except  t h a t  which 
i s  recorded h e r e  ( C f  Ac ts  15:8:9, 1 Cor. 6 : l l ) .  

(Bruner,  p,f67) 

In  s h o r t ,  t o  t r e a t  t h i s  passage  a s  proof  o f  a sub- 
sequent  r ecep t ion  of  t h e  G i f t  (baptism) of t h e  Holy 
S p i r i t ,  i s  t o  do  v i o l e n c e  t o  t h e  t e x t  and t h e  analogy 
of  f a i t h .  T h c n ~ L  must be  seen as  c o p u l a t i v e .  

Pc t e r  does  no t  h e r e  throw baptism and convers ion  
i n t o  oppos l f ion  and c o n t r a s t  t o  t h e  g i f t  o f  t h e  S p i r i t .  
Rat'llcr, he  j o i n s  them. 

The f i n a l  s e c t i o n  of  c h a p t e r  two simply r e c o r d s  
t l ~ c  e a r l y  C h r i s t i a n s  i n  .Jerusalem going about t h e i r  
C h r i s t i a n  l i f e ,  u s ing  t h e  Yeans o f  Grace i n  t h e i r  cvery  
day l i f e  and ga thered  around t h a t  means of Grace a s  
t h e  s o c i e t y  o f  S a i n t s  l i v i n g  i n  t h e  world.  If we 
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t h a t  t h e  Pen t ecos t a l s  i n  t h e i r  preoccupat ion wi th  
t h e  one s i g n  of  t h e  f i r s t  Pen tecos t  have f a i l e d  t o  
no t c .  Thc c e n t r a l  and fundamental prlrpose of t h e  
Pentecos t  was t h e  p e r p e t u a t i o n  of  C h r i s t ' s  Chuscf 
i n  t h e  world,  t h e  propaga t ion  of  t h e  Gospel,  and 
e x e r c i s e  of  t h e  o f f i c e  o f  t h e  keys,  through Ii'osd and 
Sacrament. 

Acts 2 : 3 7 : 3 &  p l a y s  an even more important  p a r t  i n  
Pen t ecos t a l  theology of t h e  Baptism o f  t h e  Holy S p i r i t .  

Now, when they  heard t h i s ,  t hey  were pr icked  i n  
t h e i r  h e a r t ,  and s a i d  u n t o  P e t e r  and t h e  r e s t  of 
t h e  Apos t les ,  91cn and b r e t h r e n ,  what s h a l l  we do? 
Then P e t e r  s a i d  u n t o  them, Repent and be bap t ized  
every  one of  you i n  t h e  name of  J e s u s  C h r i s t  f o r  
t h e  remiss ion  of s i n s ,  and you s h a l l  r e c e i v e  t h e  
g i f t  o f  t h e  fioly S p i r i t .  

Pen t ecos t a l  theo logy  s e e s  i n  t h i s  s e c t i o n  proof  
f o r  t h e i r  d o c t r i n e  of a  subsequent r e c e p t i o n  o f  t h e  
Holy S p i r i t  - -  f i r s t  come t o  f a i t h ,  t hen  a f t e r  t h a t ,  
you will r e c e i v e  t h e  Baptism ( t h e  g i f t )  of  t h e  Holy 
S p i r i t .  

P e t e r  p reaches ;  t h e  people  ask  what t h e i r  response  
should he ;  P c t e r  t e l l s  them. Remember t h a t  t h i s  i s  
a p o s t o l i c  p reach ing ,  e f f e c t e d  by t h e  empowering o f  
t h e  S p i r i t  i n  t h e  Pentecos t  which h a s  a l r e a d y  happened. 

There i s  no grammatical r ea son  t o  cons ide r  t h e  
H C X L  t o  be consecu t ive  he re .  I t  i s  not  "and t hen  you - 
s h a l l  r e c e i v e  t h e  ~ i f t . ' ~  Rather ,  i n  accord wi th  a l l  
o f  t h e  o t h e r  clcar tes t imony of S c r i p t u r e ,  t h e  
preaching and t h e  Baptism, being t h e  work of  t h e  Iloly 

S p i r i t ,  a t  t h e  same time present  t h e  "condi t ion" 
and enable  and g ive  t h e  requi rcment .  I t  i s  n o t  
BECAUSE of  Raptism o r  RECAUSE of f a i t h  t h a t  one 
rccciifes t h e  Remission o f  s i n s  and Sonship - -  i t  
i s  TIlI<OUGII Baptism, and TIIROIJGJI F a i t h .  The g i f t  
of t h e  I l c l y  S p i r i t  does no t  have t h c  S p i r i t  as 
o b j e c t ,  h u t  r a t h e r  a s  agen t .  The g e n i t i v e  i s  n o t  
o h j e c t i ~ e ,  bu t  pos sc s s ivc .  I f  you r e p e n t  and a r c  
baptized, ).ou have rece ived  t h c  g i f t  of t h e  iloly 
S p i r i t .  

Bruner co~nments on t h i s  s e c t i o n :  

I t  i s  p a r t i c u l a r l y  important  t o  emphasize t h a t  
s i n s ,  accord ing  t o  t h i s  important  Acts t e x t ,  a re  
not  c leanscd  away by devout e f f o r t  so  t h a t  t h e  
S p i r i t  may be r ece ived  a f t e r  t h c  c a n d i d a t e 1  s 
c l eans ing  of  h i s  h e a r t .  I n s t ead ,  God promises t o  
remove s ins  i n  t h e  water  o f  Baptism and t h c r c v i t h  
t o  g r a n t  t h c  s a n c t i f y i n g  g i f t  of  t h e  S p i r i t  ( c f  
Acts ? ? : l 6 ) .  Thc c l e a n s i n g  from s i n ,  l i k e  t h e  
g i f t  of  t h e  S p i r i t ,  i s  God's work and t h e r e f o r e  
God's p r e s e n t .  There i s  no c l e a n s i n g  i n i t i a t i o n  
mentioned i n  t h e  New Testament except  t h a t  which 
i s  recorded h e r e  ( C f  Ac ts  15:8:9, 1 Cor. 6 : l l ) .  

(Bruner,  p,f67) 

In  s h o r t ,  t o  t r e a t  t h i s  passage  a s  proof  o f  a sub- 
sequent  r ecep t ion  of  t h e  G i f t  (baptism) of t h e  Holy 
S p i r i t ,  i s  t o  do  v i o l e n c e  t o  t h e  t e x t  and t h e  analogy 
of  f a i t h .  T h c n ~ L  must be  seen as  c o p u l a t i v e .  

Pc t e r  does  no t  h e r e  throw baptism and convers ion  
i n t o  oppos l f ion  and c o n t r a s t  t o  t h e  g i f t  o f  t h e  S p i r i t .  
Rat'llcr, he  j o i n s  them. 

The f i n a l  s e c t i o n  of  c h a p t e r  two simply r e c o r d s  
t l ~ c  e a r l y  C h r i s t i a n s  i n  .Jerusalem going about t h e i r  
C h r i s t i a n  l i f e ,  u s ing  t h e  Yeans o f  Grace i n  t h e i r  cvery  
day l i f e  and ga thered  around t h a t  means of Grace a s  
t h e  s o c i e t y  o f  S a i n t s  l i v i n g  i n  t h e  world.  If we 



unders tand t h e  vords  of v e r s e  46  as r e f e r r i n g  t o  t h e  
Sacrament - -  t hey  cont inued t o  v:orship i n  t h e  tcmplc; 
t hey  a l s o  ga thered  t o g e t h e r  t o  c e l e b r a t e  t h e  Supper 
l e f t  them by C h r i s t ,  i n  which t hey  d a i l y  par took  of 
h i s  d e a t h .  They p r a i s e d  God (v.47). But no th ing  i s  
s a i d  ahout  r e c e i v i n g  a f u r t h e r  g i f t  of  t h e  S p i r i t  
and of  demonstrat ing t h a t  by speaking i n  tongues.  

The e s p e c i a l l y  p e r t i n e n t  passage is  14-17:  

Now when t h e  Apos t les  which were a t  Jerusalem 
heard t h a t  Samaria had rece ived  t h e  Word o f  God, 
t h e y  s e n t  un to  them P e t e r  and John rqho, when t hey  
were come down prayed f o r  them t h a t  t h e y  might 
r e c e i v e  t h e  Holy Ghost: ( f o r  a s  y e t ,  he was f a l l e n  
upon none of  them: on ly  t hey  were bap t i zed  i n  t h c  
name of  t h e  Lord J e s u s ) - t h e n  l a i d  t hcy  t h e i r  hands 
on them, and t hey  r ece ived  t h e  Holy Ghost.  

Chr i s tenson  comments on t h i s  passage:  

Th i s  i s  t h e  c l e a r e s t  i n d i c a t i o n  i n  S c r i p t u r e  t h a t  
t h e  bapt ism with t h e  Holy S p i r i t  i s  an a s p e c t  o f  
ou r  r e l a t i o n s h i p  t o  C h r i s t  which i s  d i s t i n c t  from 
repentance  and bapt ism.  I t  i s  c l o s e l y  l i nked  t o  
bo th ,  b u t  it is  p o s s i b l e  t o  have one wi thout  t h e  
o t h e r ,  a s  t h e  t e x t  c l e a r l y  i n d i c a t e s .  Ilowever, i t  
i s  n o t  considered 

went down t o  Samaria:  t o  s e t  t h e  ma t t e r  r i g h t .  

We g e t  t h e  impression h e r e  t h a t  t h e  Apos t les  were 
used t o  s ee ing  t h e  Holy S p i r i t  s imply f a l l  upon new 
conve r t s  - -  b u t  i n  Samaria i t  hadn ' t  happened. So 
t h c y  went down and took a d d i t i o n a l  measures - -  t h e y  
prayed and l a i d  on hands --  and t hen  t h e s e  new con- 
v e r t s  d i d  r e c e i v e  t h e  iloiy S p i r i t .  Thc cha in  was - 
complete.  So h e r e  t h e  S c r j p t u r e  g i v e s  u s  a c l e a r  
example which s e t s  a p a r t  t h e  exper ience  of  t h e  
baptism with t h e  Holy S p i r i t  a s  a d i s t i n c t  a s p e c t  -- 

a scpa-ratc l i n k  - -  i n  t h e  d i v i n e l y  wrought c h a i n  
which  b i n d s  u s  t o  Christ, And wc n o t e  f u r t h e r  
t h a t  t h e r e  can be a l a p s e  of  t ime between t h e  

v 

fo rg ing  of  t h e s e  s e p a r a t e  l i n k s .  Thc normal p a t -  
t e r n  with  a n  a d u l t  conver t  i s  t h a t  i t  a l l  happens 
more-or- less  s imul taneous ly ,  o r  w i th in  a b r i e f  
pcr iod of t ime.  Rut it can be o therwise  (p.50). 

Admit tedly,  t h i s  passage on a s u p e r f i c i a l  pe rusa l  
miglit appear  t o  t e ach  a d o c t r i n e  of subsequence, But 
on a c l o s e r  look ,  i t  t eaches  p r e c i s e l y  t h e  o p p o s i t e .  

I t  i s  u s u a l l y  a s s e r t e d  t h a t  Luke's phrase  6nms A ~ I J -  
$ O ~ L  T V F I I I I C I  ~ Y L D ~ )  i s  used t o  i n d i c a t e  t h e  char isma-  
t i c  g i f t s  and t h a t  i t  is no t  used i n  t h e  dogmatic 
Pau l ine  s ense  (Expos i to rs  Greek Testament,  p .  216) 
(Cp. G a l a t i a n s  3 : 2 :  "Received ye  t h e  S p i r i t  by t h e  
I;*(sT~s of  the  Late o r  by t h e  hea r ing  of  f a i t h ? " )  . lioltl- 
ever, i n  t h i s  passage ,  t h e r c  is no r e f e r e n c e  made a t  
a l l  t o  t h e  s o  c a l l e d  cha r i sma t i c  g i f t s .  Tongues, 
I l ca l ings ,  prophecy, knowledge, none of  t h e  supe rna tu ra l  
g i f t s  a r e  mentioned. I t  i s  ob j ec t ed  t h a t  Simon saw 
something -: isiblc t h a t  made him want t h e  power. But 
could t h a t  n o t  have been the  peace and t h e  joy which 
t h e s e  people  would have experienced on having heard 
t h e  proclamation of fo rg ivenes s?  

k'c f i n d  no s u f f i c i e n t  grounds f o r  p o s i t i n g  a spe- 
c i a l  second Baptism, a second work of g r a c c  h e r e .  
:layer o f f e r s  t h i s  i n t e r p r e t a t i o n :  

The Epoch mak irlg advance of  t h e  C h r i s t i a n i t y  he- 
yond t h e  bounds o f  ,Jude3 i n t o  Samaria ttras no t  t o  
be  accomplished w i t l l  t h e  d i r e c t  i n t e r v e n t i o n  o f  
t h e  i l pos t l e s .  Therefore  t h e  S p i r i t  was r e se rved  
u n t i l  t h i s  Apos to l ic  i n t e r v e n t i o n  occur red  (Neyer 's  
Commentary, p . 1 7 0 ) .  

Bruncr c a r r i e s  i t  a s t e p  f u r t h e r :  

\\%at i s  taught  i n  Acts  8:14-17 i s  s i g n i f i c a n t :  



unders tand t h e  vords  of v e r s e  46  as r e f e r r i n g  t o  t h e  
Sacrament - -  t hey  cont inued t o  v:orship i n  t h e  tcmplc; 
t hey  a l s o  ga thered  t o g e t h e r  t o  c e l e b r a t e  t h e  Supper 
l e f t  them by C h r i s t ,  i n  which t hey  d a i l y  par took  of 
h i s  d e a t h .  They p r a i s e d  God (v.47). But no th ing  i s  
s a i d  ahout  r e c e i v i n g  a f u r t h e r  g i f t  of  t h e  S p i r i t  
and of  demonstrat ing t h a t  by speaking i n  tongues.  

The e s p e c i a l l y  p e r t i n e n t  passage is  14-17:  

Now when t h e  Apos t les  which were a t  Jerusalem 
heard t h a t  Samaria had rece ived  t h e  Word o f  God, 
t h e y  s e n t  un to  them P e t e r  and John rqho, when t hey  
were come down prayed f o r  them t h a t  t h e y  might 
r e c e i v e  t h e  Holy Ghost: ( f o r  a s  y e t ,  he was f a l l e n  
upon none of  them: on ly  t hey  were bap t i zed  i n  t h c  
name of  t h e  Lord J e s u s ) - t h e n  l a i d  t hcy  t h e i r  hands 
on them, and t hey  r ece ived  t h e  Holy Ghost.  

Chr i s tenson  comments on t h i s  passage:  
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bo th ,  b u t  it is  p o s s i b l e  t o  have one wi thout  t h e  
o t h e r ,  a s  t h e  t e x t  c l e a r l y  i n d i c a t e s .  Ilowever, i t  
i s  n o t  considered 
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t h c y  went down and took a d d i t i o n a l  measures - -  t h e y  
prayed and l a i d  on hands --  and t hen  t h e s e  new con- 
v e r t s  d i d  r e c e i v e  t h e  iloiy S p i r i t .  Thc cha in  was - 
complete.  So h e r e  t h e  S c r j p t u r e  g i v e s  u s  a c l e a r  
example which s e t s  a p a r t  t h e  exper ience  of  t h e  
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t h a t  t h e r e  can be a l a p s e  of  t ime between t h e  
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t e r n  with  a n  a d u l t  conver t  i s  t h a t  i t  a l l  happens 
more-or- less  s imul taneous ly ,  o r  w i th in  a b r i e f  
pcr iod of t ime.  Rut it can be o therwise  (p.50). 

Admit tedly,  t h i s  passage on a s u p e r f i c i a l  pe rusa l  
miglit appear  t o  t e ach  a d o c t r i n e  of subsequence, But 
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I t  i s  u s u a l l y  a s s e r t e d  t h a t  Luke's phrase  6nms A ~ I J -  
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t i c  g i f t s  and t h a t  i t  is no t  used i n  t h e  dogmatic 
Pau l ine  s ense  (Expos i to rs  Greek Testament,  p .  216) 
(Cp. G a l a t i a n s  3 : 2 :  "Received ye  t h e  S p i r i t  by t h e  
I;*(sT~s of  the  Late o r  by t h e  hea r ing  of  f a i t h ? " )  . lioltl- 
ever, i n  t h i s  passage ,  t h e r c  is no r e f e r e n c e  made a t  
a l l  t o  t h e  s o  c a l l e d  cha r i sma t i c  g i f t s .  Tongues, 
I l ca l ings ,  prophecy, knowledge, none of  t h e  supe rna tu ra l  
g i f t s  a r e  mentioned. I t  i s  ob j ec t ed  t h a t  Simon saw 
something -: isiblc t h a t  made him want t h e  power. But 
could t h a t  n o t  have been the  peace and t h e  joy which 
t h e s e  people  would have experienced on having heard 
t h e  proclamation of fo rg ivenes s?  

k'c f i n d  no s u f f i c i e n t  grounds f o r  p o s i t i n g  a spe- 
c i a l  second Baptism, a second work of g r a c c  h e r e .  
:layer o f f e r s  t h i s  i n t e r p r e t a t i o n :  

The Epoch mak irlg advance of  t h e  C h r i s t i a n i t y  he- 
yond t h e  bounds o f  ,Jude3 i n t o  Samaria ttras no t  t o  
be  accomplished w i t l l  t h e  d i r e c t  i n t e r v e n t i o n  o f  
t h e  i l pos t l e s .  Therefore  t h e  S p i r i t  was r e se rved  
u n t i l  t h i s  Apos to l ic  i n t e r v e n t i o n  occur red  (Neyer 's  
Commentary, p . 1 7 0 ) .  

Bruncr c a r r i e s  i t  a s t e p  f u r t h e r :  

\\%at i s  taught  i n  Acts  8:14-17 i s  s i g n i f i c a n t :  



baptism he re  "only" and p r e c i s e l y  t o  t e ach  t h c  
church a t  i t s  most p r e j u d i c i a l  j unc tu re  and i n  
suspensi  on cannot  occur  (p . 1 7 8 )  . 
The t e x t  makes it abundant ly  c l e a r  t h a t  what had 

happened a t  Samaria rras extremely abnormal - -  t h a t  
t h e  people  should havc been bap t i zed ,  p rope r ly ,  i n  
t h e  name of . Jesus ,  bu t  no t  have r ece ived  t h e  g i f t  o f  
t h e  floly S p i r i t  -- was no t  t h e  u sua l  o r d e r .  Irle would 
f i n d  Chr i s tenson  t o  be i n c o n s i s t e n t  h e r e  when he 
c i t e s  t h i s  a s  a c l e a r  example of  t h e  d i s t i n c t n e s s  
and subsequence of S p i r i t  baptism from convers ion ,  
and y e t  l a t e r  on s ays ,  "Only t h o s e  who want t h e  Bap- 
t i s m  o f  t h e  S p i r i t  a r c  g iven  it." Not everyone h a s  
i t .  e t c .  e t c .  Luke u s e s  o u 6 ~ ~ w  which is not  a s i m ~ l e  

* 
nega t ive  i n  p o i n t  o f  t ime ,  bu t  no t  y e t ,  i n d i c a t i n g  -- 
t h a t  t h i s  i s  something which must happen. And i f  t h e  
g l o s s o l a l i c  exper ience  i s  t h e  i n i t i a l  o r  u s u a l  e v i -  
dence o f  having t h e  Baptism o f  t h e  S p i r i t ,  and i f  
Paul speaks i n  1 Cor in th i ans  12-14  a s  though no t  
everyone w i l l  o r  must havc t h a t  g l o s s o l a l i c  exper-  
i ence ,  how can it be  s a i d  t h a t  t h i s  example upholds  - 
t h e  Pen t ecos t a l  p r i n c i p l e ?  

The on ly  l i g h t  i n  which t h i s  passage  can ,  t h e r e f o r e  
be seen ,  i n  my estimation, i s  t h e  view presen ted  b ~ r  
Bruner. Herc i s  t h e  f i rs t  s i g n i f i c a n t  iirne t h a t  t i e  
Gospel goes  o u t s i d e  of Judca a f t e r  t h e  Pentecos t .  
P h i l l i p  was n o t  one of  t h e  Apos t les ;  he  was one o f  
t h e  seven deacons.  And though P h i l l i p  had tire f u l l  
gospe l ,  y e t ,  i t  was a p p r o p r i a t e  t h a t  t h i s  j unc tu re  o f  
t h e  Church's l i f e  have t h e  d i r e c t  hand of  t h e  Apos t les  
involved,  j u s t  a s  i t  i s  l a t e r  i n  Ephesus. 

The p a r t  o f  Simon i n  t h i s  i n c i d e n t  i s  a l s o  impor- 
t a n t .  Simon Flagus r e p r e s e n t s  t h e  scourge o f  t h e  
church, no t  u n l i k e  Annanias l a t e r ,  who was more i n t e r -  
csted i n  persona l  g a i n  and g l o r y  than  i n  r e c e i v i n g  
t h e  h e a r t  of t h e  g i f t ,  t r u e  f a i t h ,  t h e  remiss ion  of  s i n s .  

~t was n o t  tlte m a n i f e s t a t i o n  of t h e  g i f t  t h a t  Simon 
I.Jantecl - -  t;l1ctT.,- a -,r t h a t  be joy,  peace o r  t h e  c h a r i s -  
mata. Ra ther ,  i t  was t h e  t h a t  Simon wanted: 
l lGive me a l s o  t h i s  power, t h a t  on whomsoever I l a y  
hands,  he  may r e c e i v e  the t-loly Ghostvf (v.  19 ) .  I t  
\%?as t h e  Apos to l ic  a u t h o r i t y  t h a t  Simon coveted.  

Acts 9:17-19 

This  passage i s  p a r t i c u l a r l y  i n t e r e s t i n g  and i n -  
s t r u c t i v e  i n  t h a t  Luke i n  e f f e c t  s e t s  up an equa t ion  
hetwccn t h e  " f i l l i n g  of t h e  Holy Ghost," and s imple  
Baptism . 

Brother Sau l ,  t h e  Lord, even J e s u s ,  t h a t  appeared 
un to  t h e e  i n  t h e  way a s  thou camest ,  h a t h  s e n t  me, 
t h a t  thou migh t e s t  r e c e i v e  t h y  s i g h t ,  and be f i l l e d  
with  t h e  Holy Ghost." And immediately t h e r e  f e l l  
from h i s  eyes  a s  it had been s c a l e s ;  and he  r e -  
ce ived  s i g h t  f o r t h w i t h ,  and a r o s e  and was  bap t i zed .  

Note t h e  equa t i on ,  i f  it can be  c a l l e d  t h a t :  

wi th  t h e  Holy Ghost 

Chr i s tenson  comments e lsewhere t h a t  though men were 
commissioned and g iven  a u t h o r i t y  t o  b a p t i z e ,  no man 
has  been made agent  t o  g i v e  t h e  g i f t  o f  t h e  Holy Sp i r -  
i t .  Rut t h a t  i s  n o t  born o u t  by t h i s  t e x t :  "The 
Lord, even .Jesus h a t h  s e n t  me t h a t  thou migh t e s t .  . . - 
be f i l l e d . .  . l l  

Again, t h e  d o c t r i n e  of c o n d i t i o n s  i s  n o t  t o  be  
found h e r e ,  nor  js t h e  speaking i n  tongues a s s e r t e d  
a s  an evidence of  any kind of  any th ing .  

One o f  t h e  f i r s t  t h i n g s  t h a t  w.:c might n o t e  i n  t h i s  
passage i s  t h a t  i t  comes a s  a complete s u r p r i s e  t o  
Corne l ius  and t h e  o t h e r s .  The g i f t  t h a t  t hey  r ece ived  
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was n o t  somthing t h a t  t hey  cxpc@tctl, Usual ly ,  t h e  
P e n t e c o s t a l s  (cp Chr i s tenson  above p.16 and S t i l e s ,  
pp.33 anti 52) have a s s e r t e d  t h a t  one must tiant o r  
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d e s i r e  t h e  g i f t .  That element i s  absen t  from Car- 
n e l i u s '  convers ion ,  a s  wel l  a s  from t h e  o t h e r  g l o s -  
s o l a l i c  accounts .  

Rut more impor tan t ly ,  -Acts 10,  r a t h c r  than showing 
convers ion and t h e  g i f t  of the  l ! ~ l ; ~  S p i r i t  t o  be 
s e p a r a t e ,  d i s t i n c t  exper iences ,  .kows thcc: t o  be t h e  
same. Verse 44 p o i n t s  t o  t h e  ope ra t i on  of  tllc S p i r i t  
through t h e  i6!ord o f  God, and ..ays t h e  samc t h i n g  as 
1:omans 10:8, "Fa i th  comes 11). hea r ing  --  hear ing  t h e  
IVord of God ." l k r e  t h e  Iloly Ghost comes upon thosc  - -  

~ l ~ o  have heard t h e  IYord. Vcrses  45 and 46 go on t o  
e x p l a i n  t h a t  t l lc Jews p r e s e n t  a r e  s u r p r i s e d  t h a t  
G e n t i l c s  have come t o  f a i t h  - -  rece ived  t h e  lloly Ghost. 
They ;tlcre su rp r i s ed  t h a t  "on t h e  G e n t i l e s  a l s o  was 
poured ou t  t h c  s i f t  o f  t h e  tIoly Gl~ost . ' !  If t h e  Cen- 
t i l e s  had a l r e a d y  come t o  f a i t h ,  and now were r e -  
c e iv ing  what was a normal,  suhscqucnt g i f t ,  why should 
anyone be surllrisccl? The s u r p r i s e  i s  t h a t  more than  
Je\<s a r c  of  t h e  c l e e t .  

P e n t e c o s t a l s  a l s o  somctlmes a s s e r t  t h a t  Corne l ius  
rn~~st have been converted p r ev ious  t o  t h i c  account .  
But no such grourtds f o r  bclievCng s o  a r e  found i n  
Acts 10,  o r  anywhcrc e l s e  i n  Acts .  I t  appears  t h a t  
Corne l i u s ,  a G e n t i l e ,  Ilad been corlvcrtcd t o  ..Judaism' 
by t h e  .Jews around him. And P e t e r  p reaches  t h e  
\Jord t o  him. And what is  t h e  con t en t  o f  P e t e r ' s  
message? I t  i s  s p e c i f i c a l l y  t h a t  J e s u s '  of  Nazareth 
was t h e  f u l f i l l m e n t  of  t h e  Old Testament prom' I ISCS. 

P e t e r  was t o  be summoned, a s  we a r c  t o l d  by P e t e r  
i n  h i s  o'im review a t  Jerusalem o f  t h e  c i rcumstances  
a t  Caesarea (11 :14],  "Who s h a l l  t e l l  t h e e  words where- 
by thou and a l l  t h y  llousc s h a l l  b c  saved." And t h a t  
was t h e  outcome of  P e t e r f  s preaching.  P e t e r ' s  goa l  
i n  going t o  Caesarea was no t  t o  i n t roduce  a second 
work of g r a c e  t o  t h e  people .  I t  was t h a t  t hey  might 

be  s a v e d e  And s a l v a t i o n  comes on ly  through C h r i s t .  
If t h a t  s a l v a t i o n  was t h c  r e s u l t ,  then  t h e  r e c e i v i n g  
of  t h c  lIoly S p i r i t  which happened t o  Cornelius -__. c t  a1 
i s  no t  a subsequent t\.osk of t h c  IIoly S p i r i t  bu t  is  
tl lc work of convers ion  i t s c l f .  

The s t o r y  of  Corne l ius  does  n o t  prove,  a s  t h e  Pente- 
c o s t a l s  a s s e r t ,  t h a t  t h e  g i f t  o r  Baptism of  t h e  IIoly 
S p i r i t  i s  s e p a r a t e  f r o m  C h r i s t i a n  Baptism, Water Bap- 
tism. Peter and t h e  o t h e r  a p o s t l e s  cannot s e p a r a t e  
t h c  two, Consequently,  when t h e  IIoly Ghost P a l l s  upon 
t h e  Caesareans,  t h e  new conve r t s  a r e  bap t i zed  immed- 
i a t e l y  (more on t h i s  under Acts  1 9 ) .  

Rruner makes one o t h e r  impor tan t  obse rva t i on  h e r e :  
'@Baptism by o r  with  t h e  Holy S p i r i t ' '  o ccu r s  on ly  tw ice  
i n  t h e  New Testament -- i n  Acts  1:5 and i n  11:15,  
P e t e r ' s  review of  t h e  even t s  a t  Caesarea,  Notably,  
t h e  phrase i s  used on ly  i n  connec t ion  wi th  t h e  Jewsv  
i n i t i a t i o n  i n t o  t h e  New Testament church,  and t h e  
G e n t i l e s v  i n i t i a t i o n .  Otherwise ,  on ly  t h e  phrase  
" recc ive  t h e  lloly Ghost," i s  used .  

Acts 16:11-18: l l  

In  t h i s  s e c t i o n ,  accounts  a r e  g iven  of  s i x  Greek 
convers ions ,  a l l  of which come a f t e r  t h e  Jerusalem 
Conference.  The Conference i s  most s i g n i f i c a n t  h e r e .  
Bruner : 

The r e s u l t  of t h e  Jerusalem conference?  There a r e  
t o  he  no f u r t h e r  works f o r  t h e  r e c e p t i o n  o f  God's 
one s a l v a t i o n .  Indeed, t h e r e  a r e  t o  be no works 
f o r  t h i s  r e c e p t i o n  a t  311,  b u t  f a i t h  on ly ,  which i s  
e x a c t l y  t h e  d e s p a i r  o f  a l l  works a s  means f o r  having 
God. Making h o l i n e s s  of  h e a r t  a c o n d i t i o n  o f  s a l -  
v a t i o n ,  which was t h e  c i rcumcis ion  p a r t y ' s  conten-  
t i o n ,  was recognized.  But t h e  au tho r  of  t h e  work 
o f  h o l i n e s s  is made God a lone .  I t  may be imposs ib le  
f o r  a man's h e a r t  t o  bc unclean i f  t h e  IIoly S p i r i t  
i s  t o  e n t e r  it. . . bu t  i n  any c a s e ,  t h e  c l e a n l i n e s s  
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!j 1 
I I s i o n s  among ti le Greeks, beginnirlg with Lydia and ending 

gr r i i th  t h e  C o r i n t h i a n s ,  follo.rqs upon t!lc .Tcrusalcm con- 
a g  Fcrcncc.  They may f o l l o i i  i r l  p o i n t  of  t ime ,  1)ut eiren 

morc impor tan t ly  , ttic). f 01 la\< upon t h e  tlleme csta1)- 
lished a t  Jerusalem.  Thcse s i x  convers ions  outnum1,cr 
t f l e  conversiorl  on which t h e  Pen t ecos t a l s  c la im t r ?  basc 
t h c  p a t t e r n .  .And y e t  i n  t h e s e  s i x  convers ions ,  t h e  
e;npI~asis remsins  on t h e  one \j70rk of  g r ace  and t h e  
f r u i t s  produced t he reby .  The Baptism o r  t h e  r e c e p t i o n  
of t h e  Jloly S p i r i t  i s  n o t  once mentioned - -  on ly  t h a t  
t hey  be l i eved ,  through hea r ing  t h e  Word, t h a t  J e s u s  
i s  1,ord and t h a t  t h e i r  s i n s  have hcen fo rg iven .  30 
?!ention i s  made o f  a subsecluent exper ience .  No f r u i t  
resemb1ir.g a s e p a r a t e  baptism of  t h e  S p i r i t  i s  men- 
t i oned  - -  only  t h a t  t hey  be l i eved ,  through hea r ing  t h e  
IVord. h ~ d  i l l  each c a s e ,  t h e r e  i s  an emphasis on t h e  
f r u i t s  -- love ,  d e s i r e  f o r  f e l l owsh ip ,  j o ~  i r l  b e l i e v i n g .  
And 3s G a l z t i m s  5 :22 procl3i.ms, t h e s e  a r e  t h e  f r u i t  
+of t h e  S p i r i t  . 

\h!c now come t o  what may be  t h e  main passage adduced 
by t h e  P e n t e c o s t a l s ,  Acts 19 : l -7 .  The Ephesian e l d e r s  
had be l ieved  and been b a p t i z e d ,  j t appears .  But t hey  
had n o t  l r e t  r e ce ived  t h e  ilolp S p i r i t .  "Did you r e -  
c e i v e  t h e  lIoly S p i r i t  \?IIEN you bel ieved?" "No, we 
haven ' t  s o  much a s  heard t h a t  t h e r e  was a ifoly S p i r i t . "  

Now, t h e r e  a r e  a couple  o f  confusing t h i n g s  i n  
t h i s  passage.  Were t h c  Ephesian c l d e r s  r e a l l y  Chr i s -  
t i a n s ?  Was t h e i r  Baptism by J o h n ' s  Saptism a v a l i d  

rnenrts o f  Grace? Were they  d i s c i p l e s  i n  t h e  C h r i s t i a n  
s ense ,  o r  were they  d i s c i p l e s  on ly  of  .John, l i k e  t hose  
mentioned i n  Flatthew 11:2? 

T t  if important  t o  know what Paul s ays  t o  t h c  d i s -  
c i p l ~ s ' .  I n s t ead  of  making Pau l ' s  ques t i on  i n  i t s e l f  
t h e  most important  t h i n g  one must look r a t h e r  a t  P a u l ' s  
answer. Paul does  n o t  d i s c o u r s e  on a s p e c i a l  Baptism 
of the  Iloly S p i r i t .  IIe does  no t  t a l k  ,?bout a more 
complete f a i t h  o r  a more f u l f i l l e d  f a i t h .  But Paul 
preaches  repentance  and f a i t h  i n  C h r i s t .  

Flerely judging from t h e  con t en t  of P a u l P s  answer 
one can ha rd ly  conclude t h a t  t h e  ques t ion  had t o  do 
with something subsequent  and s e p a r a t e  from f a i t h .  
P a u l ' s  answer assumes, it c e r t a i n l y  seems, t h e  non- 
e x i s t e n c e  of  f a i t h .  J t  was a ques t i on  o f  f a i t h  it- 
s e l f .  The S p i r i t  i s  n o t  t h e  c e n t e r  o f  t h e  message 
Irere b u t  r a t h e r  C h r i s t  i s .  And i n  no j u s t i f i a b l e  way 
can a Baptism s e p a r a t e  from convers ion  be e s t a b l i s h e d  
from t h i s  passage.  

Whether o r  n o t  t h e  Ephesian e l d e r s  had had C h r i s t  
preached t o  t han  cannot b e  determined from t h e  con- 
t e x t .  Some make a p o i n t  o f  t h e  f a c t  t h a t  t hey  were 
c a l l e d  d i s c i p l e s .  But remember t h a t  J o h n ' s  f o l  lowers 
could be  and were c a l l e d  d i s c i p l e s ,  t o o .  Again, Cp. 
b1at"Lew 11 : 2 ,  bu t  e s p e c i a l  1 y Luke 7 :  18. Lukc u s e s  
t h e  same word t o  d i s c r i h e  John ' s  f o l l ower s  t h e r e  a s  
he  does  h e r e  i n  Acts ,  So i t  can  h a r d l y  be a s s e r t e d  
t h a t  t h e s e  had had C h r i s t  preached t o  them, t h a t  i s ,  
t h e  l i v i n g  and r e s u r r e c t e d  Lord, who had s u f f e r e d  
and d i ed  f o r  t h e i r  s i n s .  They may have had repentance  
and t h e  coming blessiah proclaimed by John. B u t  
c l e a r l y  something i s  lack ing  h e r e .  They have n o t  
s o  much a s  heard of a I-foly S p i r i t .  In  o t h e r  words, 
t h e y  were no t  T r i n i t a r i a n s .  

One p o i n t  i s  c l e a r ;  i t  IS a b s o l u t e l y  c l e a r  t h a t  
t h e r e  I ~ S  a d i s t i n c t  gap. S incc  t h e  Pentecos t  i t  was 



h e  r~lwh of men, i t  i s  t 
te s inf t l l  . I:undarncn 
f a i t h  - -  a g i f t  g i v  

i m  a l one .  Tltc f a i l u r e  
u t h  h e r e  and throughout  
o r  f a i l u r e  i n  h o l i n c s s -  

s i g n i f i c a n t  t h a t  an  :iccru 

f ~ c  sigplc g i f t  of 
t a l l y ,  h a l i n c s s  i 
en 12y God and emp 

t o  scc t h i s  para 
the  Nci: Tcstrtmen 

Pentecos ta l  t e ach  

n t  of s i x  conver- 

S 

i r -  
- 
t 

!j 1 
I I s i o n s  among ti le Greeks, beginnirlg with Lydia and ending 

gr r i i th  t h e  C o r i n t h i a n s ,  follo.rqs upon t!lc .Tcrusalcm con- 
a g  Fcrcncc.  They may f o l l o i i  i r l  p o i n t  of  t ime ,  1)ut eiren 

morc impor tan t ly  , ttic). f 01 la\< upon t h e  tlleme csta1)- 
lished a t  Jerusalem.  Thcse s i x  convers ions  outnum1,cr 
t f l e  conversiorl  on which t h e  Pen t ecos t a l s  c la im t r ?  basc 
t h c  p a t t e r n .  .And y e t  i n  t h e s e  s i x  convers ions ,  t h e  
e;npI~asis remsins  on t h e  one \j70rk of  g r ace  and t h e  
f r u i t s  produced t he reby .  The Baptism o r  t h e  r e c e p t i o n  
of t h e  Jloly S p i r i t  i s  n o t  once mentioned - -  on ly  t h a t  
t hey  be l i eved ,  through hea r ing  t h e  Word, t h a t  J e s u s  
i s  1,ord and t h a t  t h e i r  s i n s  have hcen fo rg iven .  30 
?!ention i s  made o f  a subsecluent exper ience .  No f r u i t  
resemb1ir.g a s e p a r a t e  baptism of  t h e  S p i r i t  i s  men- 
t i oned  - -  only  t h a t  t hey  be l i eved ,  through hea r ing  t h e  
IVord. h ~ d  i l l  each c a s e ,  t h e r e  i s  an emphasis on t h e  
f r u i t s  -- love ,  d e s i r e  f o r  f e l l owsh ip ,  j o ~  i r l  b e l i e v i n g .  
And 3s G a l z t i m s  5 :22 procl3i.ms, t h e s e  a r e  t h e  f r u i t  
+of t h e  S p i r i t  . 

\h!c now come t o  what may be  t h e  main passage adduced 
by t h e  P e n t e c o s t a l s ,  Acts 19 : l -7 .  The Ephesian e l d e r s  
had be l ieved  and been b a p t i z e d ,  j t appears .  But t hey  
had n o t  l r e t  r e ce ived  t h e  ilolp S p i r i t .  "Did you r e -  
c e i v e  t h e  lIoly S p i r i t  \?IIEN you bel ieved?" "No, we 
haven ' t  s o  much a s  heard t h a t  t h e r e  was a ifoly S p i r i t . "  

Now, t h e r e  a r e  a couple  o f  confusing t h i n g s  i n  
t h i s  passage.  Were t h c  Ephesian c l d e r s  r e a l l y  Chr i s -  
t i a n s ?  Was t h e i r  Baptism by J o h n ' s  Saptism a v a l i d  

rnenrts o f  Grace? Were they  d i s c i p l e s  i n  t h e  C h r i s t i a n  
s ense ,  o r  were they  d i s c i p l e s  on ly  of  .John, l i k e  t hose  
mentioned i n  Flatthew 11:2? 

T t  if important  t o  know what Paul s ays  t o  t h c  d i s -  
c i p l ~ s ' .  I n s t ead  of  making Pau l ' s  ques t i on  i n  i t s e l f  
t h e  most important  t h i n g  one must look r a t h e r  a t  P a u l ' s  
answer. Paul does  n o t  d i s c o u r s e  on a s p e c i a l  Baptism 
of the  Iloly S p i r i t .  IIe does  no t  t a l k  ,?bout a more 
complete f a i t h  o r  a more f u l f i l l e d  f a i t h .  But Paul 
preaches  repentance  and f a i t h  i n  C h r i s t .  

Flerely judging from t h e  con t en t  of P a u l P s  answer 
one can ha rd ly  conclude t h a t  t h e  ques t ion  had t o  do 
with something subsequent  and s e p a r a t e  from f a i t h .  
P a u l ' s  answer assumes, it c e r t a i n l y  seems, t h e  non- 
e x i s t e n c e  of  f a i t h .  J t  was a ques t i on  o f  f a i t h  it- 
s e l f .  The S p i r i t  i s  n o t  t h e  c e n t e r  o f  t h e  message 
Irere b u t  r a t h e r  C h r i s t  i s .  And i n  no j u s t i f i a b l e  way 
can a Baptism s e p a r a t e  from convers ion  be e s t a b l i s h e d  
from t h i s  passage.  

Whether o r  n o t  t h e  Ephesian e l d e r s  had had C h r i s t  
preached t o  t han  cannot b e  determined from t h e  con- 
t e x t .  Some make a p o i n t  o f  t h e  f a c t  t h a t  t hey  were 
c a l l e d  d i s c i p l e s .  But remember t h a t  J o h n ' s  f o l  lowers 
could be  and were c a l l e d  d i s c i p l e s ,  t o o .  Again, Cp. 
b1at"Lew 11 : 2 ,  bu t  e s p e c i a l  1 y Luke 7 :  18. Lukc u s e s  
t h e  same word t o  d i s c r i h e  John ' s  f o l l ower s  t h e r e  a s  
he  does  h e r e  i n  Acts ,  So i t  can  h a r d l y  be a s s e r t e d  
t h a t  t h e s e  had had C h r i s t  preached t o  them, t h a t  i s ,  
t h e  l i v i n g  and r e s u r r e c t e d  Lord, who had s u f f e r e d  
and d i ed  f o r  t h e i r  s i n s .  They may have had repentance  
and t h e  coming blessiah proclaimed by John. B u t  
c l e a r l y  something i s  lack ing  h e r e .  They have n o t  
s o  much a s  heard of a I-foly S p i r i t .  In  o t h e r  words, 
t h e y  were no t  T r i n i t a r i a n s .  

One p o i n t  i s  c l e a r ;  i t  IS a b s o l u t e l y  c l e a r  t h a t  
t h e r e  I ~ S  a d i s t i n c t  gap. S incc  t h e  Pentecos t  i t  was 



an anomaly t o  b e l i c v e  i n  t h e  Messiah and y e t  he  hap- 
tizecl i n  .:ohnfs Baptism. Brunrr :  "Only when f a i t h  
i n  t h e  Lord J e s u s  C h r i s t  i s  joined with  Baptism i n  
I I i m  ha s  t h e  C h r i s t i a n  o f  cou r se  rece ived  a u t h e n t i c  
C h r i s t i a n  i n i t i a t i o n "  (p .211) .  These d i s c i l ~ l e s  d i d  
no t  know of  t h e  t h i r d  person of  t h e  T r i n i t y  and 
hence had no t  been bap t i zed  a s  J e s u s  had commanded, 
' ' i n to  t h e  namc of  t h e  Fa ther  and of  t h e  Son and of 
t h e  Holy Ghost ." And on t h o s e  grounds,  i t  can ha rd ly  
be  claimed t h a t  t hey  were a l r e a d y  believers i n  t h c  
One, Risen Lord. They may have be l ieved  t h a t  IIe 
was coming. But t h e y  y e t  had t o  be  t o l d  t h a t  Ife 11;lcI 
come and t h a t  they  should bc  bap t ized  i n t o  h i s  name. 

\lie conclude,  t h e r e f o r e ,  t h a t  on t h e  b a s i s  o f  a l l  
o f  t h e  Acts  passages ,  normally  a d d x e d  by Pentccos- 
t a l s ,  a  Baptism o r  r e c e p t i o n  o f  t h e  lloly S p i r i t ,  
subsequent t o  convers ion  and demonstrated by speaking 
i n  tongues,  i s  n o t  proven. To t h e  c o n t r a r y ,  t h e  
i d e n t i f i c a t i o n  o f  S p i r i t  Baptism with C h r i s t i a n  
Baptism i s  upheld.  

Tllroughout Acts ,  t h e r e  is  c o n s i s t e n t l y  p resen ted  an 
i n t i m ~ t e  connec t ion  between r e c e p t i o n  of  t h e  S p i r i t ,  
convers ion  and ONE Baptism. The ana log i a  F ides  must 
bc fol lorsed,  f o r  one t h i n g .  The c l e a r  and conc i s e  
tes t imony of  t h e  N ~ K  Testament S c r i p t u r e  s o l i d l y  con- 
n e c t s  Baptism t o  t h e  working by (o f - sub j ec t i ve )  and 
t h e  r e c e p t i o n  of  ( o b j e c t i v e )  t h e  Holy S p i r i t ,  and 
bo th  a r e  i n t i m a t e l y  and i n sepa rab ly  connected t o  
convers ion f C f  John 3 5 - 8 ,  Romans 6:11, Coloss ians  
2:11-23, 1 Cor in th i ans  6:11, 12:13, T i t u s  3 : s -8) .  

This  is  t h e  t e ach ing  o f  S c r i p t u r e  which is  rcpud- 
i a t c d  by t h e  thcology o f  Pentecostalism, t o  s ay  
no th ing  of  a l l  o f  t h e  Hol iness  groups and even t h e  
Reformed i n  g e n e r a l .  F i r s t ,  t h e  Sola  G r a t i a  i s  made 
t o  h e ,  a t  l e a s t  by i m p l i c a t i o n ,  a  s o l a  g r a t i a e .  And - then ,  t h e  g r e a t  comfort  of  C h r i s t i a n  Baptism, which 
i s  s o  c l e a r l y  a s s e r t e d  i n  t h e  New Testament,  i s  changed 
from s u r e t y  t o  doubt .  

-52- 

I t  i s  j u s t  i n  t h i s  a r e a  o f  t h e  ve ry  thcology of  t h e  
lioly S p i r i t ,  and t h e  t l lcology of  C h r i s t i a n  Baptism, 
t h a t  t h e  most profound imp l i ca t i ons  f o r  t h e  C h r i s t i a n  
f a i t h  a r c  t o  be found. I n  d e a l i n g  with  t h e  ques t ion  
of  g l o s s o l a l i a ,  Pen tecos ta l i sm and Neo-Pentecostalism, 
it i s  f r i g h t f u l l y  tempting,  a s  I havc found f o r  myself ,  
t o  dea l  with t h e  s u p e r f i c i a l i t i e s  and t h e  s u p e r - f l u i t i e s  
of  I 'entecostal  t l ~ e o l o g y .  But t h e  h e a r t  of t h e  problem 
i s  t o  h e  found i n  t h i s  theology of t h e  Iloly S p i r i t  and 
Baptism. I t  a f f c c t s  i n  a  ve ry  r e a l  way a l l  o f  t h e  
o t h e r  d o c t r i n e s ,  t o  a g r e a t e r  o r  l e s s e r  degree .  

Iri.Stanley blooneyham, w r i t i n g  i n  C h r i s t i a n  I l e r i t agc ,  
f o r  November 1972, makes t h i s  v e r y  shrewd observa t  j on. 

"The as tounding h u m i l i t y  o f  t h e  T r i n i t y  p rec ludes  
any e x a l t a t i o n  of t h e  Holy S p i r i t  over  C h r i s t .  
J e s u s  s a i d ,  t h e  " S p i r i t  of  t r u t h .  . . s h a l l  t e s t i f y  
of me" (John 15 : 26) . The Godhead i s  agreed t h a t  
i t  i s  t h e  Son who s h a l l  he  e x a l t e d .  The Son mag- 
n i f i e s  t h e  Fa the r ,  whi le  t h e  Fa the r  honors  t h e  
Son ( P h i l i p p i a n s  2:s-11) and t h e  Holy S p i r i t  r e -  
v e a l s  and g l o r i f i e s  i l i m "  (John 16:14 : I S ) .  

Even t h e  g i f t s  of  t h e  S p i r i t  a r e  meant t o  b r i n g  
about no t  t h e  f u l n c s s  o f  t h e  S p i r i t ,  bu t  t h e  " fu l -  
ness  o f  Chr i s t "  (Ephesians 4 :  11-13) i n  t h e  b e l i e v e r  ." 
(Chr i s t i an  i l c r i t age ,  33:9,  91Revival and F l i rac les , "  
p 293 

This  i s  t h e  problem of  Pen tecos ta l i sm and Neo-Pente- 
cos t a l s im .  Rather than  looking f o r  a put-down f o r  
t h e  Neo-Pentecostal  movement i n  t h e  s u p e r f i c i a l  man- 
i f e s t a t i o n  of i t  (and remember t h a t  "mani fes ta t ion"  
i s  a l l  t h a t  t h e  Pen t ecos t a l s  w i l l  c la im f o r  g l o s s o l a l i a  
- -  t hey  do n o t  c la im f o r  i t  t h e  s t a t u s  o f  a  Means of  
Grace) we must r a t h e r  f i n d  t h e  fundamental  i s s u e  on 
which Pentecos ta l i sm i s  b u i l t  and merely a sk ,  " I s  t h i s  
what t h e  S c r i p t u r e s  t e ach?  I s  i t  i n  accord with  t h e  
c l e a r  tes t imony of  Sc r ip tu r e?"  
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And s o  d o i n g ,  we may f i n d  man). a t t i t l a d e s  t h a t  
commend t h e  P e n t e c o s t a l s ,  But n o n e t f ~ c l e s s ,  wc f i n d  
t h a t  t h e y  must b e  condemned, i f  t h a t  rcord i s  n o t  t o o  
s t r o n g ,  f o r  t h e  p e r v e r s i o n  of one o f  t h e  c e n t r a l  
t r u t h s  of S c r i p t u r e ,  Grace  a l o n e ,  through C h r i s t  a l o n e .  

Two o t h e r  p a s s a g e s  a r e  adduced by P e n t e c o s t a l s  f o r  
t h e  v a l i d i t y  and t h e  n e c e s s i t y  of t h e  g l o s s o l n l i c  
c x p e r i c n c e ,  Mark 16:17f,  and I C o r i n t h i a n s  1 2 - 1 4 .  Me 
s h a l l  d e a l  wi th  t h e s e  p a s s a g e s  o n l y  b r i e f l y .  

The prctblem o f  t h e  a u t h e n t i c i t y  o f  Ffark 1 6 9 - 1 9  
h a s  been d e a l t  w i t h  t h o r o u g h l y  e l s e w h e r e .  Some con 
s e r v a t i v c  t c x t r i a l  s c h o l a r s  have noted b o t h  e x t e r n a l  
and i n t e r n a l  e v i d e n c e  t o  s u g g e s t ,  o r  p rove ,  t h a t  

"zcc i(!c:~.tal l y Q '  and f f l a t  S L ~ C I I  preservation i s  t o  1mp- 
~ ' ~ 1 1  011 ! liilcn such p o i  son !%as keen t a k e n  i n a d v e r t a n t  l y  
c r  1-1. ,an enemy. Iiut such an answer h a r d l y  s o l v e s  t h e  
problem. One can  o n l y  i n s i s t  t h a t  i f  any P e n t e c o s t a l  
u s e s  t h i s  passage t o  v a l i d a t e  h i s  p r a c t i c e ,  he  must 
hc c o n s i  s t c n t  . Other i i i se ,  r e f r a i n  from d i s t o r t i n g  
t h e  Scr i p t u r c s  . 
1 Cor in th ia r r s  12-14 

IVhsn I began my s tud>* c f  I ' en tecos t s l i sm,  I p a i d  
c lose  a t t e n t i o n  t o  t l r i s  p a s s a g e ,  h u t  a s  I have s a i d  
before. 1 h a w  come t o  t ! ~ e  c o n c l u s i o n  t h a t  t h e  i s s u e  
canno t  b e  s e t t l e d  on t h i s  ground.  The problem i s  not 
a11 t h a t  c r i t i c a l ,  i n  t h a t  few P e n t e c o s t a l s  o r  Nco- 
P e n t e c o s t a l s  a t t e m p t  t o  p rove  any p r a c t i c e  on t h e  
b a s l  s of  t h i s  passage, 

t h e  l a s t  s e c t i o n  i s  n o t  a p a r t  o f  t h e  a u t o g r a p h .  Three  q u e s t i o n s  a r e  sugges ted  concern ing  t h i s  
s e c t  ion  : 

Ilowcver, t h e  q u e s t i o n  o f  t h e  c o n t e n t  o f  t h e s e  v e r s e s  
s t i l l  n u s t  b c  d e a l t  w i t h .  And i t  i s  n o t  n e c e s s a r y  
t o  r e j e c t  the a u t h e n t i c i t ) ?  o f  the  v c r s e s  i n  o r d e r  t o  
r e p u d i a t e  t h e  problem o f  I 'entecostal9sm. T t  a p p e a r s  
t o  mc t h a t  t h e  i ~ u r d e n  o f  t h i s  p a s s a g e  must h e  p l a c e d  
on t h e  P e n t e c o s t a l s .  I f  t h e y  a r e  go ing  t o  u s e  t h i s  
p a s s a g e  t o  ~ s t a b l i s h  t h e  a u t h e n t i c i t y  o f  t h e i r  g l o s -  
s o l a l i c  e x p e r i e n c e ,  t h e n  t h c y  a r e  go ing  t o  have t o  
dca1  w i t h  o t h e r  t l l i r lgs i n  t h e  c o n t e n t ,  v i z . ,  t h e  
h a n d l i n g  o f  s n a k e s  and p o i s o n s .  The r e l a t e d  c l a u s e s  
a r e  c o - o r d i n a t e  : "These s i g n s  s h a l  1  f o l  low them 
t h a t  b c l i c v e ;  i n  my n m c  s h a l l  t h c y  c a s t  o u t  d e v i l s ;  
t h e y  s h a l l  speak u i t h  ncv: tongues ;  t h e y  s h a l l  t a k e  
up s e r p e n t s ;  and i f  t hey  d r i n k  any d e a d l y  t h i n g ,  i t  
s h a l l  n o t  h u r t  them; t h e y  s h a l  l l a y  I ~ n n d s  on t h e  s i c k ,  
and t h e y  s h a l l  r e c o v e r . "  

One I 'entccosta l  i i r i t e r ,  Car! S ru~ i~bach ,  ir, tihat - 
Ileanet11 T h i s ?  a t t e m p t s  t o  e s c a p e  t h e  prohlcni by - 
s a y i n g  t h a t  ir. t h e  e a r l y  church ,  t h o s e  who handled 
snakes  wi thou t  hr:n icere saxrcd from sllclt harm 

F i r s t ,  what i s  t h e  r c I a t i : l n s h i r >  c;? ?:\e t o n ~ u e  

tongrres found i n  Ac t s?  We ought  t o  n o t e  t h a t  o f  t h e  
13 l e t t e r s  w r i t t e n  by Paul t o  t h r e e  i n d i v i d u a l s ,  and 
7 c h u r c h e s ,  o n l y  1 C o r i n t h i a n s  ment ions  t h e  p r a c t i c e .  
The o t h e r  l e t t e r s  o f  P e t e r ,  James,  and John a r e  s i -  
1er.t a s  w e l l .  One f i n d s  t h i s  s i l e n c e  t o  be c u r i o u s ,  
t o  s a y  t h e  l e a s t .  If g l o s s o l a l i a  and t h e  Baptism 
of  t h e  Iioly S p i r i t  a r e  s o  import;r :~t ,  why i s  g l o s s o -  
l a l i a  o n l y  mentioned once i n  d i r e c t i o n s  t o  t h e  
chnrclres,  and t h a t  because  o f  t h e  misuse  o f  t h e  g i f t s ?  
hforeover,  t h c  l e t t e r  i s  ~ ~ r o v o k e d  because  o f  a  l a r g e  
v a r i e t y  of a b e r a t i o n s  i n  t h a t  c h u r c h ,  b o t h  moral  and 

Secondlv ,  can  it be  s a i d  t h a t  e l o s s o l a l i a  was t h e  

e n c o u r a ~ i n r  i t ?  I f  t h e y  were t o  e n c o u r a m  i t ,  ~t i s  
V V 

s t r a n g e  t h a t  i t  i s  inc1;ded o n l y  i n  t h e  'iist of g i f t s  
found i n  1 Corint!l ians 12-14 and nowhere e l s e .  
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persuas ive ly  t h a t  "rqhihcn t h a t  which i s  p e r f e c t  s h a l l  
come" r e f e r s  t o  t h e  completion o f  t h e  ?!ew Testament 
canon. The c a s e  f o r  t h i s  i n t e r p r e t a t i o n  appears  t o  
me t o  be extremely pcrsur ls ivc  a s  s e t  f o r t h  bjr flex-rj1 
Unger. But i t  i s  no t  a  concl i ls ive  argument. The 
o t h e r  i n t e r p r e t a t i o n  i s  t h e  t r a d i t i o n a l  one,  t h a t  t h e  
r e f c r c n c c  i s  t o  t h e  f i n a l  coming o f  C h r i s t .  That 
arg~lment 31 SO ha s  pc r suns ivc  e lements  t o  i t .  I have 
f i n a l l y  found no grounds t o  conclude e i t h e r  way. 1 
t ~ a v c  tended t o  b e l i e v e  t h a t  t l ic former i s  c o r r a c t ,  
bu t  have enough doubt ,  s o  t h a t ,  f o r  me, i t  must r e -  
main an open e x e g e t i c a l  (piest  i o n ,  

One o t l l e r  t h i n g  might be  suggested concerning 1 
Cor in th i ans  1 2 - 1 4 .  T t  d o e s n ' t  seem t h a t  Pentecos- 
t a l s ,  o r  a t  l e a s t  Neo-Pentecosta ls  o f t e n  t a k e  t h i s  
passage ve ry  s e r i o u s l y .  S u p c r f i c i n l  obse rva t i on  
i n c l i n e s  me t o  he1 ic t 'e  t h a t  especially Neo-Pcnte- 
c o s t a l  p r n c t i c c  does  no t  ~ z s u a l l y  fo l low t h c  r u l e s  
e s t a b l i s h e d  11y Paul f o r  t h e  use. of t h e  g i f t .  \\%en 
one encounte rs  sue11 P e n t e c o s t a l s ,  one i s  i n c l i n e d  
t o  bc  ra thcr  dubious  about  t h e  g i f t  i t s c l f ,  though 
t h a t ,  of cou r se ,  can h a r d l y  1)c cons idcrcd  v a l i d  
cvidcnce i n  t h e  r e f u t a t i o n  o f  t l lc g l o s s o l a l i c  
expcr  i cnc e . 

O t f ~ c r  cluest i orts have hccn d e a l t  iii t i 1  e l  se \ ihcrc ,  
i n  t h e  proliferation of I I O O ? ~ S  p r o  and con, i n  con- 
f c r c n c c  papcrs  and so on. Rut t o  r e p e a t  what I 
have alrertdj-  s a i d ,  1 d o  not  t )e l i evc  t l i a t  t h e  i s s l l r  
i n  tltc Pen tecos ta l  movement i s  found i n  t h e  p r a c t i c e  
o f  g l o s s o l a l i a ;  r a t t l e r  i t  i s  found i n  t h e  h e a r t  o f  t h e  
t h e o l o g i c a l  system i n  \(hich g l o s s o l a l i a  i s  Found - -  
i n  t!le theology o f  t h e  Baptism o f  t h e  Holy S p i r i t ,  
a13d a1 1 of t h e  i l np l i c a t i ons  wl~ich proceed from t h s t .  

I:r~:ncr scores i!ochcma f o r  applaud i I I ~  5or!!e of the  
r c q u l t s  af z l o s s o l a l i a :  

I!ockc'mn be1 icvcs t h a t  t h e  major c o n t r i b u t i o n  of 
Pen tecos ta l i sm t o  t h e  contemporary church h a s  
hecn no t  spcaking i n  tongues  a s  such bu t  t h e  s t a t e  
o f  mind of  which i t  i s  sn id  t o  h e  t h c  ev idence ,  
o r  t h e  s p i r i t u a l  d i  s c i p l i n c s  which have prceedcd 
i t  I ) .  Kc i(ould r n t h c r  say t h a t  t h e  mnjor 

o f  I 'entccosta l ism i s  no t  i t s  speaking i n  
tongue5 AS SLIC~: 131tt t h e  s t a t e  o f  mind sorlght o r  
t h e  s p i r j  t t ~ a l  d i s c i p l i n e s  urgcd i n  o rde r  t o  a ch j eve  
i t .  [Rruncr p .267)  

And t o  t l lnt  l ie  would un ly  add t h a t  t h e  problem of  
P c n t c c o s t a l i  sm i s  f i n a l l y  a t o t a l  pe rve r s i on  of t h e  
New Testament tcaclr ings  o f  Convercion and Baptism 
2nd t h e  !!cans o f  Grace.  I t  i s  on t h o s e  grounds t h a t  
Pen tecos ta l i sm must he  thoroughly  r epud i a t ed .  

There a r c  seven times i n  t h e  New Testament where t h e  
terns "Baptize" and "Holy S p i r i t "  a r e  used t o g e t h e r .  

?.lattllev 3 : 1 1  I indeed b a p t i z e  you w i t h  wate r  u n t o  
repen tance ;  b u t  he t h a t  comcth a f t e r  me i s  m i g h t i e r  
than  I ,  whose shoes  I ax  no t  worthy t o  b e a r ,  h e  s h a l l  
b a p t i z e  you wi th  t h e  lloly Ghost and wi th  f i r e .  

CY:ITP< ;"!INC R ' Y ~ ~ ~ f i r l  CV 7 V C t l l J " l T L  Cl'fCf~l U ' l l L  T13Pt  

\!ark 1 :8 He s h a l l  b a p t i z e  you wi th  t h e  Holy Ghost .  

Luke 3 : l h  He s h a l l  b a p t i z e  you wi th  t h e  lloly Ghost 
and ~iitf? f i r e .  

r v ' t ~ o r  lrlJrr2 ?r- r r~r ,n~\ ,  cv  I I V E U ~ R T L  r l y t , ~  HRL XUOL 
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John 1 : 3 3  The same is  he wl~icli h a p t i z e t h  v;itfl t h e  
f loly  Ghost. 

C J I ) T O C  Ff iTLIJ  O ? Q ~ T I . T W L  f V  2VC11:1r1?~ oy! f i t  

A C ~ S  1 :5 For John t r u l y  bap t ized  with wate r ;  bu t  
s h a l l  h c  bap t ized  v i t h  t h p  Ifoly Ghost no t  many days 
hence. 

~ c t s  11 : 16 then  remcmhcrcd I t h e  word of  t h e  Lord, 
how t h a t  fie s a i d ,  .John indeed bap t ized  r:ith wate r :  
hu t  ye s h a l l  he bapt ized  with  t h e  r f o l ~  Ghost 

1 Cor in th i ans  12:13 For by one s p i r i t  a r e  we a l l  
bap t ized  i n t o  one body. 

 he f i r s t  s j x  of t h e s e  passages  r e f e r  e x p l i c i t l y  t o  
t h e  Pentecost  a t  .Jerusalem. Tt~erc i s  no krzy t h a t  
t h e s e  passages  can refer  t o  any ge:lrral baptism of 
t h e  lioly S p i r i t  which is t o  be a p a t t e r n .  n ~ c y  f i t  
on ly  t h e  one occtlrrcncc --  Pentecos t .  

Only i n  t h e  Case of t h e  Pentecos t  i s  t h e  term "Bap- 
t i s m  of  t h e  Iloly S p i r i t "  used i n  connect ion with  
speaking i n  tongues.  The terr :  does  no t  appear  i n  t h e  
o t h e r  g l o s s o l a l i c  passages .  

Only t h e  1 Cor in th i ans  passage r e f e r s  t o  t h e  S p i r i t  
a s  agent  l .>apt i? iy  i n t o  one body, t h e  church.  
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The o t h e r  i s  t h e  ~ : a y  of Pas tor  . L V .  Kuster on 
"Luther and t h e  IVord of God", a paper  presented he-  
f o r e  t h e  Convention of  t h e  ELS, Junc 19-25, 1964, 
and appearing i n  t h e  Report of t h e  47th Regi~ la r  
Conventior? of  t h e  H.S. 

The w r i t e r  of t h e r e  l i n e s  rmuld l i k e  t o  errphasize 
t h e  s tand which both of t h e  above-mentioned w r i t e r s  
so  ~ u c c e s s f u l l ~ ~  main ta in ,  a f te r  thorough r e sea rch  
i n t o  t h c  m a t t e r ,  t h a t  t o  Luther t h e  tcrm "lsord of 
Godtf meant f i r s t  and foremost tlic lioly Sc r ip t t l r e s ,  
t h e  Bible ,  w h i c h  Luthcr maintained was t h c  i n sp i r ed  
and e r r o r l e s s  !\lord o f  t h ?  d i v i n e  ? l a j e s ty .  

one of t h e  r ea son? ,  no doubt ,  f o r  t h e  n e c e s s i t y  
of  t h e s c  essays  e x a c t l y  i n  t h e s e  t imes i s  t h e  contcn-  
t i o n  made by c e r t a i n  s c h o l a r s  t h a t  t h e  main meaning 
lihich Luthcr a t t ached  t o  t h e  term ''lSord of God" was 
something d i f f e r e n t  than t h e  S c r i p t u r e s  taken j u s t  
a s  t hey  read .  

.c\ccording t o  one of  t h e s c  s c h o l a r s ,  

"Since t h e  W~rd  of  God waz a  spec i a l  redemptiye 
deed of  God, Luther found t h e  I\Iord of God i n  t h e  
O l d  Testament. " ("1.1~ther t h e  Expositor",  Compmior. 
Volume t o  Luther ' s  Il'orks, 13.57) 

"'I'he Word of God i n  t h e  Old Testamcrlt xe re  t h e  
r e d e m p t i v e  deeds of  God rccortled t l ~ e r e . "  (:). 57) 

t'7'2~e Exodus was t h e  IVord of  God i n  t h e  Old Tes t -  
ament according t o  t h e  s t r i c t e s t  scnse  of  t h e  tcrm 
'14!ord of God ' ; f o r  i n  t h e  Exolltxs God ac tcd  redcm1)- 
t i v e l j - ,  and through the  Exodus God spoke t h a t  Word 
of  r c v c l a t i o n  rtrllich mndc a l l  IIis o t h e r  deeds  I,, ncla~l- 
i ng fu l ' '  [1>.59>. 

"The Scriptures vier-c 't1:c t4.'ord of God ' i r; a d c r i v -  
cztiire sense f o r  Lu t l~e r  - -  d e r i v a t i v e  from t? lc  
h i s t o r i c a l  sense of  ISord 3s  deed and ~TC)T[I  ~ I I C  
I ~ a s i c  :sense of li'ord as  p r o c l m n t i o n .  :Is the  rccord  

of t h e  d e e d s  of God, which were t h c  Word of God, 
tllc S c r i ~ ~ t ~ l r e s  p a r t  i c  i p t e d  i n  t h e  n a t u r e  of  t h a t  
it-hich they  recorded" (13.67) . 
According tr, t h e s e  s t a t emen t s  we understand t h a t  

t h e  au thor  main ta ins  t h a t  t o  Luther t h e  decds o f  God 
were fundamentally t h e  lVord of God, and t h a t  t h e  
S c r i p t u r e  is t h e  \\lord o f  God on ly  i n  s o  f a r  a s  i t  
con ta in s  t h e  record  of  t h e  deeds of  God. 

Again we read i n  t h e  same volume: 

"?lost of t h e  t ime Luther ,  l i k e  t h e  S c r i p t u r e  
themselves,  d id  no t  mean t h e  S c r i p t u r e s  when he 
spoke about t h e  'Word o f  Godf.  But sometimes 
he d i d ,  and a  cons ide ra t i on  o f  t h e  I k r d  of  God 
a s  S c r i p t u r e  t h e r e f o r e  belongs i n  any s tudy  of 
t h i s  component i n  Lu the r ' s  work a s  an expos i to r  
(p.67)  

The e s s a y i s t s  r e f e r r e d  t o  above f i n d  themselves 
i n  complete disagreement  with t h e  s ta tement  t h a t  most 
of  t h e  t ime Luthcr d i d  no t  mean t h e  S c r i p t u r e s  when 
he spoke about t h e  "Word o f  God". They both l e t  
Luther speak f o r  h imse l f ,  and show most e f f e c t i v e l y  
t h a t  t o  Luther t h e  Bib le  was t h e  Word of  God, and t h e  
o r a l  o r  preached Word o f  God must be drawn from and 
ag ree  with t h i s  w r i t t e n  Word of  God. 

By t h i s  b r i e f  t r e a t i s e  t h e  w r i t e r  would Pike t o  
underscore what D r .  Becker and Paszor Kuster have 
so ab ly  demonstrated and b r ing  quo ta t i ons  from some 
of t h e  b e s t  known w r i t i n g s  of Luther t h a t  show he 
held t h a t  t h e  S c r i p t u r e s  a r e  t h e  ve ry  Word of  God 
and t h e  i n f a l l i b l e  a u t h o r i t y  i n  a l l  m a t t e r s  of 
d o c t r i n e ,  We, t o o ,  f a i l  t o  see t h a t  "most of  t h e  
t ime Luthcr d i d  n o t  mean t h e  S c r i p t u r e s  when he - 
spoke about  t h e  Word o f  Godt,  an; c e r t a i n l y  he d i d  
no t  hold t h a t  t h e  S c r i p t u r e s  a r e  t h e  Word of God 
on ly  "as t h e  record  of t h e  deeds of  God which were 
t h e  lltrord of God ." 
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I t  c e r t a i n l y  i s  ev iden t  even t o  a  c h i l d  t h a t  whcn 
Luther quotes  S c r i p t u r e  i n  h i s  Small Catechism h e  
quotcs  i t  a s  t h e  ve ry  Word o f  God. And he a s c r i b e s  
t o  t h e  passage of S c r i p t u r e  which h e  quotes  d i v i n e  
a u t h o r i t y  a s  t h e  source  of h i s  d o c t r i n e .  Under P a r t  
IV o f  "The Sacrament o f  i fo ly  Baptismt1 he asks t h e  
quest  ion  "which i s  t h a t  vord of God?" and quotes  
h f a t t .  28 :19. Ile t h u s  i s  saying t h a t  t h i s  i s  t h e  
v e r y  li'ord of  God. T r ig .  p.551. And, a l i t t l e  f a r -  
t h e r  on under t h i s  snmc i3ar t  hc  a sks  t h e  ques t i on  
"rchich a r e  such words and promises o f  God?" and 
q ~ m t e s  Mark 16 :16 i n  answer.  

I t  is  e n t i r c l y  ev iden t  t h a t  Luther i n  h i s  Small 
Catechism i n c u l c a t e s  t h e  t r u t h  t h a t  t h e  S c r i p t u r e s ,  
a s  t h e y  r e a d ,  a r e  t h e  v e r y  iirord o f  God. Compare a l s o  
t h e  "Table of  Dut ies"  where one passage o f  S c r i p t u r e  
a f t e r  t h e  o t h e r  i s  quoted a s  t h e  ve ry  Word of  God. 

And how about Lu the r ' s  Large Catechism? Here, t o o ,  
we f i n d  Luther aga in  and aga in  c i t i n g  passages  of  
S c r i p t u r e  a s  t h e  v e r y  lYord and command of  God and 
encouraging u s  t o  m e d i t a t e  always on H i s  p r e c e p t s .  
T r ig .  p.571. 

Luther indeed r e f e r s  t o  a c t s  of  God a s  r e p o r t e d  
i n  S c r i p t u r e .  However, i t  is  n o t  j u s t  t h e  r eco rd  
of  t h c s r  a c t s  t h a t  i s  t h e  Word of  God. That Luther 
means t h e  S c r i p t u r e s  themselves a r e  t h e  itrord o f  God 
i s  e n t i r e l y  e v i d e n t .  

In h i s  exp l ana t i on  of  t h e  Third Commandment i n  
t h e  Large Catechism Luther s ays  t h a t  " the Iriord of  
God is t h e  s anc tua ry  above a l l  s a n c t u a r i e s ,  yea,  
t h e  on ly  one which we C h r i s t i a n s  knor\i and havc . .  . . 
.At whatever hour ,  t hen ,  God 's  iiTord i s  t a u g h t ,  p r e a c l ~ e d ,  
heard ,  r e a d ,  o r  medi ta ted upon, t h e r e  t h e  person ,  
day, and work a r e  s a ~ c t i f i c d  t he r eby ,  n o t  because 
of  t h e  e x t e r n a l  work, bu t  t)ccause of  t h e  li'ord, iChic l~  
mahcs s a i n t s  of u s  a l l  ." T r i g .  p.607. I n  a  passage 

l j h e  t l i i s  i t  i s  e n t i r e l y  c l e a r  t l l a t  Luther means tlrc 
h o l y  Sc r i i - ) t~ i r c s  vliich nmy a l s o  be - r e a d ,  as  wel l  as 
t a u g h t ,  prcnchcd,  heard ,  o r  mcdit;itcd upon. 

Tn t r e a t i n g  of Baptism i n  t h e  Large Catechism 
f ,~xther  i c r i t c s :  

"But as our  would-bc \ t i s e ,  new s p i r i t s  a s s e r t  t h a t  
f a i t h  s t o n e  savcs ,  2nd t h a t  works and e x t e r n a l  
t h i n g s  a v a i l  no th ing ,  we answer: I t  i s  t r u e ,  i n -  

deed, t h a t  no th ing  i n  u s  i s  of  an): a v a i l  bu t  f a i t h ,  
a s  vc s h a l l  hear  s t i l l  f u r t l l e r .  But t h e s e  b l i n d  

gu ides  a r c  unwi l l i ng  t o  s ce  t h i s ,  namely, t h a t  
f a i t h  must have sometl~ing which it b e l i e v e s ,  t h a t  
i s ,  of which i t  t a k e s  ho ld ,  and upon which it 
s t a n d s  and r e s t s .  Thus f a i t h  c l i n g s  t o  t h e  wate r ,  
and b e l i e v e s  t h a t  i t  i s  Baptism, i n  which t h e r e  
i s  pure s a l v a t i o n  and l i f e ;  no t  through t h e  water  
( a s  r.:c havc s u f f i c i e n t l y  s t a t e d ) ,  bu t  through t h e  
f a c t  t h a t  it i s  embodied i n  t h e  Word and i n s t i t u -  
t i o n  of God, and t h e  name of  God inhe re s  i a  i t .  
Ko\sr ,  i f  I b e l i e v e  t h i s ,  i ~ h n t  e l s e  i s  it  than  
b e l i e v i n g  i n  God a s  i n  l l i m  who has  g iven  and 
p l an t ed  IIis Word i n t o  t h i s  o rd inance ,  and proposes  
t o  u s  t h i s  e x t e r n a l  t h i n g  wherein we may apprehend 

- such  a t r ea su re?"  T r i g .  p.?39. 

\\;%at does  Luther mean by " the ivordtt i n  sucli a passage? 
C e r t a i n l y  t h e  ho ly  S c r i p t u r e s  which have e s t a b l i s h e d  
Baptism as  a Means of  Grace a long  wit11 t h e  Gospel and 
t h e  Lord 's  Supper.  "Only keep t o  t h e  S c r i p t u r e s 1 "  
I.uthcr s ays .  T r i g  p.773. 

And i n  h i s  marvelous t r e a t i s e  on "The Bondage of  
t h e  15'1 111', Luther  s ays  : 

hold t h a t  a l l  s p i r i t s  should be  proved i n  t h e  
s i g h t  o f  t h e  church by t h e  judgment o f  S c r i p t u r e .  
For it sho~ l ld  he s e t t l e d  a s  fundamental ,  and most 
f i r m l y  f i x e d  i n  t h e  minds of  C h r i s t i a n s ,  t h a t  t h e  
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Holy S c r i p t u r e ?  a r c  a s p i r i t l r a l  l i g h t  f a r  h r i g l ~ t c r  
cx7cn t h a n  the s t~n,  cs~?ecja?!y i n  r$ltrrt r c l t f t ~ s  t o  
s a l v a t i o n  and a l l  essential m a t t e r s "  ( E d i t i o n  by 
.T.  I .  Pachcr and 0. K .  ,Jollnstori, p .  125) .  

P l e a s e  n o t e  t h a t  Luthcr  does  no t  l i m i t  t h c  a u t h o r i t y  
of t i le S c r i p t u r e s  t o  t h e  t h i n g s  t h a t  r c l a t c  t o  s a l v a -  
t i o n  and c s s e n t i n l  m a t t e r s ,  b x t  he  c a l l s  t l lc  iloly 
S c r i p t u r e s  t h e m s c l ~ c s  a  " s p i r i  t u a l  i I Ilotc e l s e  
can t h i s  be excep t  t h a t  t h e  S c r i p t u r e s  a r c  t?le lford 
o f G o d ?  , 

In looking th rough  t h o s e  ~ \ ~ r i t i n g s  o f  Lutlrcr t h a t  
have been r e c e i v e d  i n t o  t h e  Book of Concord and a l s o  
i i l to  h i s  "Rondage o f  t h c  \krill", which h c  coirnted a s  
one o f  h i s  b e s t  w r i t i n g s ,  we f a i l  t o  f i z d  any s t a t c -  
mcnt o f  Luther t h a t  would lend v a l i d i t y  t o  t h e  c l a i m  
t h a t  t o  Luther  t h e  Word o f  God was t l te  deed o f  Cod. 

To Luther  t h e  S c r i p t u r e s  a r c  t h e  s o u r c e  o f  a l l  
d o c t r i n e  and t h e  i n s p i r e d  I'!ord of  God. kle s a y s :  
"Thc Kord o f  God shall  e s t a b l i s h  a r t i c l c s  of  f a i t h ,  
and no one e l s e ,  n o t  evcn an a n g e l . "  Smalcald A r t i c l e s ,  
T r i g ,  p .467.  

In h i s  t h c s i s  f o r  t h e  d c g r c c  o f  Doctor o f  Theclogy 
a t  t h e  U n i v e r s i t y  of Copenhager,, e n t i t l e d  "Luther 
Som S k r j f t f o r t o l k e r  I ,  lin S t u d i c  i I u t h e r s  S h r i f t s p n ,  
Ilerm c n e u t i k  og Ekscgese", Copenhnger,, 1959, E .  Thes t rup  
Pedcrsen lays claim, a f t e r  tllorough r e s e a r c h ,  t o  pre-  
s e n t i n g  a  t r t ~ c  p i c t u r e  o f  L u t h e r ' s  s t a n d  i n  the m a t t e r  
o f  S c r i p t u r e  n s  t h e  Word o f  God. The f o l l o l i i n g  a r e  
some of t h e  t e n e t s  o f  t h i s  thorosgh s c h o l a r :  

I t  i s  an e s t a b l i s h e d  f a c t  t h a t  1-utlier s e t s  up  
S c r i p t u r e  as t h e  a u t h o r i t y .  Sola  S c r i p t u r a  i s  f o r  
Luthcr t h e  norm which judges a l l  o t h e r  \$-ould-bc norms, 
such as p e r s o n a l  exper i  encc, s i t ,  r e a s o n ,  t h e  
church (p .45) .  For Luther  a l l  depends upon i t  t h a t  
God's r eyen led  i!?ord, i n  i t s  t r u t h  and p u r i t ) - ,  o b t a i n 5  

t h e  rule over  tlr ( p a g ~  SO) . Ancl S c r i p t u r e  i s  open 
and c l c n r  and i s  i t s  o w  i n t e r p r e t e r  (page 5 2 ) .  
I ,~~thca" c o n s t a n t l y  h o l d s  f a s t  t o  i t  t11at t l lc S c r i p -  
t i t r e  docs  n o t  pe rmi t  11s t o  interpret i t  accord ing  
t o  ottr plcasr:rc, l i k e  Rome, f o r  example, docs  (p.48). 
J'cderscr? \ < r i t e s  t h a t  i n  ''The Ro?ldage of  t h e  Wi 119'  
i .uther i n  the milst e x h a u s t i v e  manner h a s  emphasized 
t h a t  t h e  proof  of t h c  c l e a r n c . ; ~  of S c r i p t u r e  ml l s t  hc 
dcmon-.tratetl from tl ie Scripture i t s e l f ,  s ince  t h e r e  
i s  110 q t i a l i f i c d  c o u r t  of  appeal o u t s i d c  of S c r i p t u r e  
tll:i% can 17criFy i t s  t r u t l l f t ~ l n c s s .  The \'lord i t s e l f  
bears i n  i t  t h e  c r i t c r i o r :  f o r  i t s  t r r r t t t  and must make 
i  t s c l f  e v i d e n t  t o  t h e  one v;ho h e a r s  i t s  t es t imony  
(page 55 ) .  

!'cclcrsen 1 ikewise sa)*s (pages 200 F; 301) ,  t h a t  
Luther  indeed d i r c c t l > *  i d e n t i f i e s  t h e  v:ord o f  S c r i p -  
tt lrc wit11 God's F'ortl, The Bi1)le i s  t h e  Iloly S p i r i t ' s  
oi~~i? spec i n  l  book znd tcor~t ITOIC of  t e n  cloes Luther no t  
cliscuss one o r  t l tc  o t h e r  \cord :, .rittcn i n  t h e  Old o r  
Tic\< Tcstamcnt a s  the i n f a l l i b l e  word o f  t h e  IIoly S I J i r i t !  
.?rid :lot on ly  t h a t ,  b u t  h c  cai, .tlso emp!lasizc t h a t  n o t  
onc t i t t l e  i n  t h e  Script t r rc  i s  i n  v a i n .  I'\:cn t h e  
s n a l l c s t  m n t t c r s  rc l ,or tcd i n  S c r i p t u r e  havc z e a n i n g .  
TIte man). r e p e t i t i o n s  i n  t h e  Cld Testament a r e  due t o  
t h e  Spir-it ' s  hno\ilcclge of our  d u l  l n c s s .  And Luther 
bases t h e  dependability of  t h c  r e p o r t  o f  cer ta in  
h i s t o r i c a l  e v c n t s ,  f o r  cxarnple t h e  s t o r y  o f  Jonah,  
2:impIje upon the f a c t  t h a t  t h e s e  t h i n g s  a r c  written 
i n  t h c  Bi13lc. 

rttller s c l l o l a r s  of  o u r  d3)- have come t o  t h e  same 
conc!t:sion rcgardir lg  1,utflcr1s a t t i t u d e  toward S c r i p -  
t t r r c ,  3s  cvidcnced t)). t h e  r i r t i c l c  i n  "Chris t iczni t )*  
Toda)"' o f  February 2 ,  1973, p . 7 ,  w r i t t e n  t>}- D r .  E . F .  
K111g. I ic quote  t h c  f o l l o t i i n g  paragraph i n  t h e  m a t t c r :  

"Consistent Lutheran theology, beginning wi th  Luther  
h i m s e l f  and so  on dotin through t h e  or thodox t e a c h -  
e r s  t o  Dur t i m e s ,  h:~s accen tcd  t h c  f a c t  t h a t  t h e  
S c r i p t u r e s  havc  t h e i r  t ln iquc  a u t h o r i t y  f i r s t  o f  

-(IT- 
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311 hccnrrsc t ! ~ e y  a r c  t h e  IYord o f  God by d i v i n e  
i n s p i r a t  i o n .  The i r  c h i e f  c o n t e n t ,  o f  c o u r s c ,  i s  
t h c  sav ing  Gospcl .  *ffiis i s  t h e i r  y e r y  h e a r t ,  n~:d 
f o r  t h i s  r e a s o n  God gave llis S c r i p t u r e s ,  as  e v e r y  
t lel  i ever k n o l ~ s  and a t  t e s t  5 .  t f  

As I)r . John idarwick Flontgomery h a s  p o i n t e d  o u t  
("In i ?e fensc  o f  l l a r t i n  Luthcr",  p .66) ,  i f  no o t h e r  
s t a t e m e n t  o f  Lu the r  tcerc av ,? , i lnb lc ,  h i s  confession 
a t  11'orm would be s u f f i c i e n t  t o  show t h a t  " t h e  objec- :  
t i v e l y  i n e r r a n t ,  n o n c o n t r a d i c t o r y  c h a r a c t e r  o f  S c r i p -  
t u r e  was t a k e n  f o r  g r a n t e d . "  I f ca r  L u t h e r ' s  c o n f e s s i o n :  

"Unless I am convinced by t l ie  testimonies o f  t h e  
IIoly S c r i p t u r e s  o r  e v i d e n t  r e a s o n  ( f o r  I b e l i e v e  
i n  n e i t h e r  t h e  Pope n o r  c o u n c i l s  a l o n e ,  s i n c e  i t  
h a s  been e s t a b l i s h e d  t h a t  t h e y  have o f t e n  e r r e d  
and c o n t r a d i c t e d  thcmsc lves )  , I am bound hy t h e  
S c r i p t u r e s  t h a t  I have adduced,  and my c o n s c i c n c e  
h a s  been t a k e n  c a p t i v e  by t h e  Word o f  God; and 
I am n e i  t h e r  a b l e  n o r  w i l l i n g  t o  a c t  a g s i n s t  
c o n s c i e n c e .  God h e l p  mc. .4mcn." 

D r .  F .  P i e p e r  c l o s e s  h i s  t r e a t i s e  on "Holy S c r i p -  
t u r e  and Exeges i s t t  w i t h  some q u o t a t i o n s  from Luther  
[Vol . I ,  pp. 336 Ti 567) . 1Je wish t o  i n c l u d e  a  c o u p l e  
of them h e r e .  

"Luthcr s a y s :  'With t h e  t e x t  and from t h e  founda- 
t i o n  o f  t h e  Iloly S c r i p t u r e s  I have s i l e n c e d  and 
s l a i n  a l l  my opponen t s ,  For whoever i s  rzell 
founded and p r a c t i c e d  i n  t h c  t e x t  \<ill become a  
good and f i n c  t h e o l o g i a n ,  s i n c e  a p a s s a g e ,  o r  
t e x t ,  from t h e  B i b l c  has  more weight t h a n  many 
commentators and g l o s s e s ,  which a r e  n o t  s t r o n g  
and round and d o  n o t  h e l p  i n  t h e  c o n t r o v e r s y .  "' 

And a g a i n :  "1G:en I was young, I f a m i l i a r i z e d  myse l f  
w i t h  t h e  B i b l e ,  r e a d  it o f t e n ,  and bccamc w e l l  
a c q ~ x n i n t e d  w i t h  t h e  t e x t ;  s o  riel1 a c q u a i n t e d  t h a t  

I i.neri tillere cvcry p a s s a g e  t h a t  was mentioned was 
t o  be  fnt~r . t l ;  t l u l s  I became 3 good t e x t u a l i s .  Not 

P 

t i l l  t h e n  d i d  J read t h e  commentators.  Rut f i n a l l y  
T !lad t o  disregard tllem a l l  and p u t  them away hc -  
c a m e  t h e  use  of them d i d  n o t  s a t i s f y  my c o n s c i c n c e ,  
nnd I had t o  t a k e  my s t a n d  a g a i n  on t h e  HiF?lc: 
f o r  i t  i s  much l t c t t c r  t o  see with  your  own e y e s  
t11312 x i t h  a n o t h e r ' s . "  ( S t .  L .  X X I T :  54 f . )  

And Dr. Pi cpcr adds  : 

"TI-iras I .n ther  and h i s  c o n s c i e n c e  s t o o d  on t h e  tmrc 
t e s t  o f  S c r i p t u r e ,  c x c l r ~ d i n g  a l l  hlrnan i n t e r p r e t a t i o n .  I '  
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